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PROVERBS

Introduction

1. There is much attestation to the writer of this book being Solomon. 
a. The first verse of this book mentions that these proverbs are from Solomon.   Also look at

10:1, 22:17; 24:23; 25:1; 30:1; and 31:1.
b. It is also recognized that the book was written by inspiration.
c. It was probably written toward the end of the life of Solomon.

i. Some of these proverbs could have been bits of wisdom that were handed down
through the generations.

ii. It is not necessary to assume that all of these proverbs originated with Solomon.
ii. However, the collection was by the hand of God, and therefore true and wise.

 d. Solomon said in Proverbs 22:20, “Have I not written to thee excellent things...?”
e. Down through the years various people have referred to Solomon’s writings.   Proverbs

has been called the “Book of Wisdom,” and the “all-excellent wisdom.”
2. The book of Proverbs addresses every phase of life – the place of God in this life, the

relationship of man to God, the relationship of man to man (domestic, social, civil), and any
other aspect of the purpose and design of man in this world.

3. The word “proverb” is from two words: “pro” meaning for, and “verbium” meaning a word.

a. The Hebrew word is  yl@v=m (mishleey or mashal) indicating an allegory or this type of

figure of speech.   Rather than a maxim, it is a “saying.”
i. As one writer expressed this type of metaphor, “more was meant than met the eye.”
ii. It is a brief, pithy saying expressing wisdom.  It is a comparison, a representation.

b. The basic word has to do with ruling or governing.   These proverbs were given whereby
the whole spectrum of one’s life (civil, moral, religious) was to be governed.

c. The idea, or purpose, is expressed quite well in verses 2 and 3 of the first chapter.
4. Many have set forth an outline of the book, of which the following is one:

a. Chapters 1 – 9 sets forth the importance, praise and teaching of wisdom.
i. After verse 7 many of the sections begin with “my son,” or “my children.”
ii. In chapter 8 wisdom is personified.

b. Chapters 9 – 22:16 are general proverbs.  Many have called this section “miscellaneous
proverbs.”

c. Chapters 22:17 – 25 is Solomon addressing his work as to a student, and again one of the
main subjects is wisdom.   Various duties and rules are discussed here.

d. Chapters 25 – 29 are Solomon’s proverbs which were made by the men of Hezekiah
(thought to be men like Isaiah, Micah, and Hosea, etc.).

e. Chapters 30 is the advice and teaching of Agur to his students.
f. Chapter 31 are the words of king Lemuel.  Beginning with verse 10, there is one of the

most beautiful acrostics of a virtuous woman.   (Each of these 22 verses begins with a
letter of the Hebrew alphabet, in order, from the first to the last letter.)
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Chapter 1

The design of these proverbs  – 1-7

1:1 The proverbs of Solomon the son of David, king of Israel;
1. The meaning of the word “proverb” is:

a. First of all a proverb is a figure of speech, a metaphor, for divine revelation.
i. It is a “pithy maxim, usually of a metaphorical nature; hence a simile (an adage,

poem, discourse).”
ii. It is a short pithy saying that expresses effectively some commonplace truth or

useful thought or experience.
iii. This word is translated “parable” sixteen times in the Old Testament.

b. The basic Hebrew word is from a word that means to rule or govern.
c. This entire book is a book of wise sayings designed to rule and govern the whole life

of a man.
d. Verse two begins the reasons for giving these wise sayings.   Solomon is very much

like a teacher instructing, admonishing, directing, even cautioning, and encouraging
this study of wisdom.

2. Solomon is the author of these proverbs.   
a. I Kings 4:32 reads, “He spoke three thousand proverbs and his songs numbered a

thousand and five.”
b. Obviously not all of them have been recorded.

3. He was the son of King David, and was himself the king of Israel.  He reigned from 971-
931 B.C.

1:2 To know wisdom and instruction; to perceive the words of understanding;
1. This and the next several verses presents the object (the why) of these proverbs.
2. “To know” means to ascertain by seeing.   It is translated variously as observation, care,

to become acquainted with, and recognition, etc.
3. The first clause indicates there are two things to know:

a. “Wisdom” indicates that one is to be wise in word, mind and action.   
i. Wisdom is judgment in action, discernment and insight (understanding).   
ii. It is the proper and common sense use of knowledge.

b. “Instruction” is knowledge based on discipline and training.   
i. This word has to do with chastisement, warning or restraint.  
ii. It is the application of the principles of holiness in one’s daily life.

c. The idea in the clause seems to be expanded in verses 3 through 5.
4. One translator on the last clause says “to understand intelligent discourses.”

a. We need to get to the place where we can know the difference between truth and
falsehood, good and evil, etc.

b. This will help us to guard against sin, and to tune our mind on to goodness.
c. This clause seems to be expanded in verse 6.
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1:3 To receive the instruction of wisdom, justice, and judgment, and equity;
1. The reason for understanding intelligent discourses is “to receive instruction.”

a. This is obviously a deliberate process.   
b. This allows one to understand the importance of the Lord’s way.

2. Four concepts are mentioned in this verse:
a. “To receive the instruction of wisdom.”   Wisdom is taught as well as discerned.

i. This word for wisdom is not the same word that is used in the previous verse.
ii. This word might be translated “thoughtfulness.”   It has to do with being

circumspect, and therefore resulting in intelligence in one’s actions.
b. “To receive the instruction of justice” (righteousness).    This is what is right

(righteous), or just.  Truth and beneficence are also built into this Hebrew word.
c. “To receive the instruction of judgment.”   One ought to always want a verdict that

is right, and according to the law, whether on our own, or others, actions.
d. “To receive the instruction of equity” (integrity, fair, impartial).   This is agreement

with what is truly just or righteous in every way, and according to the law of God.

1:4 To give subtilty to the simple, to the young man knowledge and discretion.
1. “To give subtilty (the same as subtlety) (prudence, wisdom, discretion) to the simple

(foolish)” means to give spiritual shrewdness to the naive.
a. The young and those without experience need the qualities of verse 3.
b. Jesus taught, “Behold, I send you forth as sheep in the midst of wolves: be ye

therefore wise as serpents, and harmless as doves.”   Matthew 10:16
c. The word “simple” may be translated “open.”    The idea is an open heart, that is, the

heart is open to the message that is preached.
2. “To the young man knowledge and discretion.”

a. The meaning of “young man” is a boy, child, lad, even a servant, a young man.
b. “Knowledge and discretion” are defined above.

1:5    A wise man will hear, and will increase learning; and a man of understanding shall attain 
unto wise counsels:

1. “A wise man will hear,”
a. It sounds like Solomon is not only interested with his advice in the young and

inexperienced, but even to those older and wiser.
b. One important matter is that wise people listen.  How many times does the New

Testament say “if any man has ears, let him hear....!”   It is important to listen.
2. “And will increase learning;”

a. Coverdale (1535) translated verses 5 and 6 in the following manner: “By hearyinge
the wyse man shall come by more wysdome; and by experience he shall be more
apte to understonde a parable and the interpretation thereof; the wordes of the wyse
and the darke speaches of the same.”

b. A wise man will listen, and as a result he will increase in learning, and this will
further result in his seeking wise counsels.
i. “Will listen” means he will consider what is said with a view of understanding.
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ii. “Learning” means increasing in instruction and skill in the doctrine or teaching.
iii. “Understanding shall attain to wise counsels” means with skill he acquires wise

counsel so that he might be able to steer his course in the right direction.   
iv. Compare 9:9, “Give instruction to a wise man, and he will be yet wiser: teach a

just man, and he will increase in learning.”  (or, add to his learning.)

1:6     To understand a proverb, and the interpretation; the words of the wise, and their dark
sayings.

1. This verse is a further extent of these proverbs.
2. One needs to understand the point of a proverb, and to properly interpret it.

a. The NASB translates this “To understand a proverb and a figure,”
b. The NIV translates “figure” as “parable.”  The ESV translates it “a saying.”

3. “The words of the wise, and their dark sayings” are understood as their riddles.
a. “Riddle” seems to express the meaning better than other words that have been used.

The “dark sayings” are often understood and translated “riddles.”
b. In 2:6 the same words are translated “For the Lord gives wisdom: out of his mouth

comes knowledge and understanding.”
c. “Dark sayings” has been translated “taunting proverbs.”   It is a saying that needs a

wise interpreter.
i. Parables or proverbs may often not be understood, but the wise can make the

application clear and understandable.
ii. The wise can explain these proverbs (parables, sayings).

1:7     The fear of the LORD  is the beginning of knowledge: but fools despise wisdom and
instruction.

1. “Fear” is reverence.   This is the beginning of knowledge.
a. This is a religious reverence which is due to God.
b. Such respect causes one to search out what God wants and expects of man.
c. When the word “LORD” is spelled with all capitals the Hebrew word is the word for

Jehovah (hw`hy+).   This word is used many times in Proverbs.

2. “Fools despise wisdom and instruction.”   
a. Whereas previously we have been speaking of wisdom and its virtue, now the

message changes to what will happen if we do not listen to the wisdom of God.
b. Look at what has happened to families, and to alcoholics and drug abusers, and to

thieves and murderers, etc. who have not listened to the wisdom of God.
c. They have despised (disregarded, sneered at, laughed at) the wisdom of God, and

look at where that has gotten them!
i. “The fool has said in his heart, there is no God.”   Psalm 14:1; 53:1
ii. “ A fool finds pleasure in evil conduct, but a man of understanding delights in

wisdom.”   Proverbs 10:23
iii. “The way of a fool seems right to him, but a wise man listens to advice.” 

Proverbs 12:15

d. If a man has a bad heart, and a bad mind, he may be expected to have bad ways. 
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Such a man is a fool (spiritually defective) in this context.

    

A man is encouraged to embrace wisdom   8 - 19

1:8 My son, hear the instruction of thy father, and forsake not the law of thy mother:

1. This begins with “my son,” as does many sections in this book.

2. “Hear the instruction of your father.”

a. Just like God is our father, and is the principal in charge, so is the father in the
home.   He is charged with the instruction of the children in the home.

b. If these parents are wise, and have the fear of the Lord, they are going to teach their
children properly to respect wisdom and the ways of the Lord.

c. The word “instruction” involves chastisement, warning and instruction, and also
restraint.   The KJV translates this Hebrew word with the following words:
chastisement, correction, discipline, instruction, rebuke, etc.

d. When children go wrong, the root problem can usually be traced back to the
parents.

3. “Forsake not the law of your mother:”

a. A good question to ask is the same one asked by Manoah (father of Samson) to the
angel of the Lord in regard to Samson: “So Manoah asked him, "When your words
are fulfilled, what is to be the rule for the boy's life and work?"  (Or, “how shall we
order the child, and how shall we do to him?”)  Judges 13:12

b. Children are to obey their parents in the Lord.   Ephesians 6:1.   It is obvious some
children do not obey their parents or the Lord.   And, whose fault is this?

c. There is no way to measure the powerful influence of a mother – especially when
the child is in the tender and formative years.

d. But the advice here is to the child toward the mother.   Especially when the mother
has taught the child the difference between the good, the bad and the ugly.

e. It is obvious to all that Lois and Eunice (the grandmother and mother of Timothy)
followed the wisdom of Solomon.

i. Paul wrote: “When I call to remembrance the unfeigned faith that is in you,
which dwelt first in thy grandmother Lois, and thy mother Eunice; and I am
persuaded that in you also.”   II Timothy 1:5.

ii. Paul’s advice to Timothy was to “continue in the things which you have learned
and have been assured of, knowing of whom you have learned them; And that
from a child you have known the holy scriptures, which are able to make you
wise unto salvation through faith which is in Christ Jesus.”   II Timothy 3:14,15

1:9 For they shall be an ornament of grace unto thy head, and chains about thy neck.

1. The respect and obedience to one’s father and mother would be like having a crown (a
diadem) on one’s head, and maybe chains of gold around one’s neck.

2. Some relate this to be like the honor and dignity of a king, or of some other political
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dignity who wore such ornaments.   What a true honor it is to be respectful and obedient.

1:10 My son, if sinners entice thee, consent thou not. 

1. What sound advice!

2. “Entice” is variously translated as “allure” or “deceive.”

a. Let us be honest.   Sin is alluring, and enjoyable.

b. And there are plenty of people who encourage: “Oh, come on, it won’t hurt you!”

3. “Consent not” is like saying “will not.”  Do not be willing to go along.

a. Not even Satan can hurt you, unless you are willing to go along with what he wants.

b. You may say “the devil made me do it,” but you were the one who gave him consent.

c. One must develop the courage and power to say NO!

1:11     If they say, Come with us, let us lay wait for blood, let us lurk privily for the innocent
without cause.

1. This sounds like the invitation to join in with a highway robber.

2. “Come with us” is like saying “join us.”

3. “Let us lay wait for blood” means “let us shed blood, if necessary to complete the
robbery.”   

i. Sometimes blood is shed when it is not even necessary.

ii. The people they are attacking have not done any wrong to these robbers, yet these
robbers are ready to murder.

4. “Let us lurk privily for the innocent without cause.”

a. This is like lying in ambush to kill if necessary to accomplish the task.

b. “Lurk” means to “lie in wait,” that is, to hide oneself secretly.

c. “Without cause” means without a reason, or without cost, or maybe better “in vain”
because they may be caught in their own snare.   Compare “in vain” in verse 17 where
the same word appears.

1:12 Let us swallow them up alive as the grave; and whole, as those that go down into the pit:

1. We will devour them as quickly as someone who is put in the grave.

a. “Grave” is the word “sheol.”   The comparable word in Greek is hades.

b. It does not take long to die, and not much longer to be lowered into the grave.

c. What these men are going to do will be done quickly.

2. “Whole” indicates everybody against whom the attack is made.   

a. The word means complete, full.

b. Some think this might mean a group traveling, or even a village of people.

3. The “pit” is a word for a pit-hole.   It is like a cistern, a dungeon (like a place to keep
prisoners), a pit, or a well.   This is not the same word as “grave” above.

1:13 We shall find all precious substance, we shall fill our houses with spoil:
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1. It sounds like they are gloating about what they will find.

a. Every robber is spurred on by what he imagines he will be able to acquire.

b. Imagining the booty and spoil of the robbery spurs the robber to try even harder.

2. We will find so much that we can fill our houses with the plunder.

a. It seems their imagination simply runs away with them.

b. Isaiah 10:14 expresses it like this: “And my hand has found as a nest the riches of the
people.”   All they can think of is attaining more things.

1:14 Cast in thy lot among us; let us all have one purse:

1. One idea is that everyone will share equally, and everyone will have equal portions.  The
idea is that they may partner in this way.

2. Another idea is that a portion of the spoil is to be placed in a common purse, and when
there is a dire need the “one purse” might be tapped to satisfy the need.

1:15 My son, walk not thou in the way with them; refrain thy foot from their path:

1. This verse certainly teaches that what these robbers are saying is not the way for those
who are trying to follow wisdom.

a. This sounds like the advice many parents give to their children: “Don’t associate with
these kinds of people.”   

b. Stay as far away from them as possible.   Do not do as they do.

2. Refrain thy foot from their path:

a. Do not go with them.

b. Do not become involved with their practices.   The reason is adequately stated in
Proverbs 22:25: “Lest you learn his ways, and get a snare (entanglement, trapped) to
your soul.”

1:16 For their feet run to evil, and make haste to shed blood.

1. They are so eager to do wrong that they rush to do evil.

2. They are willing to do anything, including murder, to satisfy themselves.

1:17 Surely in vain the net is spread in the sight of any bird.

1. This is a proverb in itself.

a. The idea is that these wicked people are represented as lying in ambush secretly for
the innocent.   

i. It would be vain (for no purpose) for others to know what their designs were.   

ii. God’s judgments are open for all to see.

b. However, the evil men do not see these judgments (it is like these wicked men are
wilfully blind), just like birds do not see the net.

2. If men are aware of God’s counsels, and wisdom, they will not be ensnared.
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1:18 And they lay wait for their own blood; they lurk privily for their own lives.

1. “They lay wait for their own blood” means that they think they are laying in wait for the
blood of the innocent; the truth is they only succeed in giving up their own blood.

2. Compare Psalms 7:15,16 on this point: “He made a pit, and digged it, and is fallen into
the ditch which he made.  His mischief shall return upon his own head, and his violent
dealing shall come down upon his own pate”(or, on his own head).  cf. Revelation 16:6

3. They lurk (lie in wait) privily (in a secret way) for their own lives.

1:19     So are the ways of every one that is greedy of gain; which taketh away the life of the
owners thereof.

1. “Greedy of gain” is more literally “greedy of greed.”  This is the idea of covetousness,
which is having a strong desire for something belonging to someone else.

2. “Which takes away the life of the owners thereof.”  

a. These men who do this are covetous men.   They will even murder to get what
belongs to another person.

b. In effect these men become murderers.   The idea is, if you rob a person of his living,
he will die.

What happens when wisdom is rejected   20 - 32

1:20 Wisdom crieth without; she uttereth her voice in the streets:

1. Wisdom in this verse is personified.   

a. That is, takes on the characteristics of a person.

b. This wisdom is the teaching of God.

2. She uttereth her voice in the streets: means common sense and the teachings of God is
heard everywhere.  

a. What has been described in the previous verses that men are doing is outrageous.  

b. Wisdom cries against such wrongdoing.

1:21 She crieth in the chief place of concourse, in the openings of the gates: in the city she
uttereth her words, saying,

1. This verse more specifically states where wisdom is crying.

2. Wisdom cries in the chief place of concourse, that is, “at the head of the noisy streets, she
cries out.”   

a. ESV, and several other translations so translate this clause.  

b. Wisdom cries with a loud voice where the people are, and all should be able to hear
her.   Sadly, not every one listens – then, and now.

3. What wisdom is saying is more specifically spelled out in the following verse.

1:22     How long, ye simple ones, will you love simplicity?  and the scorners delight in their
scorning, and fools hate knowledge?
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1. The NASB translates this: “How long, O naive ones, will you love simplicity?  And

scoffers delight themselves in scoffing, And fools hate knowledge?”

a. Perhaps “simple” might be better understood by the word “foolish.”

b. “Simplicity” is from the same word, so “how long will you love foolishness.”

c. How much energy have we expended trying to keep individuals out of worldliness,
and a gutter like existence!   cf. Romans 13:11; Ephesians 5:14

2.  “And scoffers delight themselves in scoffing.”

a. “Scoffers” are scorners, or ones who hold others in derision.

b. It is hard to realize that people “delight” in holding others in derision and mock good.

3. “And fools hate knowledge?”   So, how long will fools hate knowledge?

    a. A fool is someone who is stupid, an idiot – but in this case used figuratively as one
who rejects knowledge to the point of becoming a moron on knowledge and wisdom.

b. One who hates knowledge is a fool because he does not have an understanding.

1:23 Turn you at my reproof: behold, I will pour out my spirit unto you, I will make known my

words unto you.

1. This first clause is like saying “you repent at my reproof:”   

a. Turn to God, because he is the one from whom they have turned away.

b. Reproof is accomplished by listening to the rebuke of wisdom and true knowledge.

c. Reproof is also chastisement, correction, and even reasoning.

2. If we will repent wisdom will pour out her spirit to us.   

a. It is difficult to know if this statement is of what wisdom is willing to do when one
turns to wisdom, or if this clause is a parallel to the last clause in the verse, or both.

b. A man must open his mind.   God wants man to know his will (words of salvation).

c. When a man repents and turns to God he will not only make known his word, but
wisdom will cause him to have an understanding of this word.

1:24 Because I have called, and you refused; I have stretched out my hand, and no man
regarded;

1. It will be a sad state of affairs if we put off answering the call of wisdom.

2. To refuse is to utterly refuse (to decline to accept; to decline to submit; reject).   

3. Wisdom held out her hand, but it was not regarded (did not give heed to hear).  One did
not hold it in high esteem; did not show respect or consideration; did not heed.

4. It is possible to put so much emphasis on love, that we forget the wrath of God.  cf. vs. 28

1:25 But ye have set at nought all my counsel, and would none of my reproof:

1. Wisdom counseled them to do the right thing, but they refused and set this good advice
aside as not being worth regarding.

2. They acted as if they had never done anything wrong.  So, they would have none of
wisdom’s reproof (correction).   
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3. They refused chastisement. 

1:26 I also will laugh at your calamity; I will mock when your fear cometh;

1. Men may laugh to scorn the appeals of God to do right, but he will have the last laugh,
but in derision (that is, he will laugh at their ruin).

2. The calamity (misfortune, ruin, destruction) here is in being rejected by God, because
they rejected his appeals and counsels.

3. God will mock them when their fear comes.  

a. It is obvious they do not now fear.

b. However, who would not fear when they realize they are going to be lost from the
presence of God and all that is good for eternity?

1:27     When your fear cometh as desolation, and your destruction cometh as a whirlwind; when
distress and anguish cometh upon you.

1. This is a continuation of the idea expressed in the previous verse.

2. “When your fear comes as desolation,”   

a. “Fear” is also translated “dread” and “terror” in the KJV.   This very much sounds
like panic, or calamity.

b. “Desolation” is the idea of a storm (whirlwind).  It is the idea of destruction.  As an
illustration, think of the winds that came down off the mountains on to the Sea of
Galilee, and sometimes caught sailors off guard to their own destruction.

3. He even explains that this destruction comes like a whirlwind, a great gust of wind.

4. “When distress (trouble) and anguish cometh upon you.”   They are and will be
overwhelmed.

1:28     Then shall they call upon me, but I will not answer; they shall seek me early, but they
shall not find me:

1. At that present time, anybody who called upon the name of the Lord would be delivered. 
Joel 2:32

2. But there is an end to this deliverance.   If we do not learn the benefits of wisdom and
turn to the Lord, there will come a time when it will be too late to make the call.

3. Indeed, there will come a time when God will not answer.

4. This is exactly what is meant by “now is the time,” “today is the day of salvation.”

5. The “me” is wisdom.   The time for seeking wisdom is now.   Later they will not be able
to find her (wisdom).

1:29 For that they hated knowledge, and did not choose the fear of the LORD.

1. Here is spelled out exactly why they did not seek the wisdom of God.

2. They hated knowledge.   More and more people in this country are joining these ranks.

a. Hosea said, “My people are destroyed for lack of knowledge.”  Hosea 4:6

b. Solomon was a great and wise character because he prayed, “Give me wisdom and
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knowledge, that I may lead this people, for who is able to govern this great people of
yours?”   II Chronicles 1:10

3. “Fear” means moral reverence and respect for God and his wise plans for men.

a. You will be condemned just as quickly for not fearing the Lord, as you will in hating
him as so many do today.

b. Too many today are like the Jews of old: “Then Paul and Barnabas waxed bold, and
said, It was necessary that the word of God should first have been spoken to you: but
seeing ye put it from you, and judge yourselves unworthy of everlasting life, lo, we
turn to the Gentiles.”   Acts 13:46

1:30 They would none of my counsel: they despised all my reproof.

1. This continues with why people were not wise, and why they did not seek wisdom.

2. “They would none of my counsel” means they would not accept any of wisdom’s counsel.

3. “They despised” means they spurned (scorned) wisdom’s reproof (rebuke for not
accepting wisdom’s advice, plan, or purpose).

a. Wisdom is not being arbitrary.

b. These people were making their own choice in not accepting the counsel of wisdom.

1:31 Therefore shall they eat of the fruit of their own way, and be filled with their own devices.

1. This is a further explanation of what happens to those who reject wisdom.

2. “They eat of the fruit of their own way.”

a. I am reminded of Paul’s statement, you reap what you sow.   Galatians 6:7

b. This is a principle that is so universal it cannot be denied.

c. It is just as true in the spiritual realm of our lives:

i. What happens to the alcoholic, the drug addict, the immoral person?

ii. What will happen to the one who will not obey God’s plan of salvation, his plan
to worship him consistently, his plan to live a high moral and ethical life?

iii. What happens when there is no respect for the lives of the unborn?

iv. What happens when one is so lazy that he will not work?

v. In the same way what happens to the person who will not respect and obey God?

3. “Filled with their own devices” or purposes.

a. The reason this country (and the world) is in such deep spiritual decline is that people
want to do what they want to do more than what God wants, or what will save them.

b. It is not that one is unable to understand the Bible, or God’s plan for us in the Bible.

c. It is a selfish, arrogant, and worldly-minded attitude that directs our lives.

1:32 For the turning away of the simple shall slay them, and the prosperity of fools shall

destroy them.

1. The “turning away” represents the waywardness (the backsliding) of the people who turn
away from wisdom, and God’s way.
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2. The simple are the people who are naive.  It is not that they have not been warned and
asked to turn.   Compare verse 23.

3. Their not being willing to turn will kill them.   They will be lost in a devil’s hell.

4. The prosperity of fools shall destroy them.   I know many people who have prospered
greatly in this world’s goods.  Few there are that have not allowed that success to destroy
them.

What happens when wisdom is embraced   33

1:33 But whoso hearkeneth unto me shall dwell safely, and shall be quiet from fear of evil.     

1. This is one last appeal in this chapter for God and wisdom to control one’s life.

2. The key is to hearken which involves listening.   It is being willing to be ruled by the
LORD God.   

a. This is something many are not willing to allow. 

b. But those who allow it will dwell in safety.   They will be confident and secure in
their faith that they have the promises of God.

3. These who are ruled by wisdom “shall be quiet (be at ease, be at rest) from fear of evil.”  
They will be at ease because there is no fear of harm.

Chapter 2

The rewards (benefits) of wisdom 1 - 22

2:1 My son, if thou wilt receive my words, and hide my commandments with thee;

1. “My son” indicates a warm appeal to the readers, and the warm affection he has for them.

2. The conditional “if” (meaning “in case that,” “allowing,” or “supposing that”) means that
when these conditions are met there are certain things that will happen.

a. These rewards are stated in verse 5.

b. The conditions are stated from verse 1 through verse 4.

3. The first condition is stated here:

a. “If you will receive my words.”   The word “receive” means to take or accept.

b. If we really believe, then we accept his teachings, which lead to obedience.

4. “And hide my commandments with thee;”   This has to do with storing up, or treasuring
up, the commands of God in our heart.  “Hide” means to esteem, which leads to respect.

2:2 So that thou incline thine ear unto wisdom, and apply thine heart to understanding;

1. This verse is the result or purpose of verse 1.

2. When we receive the words of wisdom, and accept them, we accomplish two things:

a. We incline our ear to wisdom.   This means that we are willing to listen to wisdom.

b. And we accept wisdom, we apply our heart to understanding.   
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i. If we know the words and commandments only intellectually, we will still be
lacking.  There is a real need to understand and apply what wisdom demands.

ii. We must realize that the ear (hearing) is the road to the heart.

2:3 Yea, if thou criest after knowledge, and liftest up thy voice for understanding;

1. Verses 3 and 4 are conditional statements, and the result is stated in verse 5.

2. If you cry after knowledge means there is a hunger for understanding knowledge.

3. The same idea is suggested in “lifting up” one’s voice for understanding.  

a. This implies that one is asking God in prayer for understanding.

b. This is a noble attitude and most acceptable in the eyes of God.

2:4 If thou seekest her as silver, and searchest for her as for hid treasures;

1. This verse continues the conditional statement in the previous verses.

2. “If you seek her (wisdom) as silver” means that as one considers silver a very valuable
item, so in the same way one should consider wisdom in the same way.

3. “If you search for wisdom as one does for hidden treasures” means that all the energy and
effort one would use to find treasure, one would use to find wisdom.

2:5 Then shalt thou understand the fear of the LORD, and find the knowledge of God.

1. “Then” shows the result of the conditional “if” statements in the previous verses.

2. If one does what is stated in the previous verses two things will result:

a. One will understand the fear of the LORD.   “Fear” here means profound reverence.

b. And one will “find the knowledge of God.”

i. The lack of this knowledge will cause us to be destroyed.   cf. Hosea 4:6

ii. So, we study to show ourselves approved to God.   II Timothy 2:15

2:6 For the LORD  giveth wisdom: out of his mouth cometh knowledge and understanding.

1. “For the LORD gives wisdom” means that he is the source of wisdom.   

a. “For” means this is the stated reason why one ought to seek the wisdom.

b. One cannot gain wisdom by oneself (on our own).

2. “Out of his mouth comes knowledge and understanding” indicates clearly the origin.

a. Try as one may, it is impossible to obtain on one’s own the wisdom what is necessary
to go to heaven and to please God.

b. Listen to God.   It is the only way this knowledge and understanding can be acquired.

3. Remember that “the fear (respect, reverence) of the LORD is the beginning of
knowledge.”   1:7

2:7 He layeth up sound wisdom for the righteous: he is a buckler to them that walk uprightly.

1. God lays up sound wisdom for those who want to be righteous.   The knowledge of this
righteousness is obtained through God’s revelation (the Bible).
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2. God is a buckler to them that walk uprightly.

a. Walking uprightly is accomplished by walking according to God’s revelation.

b. A “buckler” is a shield worn on the arms for protection.   

i. Figuratively, it is one who protects and defends.   

ii. It is God who protects and defends his people.

iii. Some translations say, “He is a shield....”   NASB, NIV, NKJV, ASV.     

2:8 He keepeth the paths of judgment, and preserveth the way of his saints.

1. God keeps or guards the paths of judgment, and this for the righteous.

2. He preserves the way of his saints.   That is, God builds a hedge around his saints to          
 protect and preserve them (this was the original idea for the word “preserve”).

2:9 Then shalt thou understand righteousness, and judgment, and equity; yea, every good path.

1. “Then” is another consequence of what will happen “if.”   Compare verse 1-4 and 5.

2. There are three consequences listed in this verse that will lead to a life of wisdom.  There
could be four, but I consider the first three as leading to “every good path,” or way.

a. “Understand righteousness.”   This means not only understanding what is right, (that
which is natural, moral, religiously right, and legal), but also practicing it. 

b. “And judgment.”   This could be any verdict that is pronounced judicially.  

i. However, those judgments pronounced by divine law are the ones most important. 

ii. Since these are issued by the LORD, there is no chance of them being wrong.

c. “And equity,”  “Equity” is what is equal, or even.  In this case, “things that are right.”

d. “Yes, every good path.”   This is every way that is God’s way, because every way of
God is good.    

i. Righteousness, judgment and equity will all lead to every good path.

ii. There is no wisdom besides this that will lead to “every good path.”

3. These are the types of things that should be written on the heart.

2:10 When wisdom entereth into thine heart, and knowledge is pleasant unto thy soul;

1. This verse naturally goes with verse 11, and is connected inseparably with it, and verse 12
explains what the items in verse 9 will do for us.

2. There are two ideas in this verse:

a. One is when wisdom enters one’s heart.   This is what God wants, and the value of it
for our lives is explained fully in this book.

b. The other is “and knowledge is pleasant to your soul;”   I think most of us have
experienced the pleasantness of knowing, and especially knowing God’s will.

2:11 Discretion shall preserve thee, understanding shall keep thee:

1. There are two more points of truth that will help the ideas of verse 12 come true.

a. “Discretion shall preserve you” is more literally discretion will keep guard over you.
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b. “Understanding will keep you” means to guard, maintain, preserve, or save you.

2. More specifically, discretion will watch over you, and understanding will save you.

2:12 To deliver thee from the way of the evil man, from the man that speaketh froward things;

1. It is now said what the items of the previous two verses will do for a man.

2. There are two things in this verse that the items of verses 10 and 11 will do:

a. They will deliver you from the way of the evil man.

i. “Deliver” means to snatch you away, or rescue you.

ii. The evil man would be any unwise man who is following himself or some one
else, instead of God, and true wisdom.

b. They will also deliver one from the man that speaks froward things;   “Froward”
means perverse things, a fraud, or scam.    There are such people.   cf. First John 4:1

2:13 Who leave the paths of uprightness, to walk in the ways of darkness;

1. This verse continues to tell from whom God wants to deliver mankind.

2. There are two expressions that show from what God wants us delivered.

a. He wants us delivered from those who leave the paths of uprightness.

i. We see people who have left good morals, denigrated the home, worked
dishonesty in the workplace, lied, etc., etc.

ii. The paths of uprightness is the way of righteousness that has been explained by
the LORD in every generation since the beginning of time.

b. He wants us delivered from those who walk in the ways of darkness.

i. Those who walk in darkness will wind up in “outer darkness.”   Matthew 8:12;
25:30.   The ways of darkness are the ways of sin; disobedience to God’s way.

ii. Darkness is something most people hate.   We like the light.

2:14 Who rejoice to do evil, and delight in the frowardness of the wicked;

1. This also continues explaining from what evil and wickedness God wants to deliver us.

2. Again, there are two ideas expressed:

a. God wants us to be delivered from those who rejoice in doing evil.

i. I know why people rejoice in evil – there is great pleasure in doing evil.

ii. Many do not realize that there is also great danger in some types of evil.

b. We also need deliverance from those who delight in the frowardness of the wicked.

i. “Frowardness” means perverse things, a fraud, or scam.    

ii. It is almost unbelievable that some delight in scamming or defrauding others.

2:15 Whose ways are crooked, and they froward in their paths:

1. The ways of these people are said to be crooked – meaning perverse, distorted, false.

2. “They froward in their paths” means they are crooked in their actions.   We need to be
wise enough to avoid such.
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2:16 To deliver thee from the strange woman, even from the stranger which flattereth with her

words;

1. To deliver you from the strange woman means God wants to save you from the
adulteress.   “Strange” means profane, and actively wanting to commit adultery.

2. The stranger (wayward woman–obviously an adulteress) who flatters with her words.   To
flatter is to use smooth words that tickle, that people like to hear, and easy to hear.

2:17 Which forsaketh the guide of her youth, and forgetteth the covenant of her God.

1. Many, even today, forsake their upbringing, and so forsake the guide of their youth.

2. Many forget the covenant of their God, even as this strange woman in verse 16 did.

a. She renounces the principles which she was taught in her youth.

b. This idea has two possibilities: one, the covenant she made with God, and two, the
covenant she made with her husband in which they bound themselves to be faithful to
each other.   In either case she has forgotten God.

2:18 For her house inclineth unto death, and her paths unto the dead.

1. Her house inclines to death.   This means she sinks, or bows forward toward death.

a. Almost every day we read or hear about a woman who has been killed.

b. Then we find out where she has been, what she has been doing, and we say no wonder
she got into such trouble.

2. “Her paths unto the dead” surely means she is headed in the direction of death.

a. How long does it take a prostitute to contract a deadly disease, or to transmit one to
others?   It has happened in more cases than we are able to count.

b. It is a sure path to the invisible beyond!

2:19 None that go unto her return again, neither take they hold of the paths of life.

1. “None that go to her return again” may mean that once a person travels down that road it
is next to impossible to return to sanity and God’s way.

a. Chrysostom said, “It is as hard to restore a lustful person to chastity as it is to restore a
dead person to life.”   cf. Hosea 4:11.

b. Is it so hard to be warned by the actions of others?

2. Once one travels down the road of no return, they also give up the possibility of taking
hold of the paths of life.   It is not that it is absolutely impossible, but it is so difficult.

a. I do not remember ever converting a prostitute.   That is sad, is it not?

b. We just worked with an alcoholic for a year or more, spent hundreds of dollars, and
hours and hours of time, and still lost him.

2:20 That thou mayest walk in the way of good men, and keep the paths of the righteous.

1. When one thinks of the difficulties and impossibilities of the foregoing lifestyles, it is not
difficult to understand why Solomon has an incentive to seek a better life.
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2. So, he teaches us to choose and walk in the way of good men.   When we see the absolute
folly and tragedy of wicked people, why would that not propel us in the direction that is
spoken of in this verse.

3. The example and encouragement of good men is the very best course of life to follow.

4. They walk in the paths of righteousness, and are a good example for the rest of us.

2:21 For the upright shall dwell in the land, and the perfect shall remain in it.

1. These are wonderful reasons why we should walk as outlined in the previous verse.

2. The idea of dwelling in the land is the fact that the people were in the homeland of their
fathers, and it was a wonderful feeling to be at home.

3. The perfect are the blameless, or the upright in the first clause.

2:22 But the wicked shall be cut off from the earth, and the transgressors shall be rooted out of

it.

1. It is sad that the people were not always faithful, and hundreds of years later the Northern
Kingdom (ten northern tribes) was carried away into Assyrian captivity, and later the
Southern Kingdom (mainly Judah) was carried away into Babylonian captivity.

2. This is a tree metaphor.   Like a tree is “cut off” with an ax, and rooted out (dug up by the
roots), so it will be with transgressors.

3. Matthew 15:13 is appropriate here: “Every plant, which my heavenly Father has not
planted, shall be rooted up.”

Chapter 3

The blessings and rewards of wisdom, continued 1 - 35

3:1 My son, forget not my law; but let thine heart keep my commandments:

1. This verse has a negative and a positive.   Both are intended to encourage obedience.

2. “Forget not my law” assumes that they have learned it, perhaps while growing up.

3. “Keep my commandments” assumes they know what the commandments are.

4. It is the heart that is to keep his commandments.

a. The “heart” is used figuratively for every aspect of the heart.

b. These aspects are: feelings (emotions), the will, and the intellect.

c. In every point of view we are to obey his will.

3:2 For length of days, and long life, and peace, shall they add to thee.

1. This is a list of blessings that obeying God’s law will bring to a person.

2. The blessings listed are:

a. “Length of days.”  Long days may be expected when one lives right.

b. “Long life.”   This more specifically has to do with years of life.
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c. “Peace.”   Prosperity, meaning health, and abundance for a good life.

3. Understanding these blessings should motivate one to an obedient life.

3:3     Let not mercy and truth forsake thee: bind them about thy neck; write them upon the table
of thine heart:

1. Mercy and truth must be like bosom buddies or constant companions.

a. Mercy is a disposition to lend compassion and forgiveness wherever possible.  This
helps to get rid of selfishness and anger.

b. Truth is correctness and accuracy.   It is adhering to facts and reality.   This shuts off
all falsehood.

2. Bind the qualities of mercy and truth around your neck.   This means to constantly keep
them where you can see them, or be aware of them.

3. Write them upon the table of your heart means in addition to seeing them, one needs to
feel them.    One needs to feel that these qualities are the dearest qualities that one can
have in his life.   (cf. II Corinthians 3:3)

3:4 So shalt thou find favour and good understanding in the sight of God and man.

1. Finding favor is like saying finding acceptance in the sight of God and man.

2. There is never a time when these qualities are not appreciated by God or man.

3. One who has a good understanding of what is right keeps the commandments of God,
which endears him to God, plus, he treats man with mercy and love, which endears him to
man.

3:5 Trust in the LORD with all thine heart; and lean not unto thine own understanding.

1. Every one ought to memorize this great verse.

2. It is the heart and core of wisdom in reference to man’s relation to God.

3. The first clause can save you; the last clause cannot.

4. One cannot trust in both.   It is either the LORD, or one’s own understanding.

3:6 In all thy ways acknowledge him, and he shall direct thy paths.

1. From beginning to end, every work you contemplate, every purpose you have, every
project you propose, etc., you must begin with God (whether he approves).

2. To acknowledge means to consider, discover, and act in harmony with God’s will.

3. God is the best map, encyclopedia, dictionary, ground plan, etc., that is available.  He is
the best source for true information, and direction for life.

4. It is the height of wisdom to realize that God is the one to direct our paths.

3:7 Be not wise in thine own eyes: fear the LORD, and depart from evil.

1. Wise is cunningly artful and skillful in ones own eyes.  This means one ought not to think
more highly of himself than he ought, and also in his ability to know things on his own.
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2. Rather than being wise in our own eyes, there are two things that are needful:

a. We need to fear the Lord.   This is not fear in the sense of dreading, or being afraid of
the LORD, but having a reverence and respect for his ways.

b. We need to depart from evil.   We cannot “walk with God, and run with the devil!”

3. If you think you are wise, you may not have attained wisdom yet.

3:8 It shall be health to thy navel, and marrow to thy bones.

1. Just as the child before it is born is fed by the umbilical cord, so the soul is fed and kept
in good health by the word of wisdom.

a. Just like an unborn child will die if the umbilical cord is cut, so the soul will die if the
supply of the word of God is shut down.

b. One might already have died if feeding on the word of God has stopped.

2. Marrow in the bones is extremely important because it gives support and strength to the
bones, and in turn the bones give the same to the body.   The word, or wisdom of God,
through faith supports the strength, energy, and salvation of our spiritual side.

3:9 Honour the LORD with thy substance, and with the first-fruits of all thine increase:

  1. Honor is to glorify or make glorious.

2. One honors God with his substance (wealth, riches).

a. The “first-fruits are usually thought of in terms of what is grown (gardens, crops in
the fields, orchards, vineyards, etc.)

b. There are specific instructions in the Old Testament about the first-fruits.

3. However, the word conveys an idea of the first in time, order, rank – “the principle
thing.”

3:10 So shall thy barns be filled with plenty, and thy presses shall burst out with new wine.

1. The crops that are grown (grain, hay, etc.) will fill up the barns (storage areas).

2. The presses shall burst out with new wine means the wine-vat (both where the grapes are
crushed, or the vat into which the wine [grape juice] is drained).

a. The upper-vat was where the grapes were crushed, and the lower-vat was the vat into
which the grape juice was drained.

b. Wine is mainly thought of in these contexts as grape juice, and not the fermented
kind.   Isaiah 65:8 speaks of “new wine is found in the cluster,” that is, in a cluster of
grapes.

3:11 My son, despise not the chastening of the LORD; neither be weary of his correction:

1. We should not despise (refuse, loathe, abhor) the “chastening” of the LORD.

a. Chastening has at least three aspects: teaching, correction, discipline.

i. Teaching is necessary because man needs to know what God wants done.

ii. Correction is necessary to bring one’s mind and action under control.
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iii. Discipline is necessary to maintain God’s standard.

b. Now one can see why it is necessary not to refuse the chastening of the LORD.

2. Neither be weary of his correction means do not become impatient with the LORD or
with his teaching.   Man is always better off listening to the wisdom of God.

3. The word “correction” means chastisement, reasoning, rebuke, etc.

3:12 For whom the LORD loveth he correcteth; even as a father the son in whom he delighteth.

1. “For” or because seems to indicate the reason for discipline.  It is because the LORD
loves the one being corrected.

a. This great verse is quoted by the Hebrews writer.   Hebrews 12:5,6

b. What a great blessing to be chastened or reproved by the LORD!

2. Even as a father the son in whom he delighteth.

a. Is it not wonderful to have a parent who loves you enough to discipline you?

b. How much more wonderful to have an infinitely powerful God who loves us enough
to correct us?

c. God loves and delights in his children, and is the only reason stated in this verse as to
why he would correct them.

3:13 Happy is the man that findeth wisdom, and the man that getteth understanding.

1. This seems to be a conclusion to the two or so verses just preceeding.

2. This word happy (glad, joyous) is sometimes translated by the word “blessed” in the KJV.

3. The man who finds wisdom is a happy man.   One finds wisdom in prayer, studying the
Word of God, and living a godly life.

4. “And the man that getteth understanding.”

a. Getting means to draw out, bring or flow forth.   So, to make to flow, or bring forth.

b. Figuratively it may mean to succeed in getting wisdom.

3:14   For the merchandise of it is better than the merchandise of silver, and the gain thereof than
fine gold.

1. Merchandise is mainly profit from selling or trade.   Something similar for us was the
peddler that drove around with a truck in the 40s and 50s and stopped at people’s houses.

2. The difference was that a camel was loaded down with goods, or the back of some man.

3. Solomon says it (wisdom) is better than merchandising silver, or the gain of fine gold.

4. Gaining salvation and knowledge of the wisdom of God is greater than gold or silver.

3:15 She is more precious than rubbies: and all the things thou canst desire are not to be
compared unto her.

1. She (meaning wisdom) is more precious than rubbies: whereas, the former verse
compared wisdom to precious metals, this verse compares her to a precious stone.

2. Rubbies have been desired by people down through the ages.
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3. Other precious “things” that men might desire (like the pearl of great price) cannot be
compared to the value of wisdom.

4. The only way to obtain spiritual wisdom is from God.  There is no other way!

3:16 Length of days is in her right hand; and in her left hand riches and honour.

1. This verse is not a contrast; rather, it is a fuller explanation of what wisdom gives to those
who accept and follow wisdom’s advice and teaching.

a. Excesses surely shortens a man’s life.  Soberness and self-control lengthens life.

b. Length of days may be expected from those who follow a wise course of life.

2. Riches (not necessarily money type) may be expected from those who listen to wisdom.

3:17 Her ways are of pleasantness, and all her paths are peace.

1. This verse presents two more positive results of applied wisdom.

2. Her ways are of pleasantness.   It is from a root that means agreeableness, delight, beauty.

a. There are two words for “ways” in this clause, and some think it ought to be
translated “her ways are highways of pleasantness.”

b. The way and the goal it reaches are both pleasant (delightful), and peaceful.

3. All her paths are peace.    Peace means happy, friendly, healthy, prosperous, etc.

a. The path is simply the way to travel when guided by wisdom.

b. Peace is the Hebrew word “shalom.”  It means happy, friendly, peaceful, prosperous,
well, and is translated a number of different ways in the KJV reflecting these ideas.

c. It is a word that was sometimes used when greeting, and when saying goodby.

3:18 She is a tree of life to them that lay hold upon her: and happy is everyone that retaineth her.

1. We no longer have access to the tree of life, but wisdom can accomplish eternal life for
those who lay hold upon (embrace, seize) her (wisdom).

a. One could say, in a real sense, wisdom becomes our tree of life.

b. Following wisdom gives life that will allow us to eat of the tree of life which was
taken away from man when he disobeyed God in the garden of Eden.

2. Happy is everyone that retains her.  

a. “Retains” means to hold fast, or lay hold upon.

b. Literally, it is translated, “they that lay hold upon her are each one happy.”

3:19    The LORD by wisdom hath founded the earth; by understanding hath he established the
heavens.

1. Creation is said to be by the divine wisdom of Jehovah.   

a. This idea is developed at length in a section in Proverbs 8.

b. This is connected to Christ in John 1:3 which says that Jesus made everything.

c. This is in harmony with Psalm 33:6 which says that Jehovah was the creator.

2. By understanding hath he established the heavens means Jehovah did it by intelligence,
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and obviously he had the power to carry out his intelligent design.

a. God understood every minute detail of his creation of heaven and earth.

b. There is nothing that happens that escapes his notice, or that he did not design.

3:20 By his knowledge the depths are broken up, and the clouds drop down the dew.

1. The LORD knew of the deeps being broken up.   This means that God has the power to
cause a flood, and cause springs to flow from the deep parts of the earth.

2. The clouds drop down the dew means that from the clouds come the water to enable the
plant life to survive, and accomplish the reason for their existence.

3. What the world would describe as natural causes, we understand to be as a result of an
all-powerful creator.

3:21 My son, let not them depart from thine eyes: keep sound wisdom and discretion:

1. The antecedent of “them” is in the second clause – wisdom and discretion.

2. So, let not wisdom and discretion depart from one’s eyes.

a. One might say “do not let wisdom and discernment out of your sight.”

b. “Discretion” means the power to make judgments, but it also has the aspect of being
discreet in respect to actions and words.

3:22 So shall they be life unto thy soul, and grace to thy neck.

1. The antecedent of “they” is wisdom and discretion (good judgments).

2. These two items will be life to the soul, and grace to the neck.

a. Some look on “life to the soul” as being life to the inner self, and “grace to thy neck,”
as being life to the outer self.

b. Some translations use the word “ornament” or “adornment” for grace to thy neck.  If
one has wisdom and discretion it is to his life like an ornament to grace one’s neck.

3:23 Then shalt thou walk in thy way safely, and thy foot shall not stumble.

1. The way will be smooth and one will not stumble.  It is much easier to walk with God
than to run with the devil.

2. The graces described will prevent one who is walking with God from stumbling.

3:24    When thou liest down, thou shalt not be afraid: yea, thou shalt lie down, and thy sleep
shall be sweet.

1. Not being afraid when you lie down describes the man who feels safe with confidence
and security.

2. Even if he does not wake up to live another day he feels safe because he has walked in a
way that pleases God.

3. Such sleep is sweet.   Sweet means pleasurable, agreeable, pleasant.
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3:25 Be not afraid of sudden fear, neither of the desolation of the wicked, when it cometh.

1. Sudden fear is like panic.  One might translate this sudden terror.

2. “Desolation” means destruction, devastation.

3. One who follows wisdom is tremendously safe, because the LORD is with him.

3:26 For the LORD shall be thy confidence, and shall keep thy foot from being taken.

1. Is it not wonderful when we are able to be confident in what we are doing?

2. So it is with those who walk with the LORD.

3. Those who walk with the LORD do not have to worry that Satan is so strong that he is
able against your will to get you to walk where you have no business walking.

3:27    Withhold not good from them to whom it is due, when it is in the power of thine hand to
do it.

1. This is a specific example of the mercy and truth spoken of in verse 3.

2. “From them to whom it is due,” is more literally “from the owners thereof.”  Probably the
poor would fit into this situation as much as anyone.

3. God’s view about this is expressed clearly in James 2:13: “For he shall have judgment
without mercy, that hath showed no mercy;”

4. When it is in our power to do it, indicates that it is then our responsibility to act.

a. God has made some of us stewards of our riches.

b. If we do not use properly the goods put in our trust, it will be a breach of God’s trust
in us.   When we have the power to help, it is our duty to act.

3:28 Say not unto thy neighbor, Go, and come again, and tomorrow I will give; when thou hast
it by thee.

1. Do not put off until tomorrow what is needed and required today.

2. Particularly when you have the means to help today.

a. Putting off until tomorrow is regarded as procrastination.

b. The LXX (Septuagint) adds, “for thou knowest not what tomorrow will bring forth.”

c. Who knows what will happen by this time tomorrow?

3:29 Devise not evil against thy neighbor, seeing he dwelleth securely by thee.

1. To devise evil is to contrive it, or plot it.

2. We have no right to plot evil, especially against a peaceful neighbor.

3. Dwelling securely by one means one is dwelling safely and peacefully.

3:30 Strive not with a man without cause, if he have done thee no harm.

1. What is forbidden here is to strive (contend, stir up trouble) when there has been no
cause.    Some people are seemingly not happy if they do not have trouble brewing.

2. “If he has done you no harm” means if he has not done anything bad, evil, or harmful to
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you.  There simply is no reason to stir up trouble.

3:31 Envy thou not the oppressor, and choose none of his ways.

1. An oppressor is one who displays actions of anything from violence to unjust gain.

2. We are not to envy such.

a. A dictionary definition of envy might be “a feeling of discontent or covetousness with
regard to another’s advantages, successes, or possessions, etc.”

b. Why would anyone want to envy an oppressor (an unrighteous, violent dealing, or
wrong action person)?

3. We not only do not want to envy such a person, but we do not want to imitate his ways.

3:32 For the froward is abomination to the LORD: but his secret is with the righteous.

1. Such persons as described in the previous verse are said to be froward.

a. “Froward” means someone who is perverse, and has departed from the LORD’s way.

b. This person is said to be an abomination (disgusting morals or religious practices) to
the LORD.

2. His secret is with the righteous.

a. This means he is in close communion with the ones who are doing right.

b. Just as fierce as he is detestable with the disobedient, he is also in close fellowship
with those who are following the LORD’s ways in righteousness.

3:33    The curse of the LORD is in the house of the wicked: but he blesseth the habitation of the
just.

1. This seems to be the outcome and a fuller explanation of the preceding verse.

2. What else could the wicked expect by the curse of God?

a. The curse is the evil that is pronounced upon such a froward individual.

b. This is the LORD’s remedy to those who follow wicked ways.

3. He blesses the habitation (the dwelling place, or house) of the just (the lawful, righteous).

3:34 Surely he scorneth the scorners: but he giveth grace unto the lowly.

1. This is called judgment in kind.   

a. It is retribution in kind.

b. God will scoff in judgment at the actions (lifestyle) of a scorner.

2. The opposite of this is he gives grace to the lowly.   James 4:6

a. This could be the low in rank, but also the humble.

b. The lowly may also mean the poor, and the word may even mean the afflicted.

3:35 The wise shall inherit glory: but shame shall be the promotion of fools.

1. This verse is another one of contrast.   It contrasts the wise with the fools (stupid, silly).

2. The wise will inherit (literally, shall possess by inheritance) glory (glorious splendor).
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3. The fools will have nothing but shame (disgrace, dishonor).   They will be put to shame.

Chapter 4

The supreme place of wisdom   1 - 27

4:1 HEAR, YE children, the instruction of a father, and attend to know understanding.

1. “HEAR” is one of the most important commands in the Bible.   LISTEN!

2. Children, listen to the instruction of a father.   Good fathers teach and guide their children
so that life is easier and happier.

a. The instructions of fathers are so important; I believe that is why one of the ways God
is presented in Scripture, is that of a Father.

b. How wonderful to be instructed by a wise and loving father!

3. “Attend to know understanding” means to give attention (we sometimes say “pay
attention”) to instruction so that you might gain understanding.

4. Obviously there are more ways to teach other than oral teaching.   Precept and example are
two of the very important ones.

5. Solomon shows in the following verses how he was taught by his father.

4:2 For I give you good doctrine, forsake ye not my law.

1. “Good doctrine” is simply good teaching, or sound learning.

2. God wants you to be taught well, so that you will not forsake His law.

3. Solomon would not have advised this had he not followed God’s instructions.

4:3 For I was my father’s son, tender and only beloved in the sight of my mother.

1. Solomon is teaching, even as his father David taught him.

2. He is described as “tender” and “only beloved” in the sight of his mother.

a. “Tender” means soft, tender hearted, etc.

b. The Hebrew text does not have the word “beloved” in it.   

i. It is simply the word “only.”   But this cannot be understood as the only child,
because there were other children born to this family.  It is a word that expresses
one as being peculiarly and uniquely loved.

ii. Perhaps the best explanation is in using the word unique (unique son).

iii. This word is from a root word meaning to be one, or to become one.

c. There is no way to express the importance of a mother’s role in raising a son.

4:4    He taught me also, and said unto me, Let thine heart retain my words: keep my
commandments, and live.

1. David taught Solomon and expressed some of the best advice ever.

2. Two important concepts (advice) are expressed in this verse:
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a. Let thine heart retain my words.   

i. When Solomon was grown, he not only remembered what his parents taught him,
but is now repeating it.

ii. Other great men who have done likewise includes Timothy who was taught by his
grandmother and his mother (Lois and Eunice).   He did not forget.

b. Keep my commandments, and live.

i. It is simply a fact, that if one lives by our Father’s words, our life is long and
happy.   This is not to mention the eternal life that will be ours.

ii. If we live a life of dissipation, our lives are short and unhappy.   Oh!  How
many lives do I know that ended because of alcohol and drugs, and downright
meanness!  (among other things).

4:5 Get wisdom, get understanding: forget it not; neither decline from the words of my mouth.

1. The advice continues:

2. Get wisdom, get understanding (knowledge):   Two words of advice about both of these:

a. Do not forget the knowledge you have acquired, and use it with wisdom.

b. Never decline (put away, turn aside) from the words of wisdom and understanding.

4:6 Forsake her not, and she shall preserve thee: love her, and she shall keep thee.

1. Do not forsake her (wisdom).   That is, do not relinquish or forsake her.

2. As a result, wisdom will preserve thee (guard, or protect you).

3. Love wisdom means to have genuine affection for wisdom.  This is a disposition of mind
and a state of good will with tender attachment to wisdom.

4. She shall keep you means wisdom will watch over and protect you.  Jesus said, “if you
continue in my word, then are you my disciples indeed.”   cf. John 8:31; Colossians 1:23.

4:7    Wisdom is the principal thing; therefore get wisdom: and with all thy getting get
understanding.

1. In this Bible book about wisdom, we now learn that wisdom is the principal thing.

a. Wisdom is the principal (supreme, most important, chief, first) thing.

b. To know God, and what he requires, his purpose, how he saves, etc. is the chief thing.

c. This is why the added words “therefore get wisdom:” are stated.

2. “And with all thy getting get understanding.”   That is, with all your acquiring, the
supreme thing is to get understanding.

a. Today, with so many people believing the Bible and saying they accept it as their
standard of conduct, yet, they do not understand God’s plan of salvation, nor his plan
of Christian worship.

b. Wisdom says to put God first, but one must understand that it is God who makes the
rules of life, and not man’s opinion, and not even man’s conscience.

4:8    Exalt her, and she shall promote thee: she shall bring thee to honour, when thou dost
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embrace her.

1. Exalt her (lift up wisdom) means to regard her far superior and above us.

2. The end result will be that wisdom shall promote you (extol you, praise you highly).

3. Wisdom will bring you to honor (rich in glory for making the right decisions).   

a. The rest of the verse tells when this will take place.

b. “When you dost embrace her.”  

i. Embrace means to honor by clasping the arms around wisdom.

ii. It is welcoming wisdom, and so to adopt, and include it as a part of one’s life.

4:9 She shall give to thine head an ornament of grace: a crown of glory shall she deliver to thee.

1. This verse seems to be a specific explanation of the honor of the previous verse.

2. An ornament of grace, or a garland of grace would certainly indicate honor bestowed.

3. A crown of glory (maybe a tiara, or diadem) would also indicate honor.

4. Notice that she (wisdom) is bestowing this great honor.

4:10 Hear, O my son, and receive my sayings; and the years of thy life shall be many.

1. Hear, or listen, and receive (accept, get, take) my sayings;

2. The years of your life shall be many.  

a. Whereas intemperance and wickedness shortens one’s life, receiving and obeying will
lengthen one’s life.

b. Hard work, sober habits, and clean living pays off with prolonged life.

4:11 I have taught thee in the way of wisdom; I have led thee in right paths.

1. Wisdom would always teach the right things and give you the correct information.

2. If one follows the ways (instruction) of wisdom, he will be led in right paths.  Wisdom
will always lead one in the right paths.

4:12    When thou goest, thy steps shall not be straitened; and when thou runnest, thou shalt not
stumble.

1. When one goes with wisdom, his ways will not be straitened (distressed, vexed).

2. The person who walks with wisdom, studies where he is going, always acts honestly and
in righteousness, and in respect to God and wisdom.  

a. As a result those seemingly insurmountable obstacles that distress and vex man’s life
disappear.

b. The New Testament teaching may be stated in this way:   “There hath no temptation
taken you but such as is common to man: but God is faithful, who will not suffer you
to be tempted above that you are able; but will with the temptation also make a way to
escape, that you may be able to bear it.”   I Corinthians 10:13

3. When you run, you will not stumble.   When wisdom clearly points the way, and when you
are running the race, you can see clearly and there is no reason to stumble.
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4:13 Take fast hold of instruction; let her not go: keep her; for she is thy life.

1. Do not waste time by not holding on to instruction.   Take hold quickly.

a. This word for instruction has as its basis, chastisement, discipline, and even rebuke.

b. We should appreciate and hold on to wisdom’s help in this way.

c. So, learn, retain, and keep in mind the reason for instruction.

2. There are three factors stated in this verse that we need to recognize and obey:

a. “Let her not go:”   Wisdom is not going to teach you incorrectly, so hold on to her.

b. “Keep her;” means to observe her, and preserve her in your life.

c. “For she is thy life.”   This is the reason for the above advice.  cf. John 1:4

4:14 Enter not into the path of the wicked, and go not in the way of evil men.

1. Do not walk with wicked men.  Do not even start.

2. Go not in the way of evil men.   Influence is so strong.   Do not be misguided!

4:15 Avoid it, pass not by it, turn from it, and pass away.

1. There are four bits of wisdom stated in this verse:

a. “Avoid it,” means that we must abstain from all appearance of evil.   I Thessalonians
5:16.   The ASV translates this: “Abstain from every form of evil.”

b. “Pass not by it,” means do not go, or travel that way, or do not enter that way.

c. “Turn from it,” means to run from it, or turn away from it. 

d. “And pass away.”   This means to go away from it, pass on; keep on listening to
wisdom, and not to wicked and evil men.

2. This barrage of imperatives indicates the great danger of wickedness.

4:16 For they sleep not, except they have done mischief; and their sleep is taken away, unless
they cause some to fall.

1. It looks like these cannot sleep until they have caused some kind of trouble.

a. This is a terribly debased attitude.   How can someone be so malevolent (wishing evil,
malice) unless they are hurting someone?

b. “Mischief” means to do evil, to do harm, or to afflict some kind of hurt on someone.

c. The sons of darkness make the element of sin their food, sleep, and sport.

d. They do not seem to care who they hurt – so long as they hurt!

2. They cannot sleep unless they cause someone to fall (stumble).

a. How can people live with themselves who have this view of life?

b. What they are actually doing is causing someone’s faith to fail.

4:17 For they eat the bread of wickedness, and drink the wine of violence.

1. Eating the bread of wickedness is a reference to how they got the bread – by stealing it!

2. The wine of violence (intoxicating wine) has been gotten by violence (perhaps robbery).

3. All who have wisdom know what an intoxicating beverage will do to human beings.
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4:18    But the path of the just is as the shining light, that shineth more and more unto the perfect
day.

1. This is a contrast to the way of wickedness and violence.   The previous way is dark,
dangerous, and soul destroying.

2. However, the path of the just is as the shining light.

a. The just is the righteous, the one who abides by the law.

b. The picture of the righteous gets brighter and brighter as life continues, just as the sun
gets more brilliant as it rises in the early morning above the horizon.

3. We see this in the life of the righteous just as the sun shines more and more unto the
perfect day.

a. There are two different words for shining in this verse.

b. The first reflects the brilliance of the brightness of the shining light.   The second
means to make luminous (shining, brilliant) in a glorious show of light.

4. Do not lose the thought that this verse is about the path of the just.  It is as the splendor of
the morning sun.

4:19 The way of the wicked is as darkness; they know not at what they stumble.

1. This verse is a contrast with the path of the just.

a. The wicked here is a morally wrong, and guilty bad person.

b. The sad thing is that these people may not realize what is happening until it is too late.

c. So, the problem is that one may stumble before he realizes what is happening.

2. Here the way is as darkness.   It is hard to get around in darkness, and one does not know
of the obstacles (of which there are many) that are in the way.

3. Compare the New Testament teaching in John 11:9,10; 12:35,36.

4:20 My son, attend to my words; incline thine ear unto my sayings.

1. The way to escape walking in the darkness is to attend to the words of God (wisdom).

a. “Attend” means to hearken to, hear, listen, give heed to and regard his words.

b. Not to give serious attention to the words of life is most certainly unwise.

2. “Incline thine ear unto my savings.”

a. “Incline” means to give attention, pay attention, to the words of life from God.

b. Pay attention “to my sayings” means listen closely to what I say.

4:21 Let them not depart from thine eyes; keep them in the midst of thine heart.

1. This verse is an appeal not to forget the words of God.

2. There are two ways this verse suggest that will keep one from forgetting:

a. Keep your eye on the word of God.

b. Keep the word in your heart – in the center of your affections.

4:22 For they are life unto those that find them and health to all their flesh.
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1. In a real way this verse is the reason for the advice given in the previous verse.

2. The word of God is life to those who find them (the words of life).  This means that the
words of God are alive and life giving.   Anything that is fresh and alive is strong.

3. And the word of God is health to all their flesh.   It is a medicine, and acts to heal
whatever may be wrong in one’s life that needs curing.

4:23 Keep thy heart with all diligence; for out of it are the issues of life.

1. Keeping your heart with all diligence means guarding it, and watching over it.

2. The reason for this advice is “for out of it are the issues of life.”

a. The heart is to life, what a spring is to life.

b. Out of the heart flows (springs forth) the issues (source, outgoings, wellspring) of life.

c. The ESV translates this clause, “for from it flow the springs of life.”

4:24 Put away from thee a froward mouth, and perverse lips put far from thee.

1. A froward mouth is a perverse, crooked, distorted, and therefore a false mouth.

2. Perverse lips are words spoken that deviate from what is right, true and correct.

4:25 Let thine eyes look right on, and let thine eyelids look straight before thee.

1. Looking right on is looking straight ahead with a fixed purpose.

2. Let your eyelids look straight before you.   

a. Do not look back with regret, but look to the future with hope.   

b. Fix your gaze straight in front of you and on heaven.  Compare Philippians 4:13,14.

4:26 Ponder the path of thy feet, and let all thy ways be established.

1. Ponder means watch, consider, prepare (in the sense of weighing mentally) the path of
your feet.   One cannot live life haphazardly. 

2. Let all your ways be established means you have thought out where you are going.

3. Too many act like grasshoppers.   They jump and then look around to see where they have
landed.   cf. Isaiah 40:22; Hebrews 12:13

4:27 Turn not to the right hand nor to the left: remove thy foot from evil.

1. Do not deviate from the path.   One can never write his own Bible, nor can he disregard
God and leave him out of his life.

2. So, remove your foot from evil.   Keep you foot from evil.   Do not go where evil resides.

Chapter 5

Warning: attend to wisdom, reject the adulteress   1 - 23

5:1 My son, attend unto my wisdom, and bow thine ear to my understanding:



31

1. It sounds like Solomon is saying “you regard, my son, my wisdom.”

2. I know from Ecclesiastes that Solomon had tried about everything in this world, and said it
was all vain.   His conclusion was to “fear God, and keep his commandments....”  12:13

3. Both “attend” and “bow your ear” means to listen and regard my advice.  Notice the use of
“my” in these imperatives.  He is obviously thinking about his own experiences.

5:2    That thou mayest regard discretion, and that thy lips may keep knowledge.

1. Regarding discretion means practice and observe wise discrimination in every thing, but
particularly in what is said.

2. Speech is the subject of the words “that thy lips may keep knowledge.”

a. We must always speak in harmony with the knowledge of God and wisdom.

b. Perhaps this could more literally be translated, “and thy lips shall keep knowledge.”

5:3 For the lips of a strange woman drop as an honeycomb, and her mouth is smoother than oil:

1. A strange woman is a loose woman (meaning an adulteress).

2. The biggest mistake you can make is to listen to a loose woman.   Her words sound sweet,
but in the end they will produce a bitter pill to swallow.

3. Her lips (mouth) speaks sweet words as the honey in a honeycomb, but her words may
also bite you, and bring you great harm.

4. Her mouth (speech) is smoother than oil.   

a. It is so smooth you may not even know what is happening until it is too late.   

b. We need the oil of graceful speech.   The next verse expresses it well.

5:4 But her end is bitter as wormwood, sharp as a twoedged sword.

1. When an adulteress gets through with you, the end is bitter as wormwood.

a. The end means the final result, the reward that is received.

b. Wormwood is a substance as bitter as gall.  It is not something one desires.

2. The bitterness of wormwood always stood for the bitterness of the judgment of God upon
the disobedient.

a. Wormwood is sometimes used as a metaphor for injustice and unrighteousness (cf.
Amos 5:7; 6:12), and a synonym for poisonous water as a metaphor of God’s
punishment for idolatry.

b. It is used here as a symbol of suffering for evil-doing (poison, bitter, contamination).

3. It is as devastating as a sharp twoedged sword plunged into one.

5:5  Her feet go down to death; her steps take hold on hell. 

1. “Her feet go down to death” is the final result of the adulteress, and by extension the final
fate of those involved with her.

2. “Her steps take hold on hell” (sheol) means spiritual death in this life, and eternal death in
the life to come.   (Sheol is the world of the dead.)
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a. “Take hold on” means to obtain.

b. What a contrast with “taking hold of the paths of life” in 2:19!

5:6  Lest thou shouldest ponder the path of life, her ways are moveable, that thou canst not know
them. 

1. She does not ponder (she loses sight of, or gives no thought to) the path of life.

2. Her ways are moveable means that the way she has taken is crooked, and as a result she
wonders about aimlessly.   

a. There is nothing steady about her way or walk.

b. As it is she is heading in the direction of death.

3. There is no way to keep up with her and to know (understand) her ways or paths.

5:7  Hear me now therefore, O ye children, and depart not from the words of my mouth. 

1. Solomon wants the children to hear (listen) to his advice.

2. Do not depart from the words of my mouth.   He is advising them on the basis of the truth,
the word of God, and they would be ill-advised not to listen.

5:8  Remove thy way far from her, and come not nigh the door of her house: 

1. “Remove your way far” from her means stay as far away from this adulteress as possible.

2. Do not allow yourself to see anything that might excite impure thoughts.  Stay away from
any situation where there are things going on that are immoral, and wicked.

5:9 Lest thou give thine honour unto others, and thy years unto the cruel: 

1. One’s honor and respect belong to the Lord.   Do not allow your honor to be given to
others.

2. Your years (or your life) should not be devoted to one who is cruel (someone who is
terrible, and in this case it is to the one who is immoral).

a. The ESV translates the word “cruel” as merciless.

b. So, one of the ideas of this word is those without mercy.

5:10  Lest strangers be filled with thy wealth; and thy labours be in the house of a stranger; 

1. Strangers are the profane.   

a. The active participle of the word “strangers” may be translated “to commit adultery.”  

b. So, this stranger is someone who is false because of immorality.

c. The overshadowing problem is that when one becomes a slave to lust, it is so hard to
escape.   This is why we should take the advice of wisdom from the beginning.

2. Your labors (works) are in the house of immoral people, and this kind of work (activity)
will cause one to be lost.

5:11  And thou mourn at the last, when thy flesh and thy body are consumed, 
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1. This continues the down side of being taken in by an adulteress.

2. “You mourn at the last” indicates things are not bright when you are about to die.

3. Your flesh and your body are consumed happens today as well as in Solomon’s day.

a. How many people die every year from STDs?

b. Or, for that matter, from drugs and diseases of every kind including AIDS?

c. It is sad when the flesh or body wastes away, and there is little that can be done.

5:12  And say, How have I hated instruction, and my heart despised reproof; 

1. When you have come to the end of life and you are in the dying process, and you realize
that you are dying because of the lifestyle you lived, you think in terms of this verse.

2. “How have I hated instruction” (discipline).   Better, “how I have hated instruction.”   

a. This is kind of like saying, “I can’t believe I did not listen.”   “Why did I not listen?” 
“Look at what I have done to myself.”

b. I wonder how many people at some time in their life regretted not listening.

c. He now sees that the path of life he took, was the path to eternal ruin.

3. “And my heart despised reproof;”  Why do we despise correction (chastisement) so much?

a. Matthew Henry commented, “That because he hated to be reformed he therefore hated
to be informed, and could not endure either to be taught his duty (How have I hated not
only the discipline of being instructed, but the instruction itself, though all true and
good!) or to be told of his faults—My heart despised reproof.”

b. I am thinking of the poet who wrote something like this: “Of all sad words of mouth or
pen, the saddest are these, ‘it might have been.’”

5:13  And have not obeyed the voice of my teachers, nor inclined mine ear to them that instructed
me! 

1. He did not obey the voice of his teachers.

2. He did not listen to the instruction of those trying to teach him.

5:14  I was almost in all evil in the midst of the congregation and assembly. 

1. It seems that there was not many evil things that he had not done.

2. The NASB translates this: “I was almost in utter ruin.”

3. Even in the assembly of the congregation, he thought of things like committing adultery,
or some other lustful action.  

a. He could not get away from at least thinking about all kinds of evil.

b. Another idea is that the life he lived was apparent to all in the congregation.

About Conjugal Fidelity   15 - 20

5:15  Drink waters out of thine own cistern, and running waters out of thine own well. 

1. This is a figure drawn from drinking water to satisfy thirst.   Each house had its own         
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cistern from which they had all the water needed.

2. The first clause is saying be satisfied with your own home and husband, or wife, and
respect him or her.

3. Did you ever think that if one runs around all the time, it may make it easier to succumb to
temptation for the other partner in the marriage?

4. The second clause is another figure teaching the same thing.

5:16  Let thy fountains be dispersed abroad, and rivers of waters in the streets. 

1. What a refreshing reality that a fountain produces – pouring out blessings and refreshment
on those around it.   

a. The point is to be that kind of blessing to others.   

b. If you are faithful to your own husband or wife, the consequences are huge, not only to
one’s own family, but also to all who are in personal contact with such actions.

2. “Rivers of waters in the streets” is a figure for the same blessing.   

a. Too, being a blessing overflows on to others, and particularly to children in a family.

b. One needs to make application that makes sense with the context, and the context is
about being faithful to God and family, and not to lust and greed.

5:17  Let them be only thine own, and not strangers' with thee. 

1. One’s children should be legitimate, and not illegitimate.

2. What kind of life is there for those who have not a genuine family unit, and maybe some
of the children do not even know who both parents are?

3. Do not become entangled with strangers just to satisfy lust.

5:18  Let thy fountain be blessed: and rejoice with the wife of thy youth. 

1. How wonderful is that which comes forth from a pure fountain.

2. This verse seems clearly to refer back to verses 16 and 17.

3. The children that comes forth from the womb of a pure woman (wife) is indeed blessed.

4. Further, it is a cause of rejoicing because the injunction here is to have children with the
wife of your youth, and not with some sleazy, immoral woman of ill repute.

5. This is a verse about the goal and rewards of fidelity.   Contrast this with 5:11.

5:19  Let her be as the loving hind and pleasant roe; let her breasts satisfy thee at all times; and be
thou ravished always with her love. 

1. A hind is the female of the (red) deer, and a roe is a deer (maybe here a wild she-goat).

a. These are used because they are emblems of beauty, love, faithfulness and grace. 

b. These represent a view of beauty, and so is a woman who is morally beautiful and
pure.   What a lovely picture!

2. “Let her breasts satisfy you at all times” means that they are able to slake, or allay your
desires.
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3. “And be ravished always with her love.”   Ravished means to be enraptured with her love. 
Other words that have been used are “transported with delight,” “exhilarated,” and
“captivated.”

5:20  And why wilt thou, my son, be ravished with a strange woman, and embrace the bosom of a
stranger? 

1. Speaking to him as “my son” is a tender way of addressing him.   

a. If he is going to listen, he surely would listen to this advice.

b. It would be the height of absurdity not to listen to such good advice.

2. Why will you be ravished (enraptured, captivated) with a strange (adulteress) woman?

a. Why would anyone be ravished with a wicked filthy harlot type person?

b. Particularly the above is true when one could have the love of a loving wife.

c. Such true love would be in harmony with wisdom, and good sense.

3. Besides, this is a stranger.  What sense does it make to be embraced in the bosom of a
stranger?   This is nothing but pure lust.

The LORD knows what is going on    21 - 23

5:21  For the ways of man are before the eyes of the LORD, and he pondereth all his goings. 

1. In addition to the previous reasoning, what a man does, is always before the eyes of the
LORD.   Everything a man does is in full view of his eyes.

2. The LORD ponders (sees, examines) what is taking place.  

a. There is no such thing as a secret sin.

b. God sees everything.   One is never out of the sight of God.

3. Since we all will be judged one day, should we not take care in what we do?

5:22  His own iniquities shall take the wicked himself, and he shall be holden with the cords of his
sins. 

1. His own iniquities shall take the wicked himself.

a. “Take” means to ensnare, or capture the man.

b. This word comes from a root word meaning to catch (for example, in a trap, or net).

2. “He shall be holden with the cords of his sins.”

a. “Holden” means to catch and held fast.

b. He will be held with the cords of his sins.   He is tied up and held by his own sins.

c. Harlots and adulterers God will judge.   cf. Hebrews 13:4

5:23  He shall die without instruction; and in the greatness of his folly he shall go astray. 

1. Dying without instruction is his end.   Instruction may mean chastisement, or discipline.

2. In the greatness of his folly he shall go astray.

a. “Go astray” is the same word in Hebrew as “ravished” in 5:19.
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b. One of the meanings of ravished is captivated.

Chapter 6

Warnings against foolishness   1 - 19

6:1 My son, if thou be surety for thy friend, if thou hast stricken thy hand with a stranger, 

1. “Be surety” means to become security, or put up security for your friend.

a. The Hebrew word means to give so as to be security as a kind of exchange.

b. The word is variously translated mortgage, occupy, give pledges, be (-come, put in)
surety, undertake, etc.

c. Once you do this, you have taken the responsibility off him, and put it on yourself.

2. “If thou hast stricken they hand with a stranger,”

a. This is like saying, “If you have given your pledge” for someone (a stranger).

b. When I was young it was common that two people would pledge to each other by
means of a handshake.

c. The NIV translates this, “if you have struck hands in pledge for another.”    

6:2 Thou art snared with the words of thy mouth, thou art taken with the words of thy mouth. 

1. This is the consequence of the pledge contemplated in the former verse.

2. Some linguists argue that the “if” of verse one still governs this verse:

a. “If you are snared with the words of your mouth,...”

b. Then, you are taken with the words of your mouth.   That is, you have been snared or
trapped with the words of your mouth.

6:3     Do this now, my son, and deliver thyself, when thou art come into the hand of thy friend;
go, humble thyself, and make sure thy friend. 

1. This verse is a possible remedy for the situation in which you find yourself.

2. Deliver yourself means to free yourself from the hand or power of your friend.

3. Two actions are expressed in this verse:

a. Humble yourself means not to be haughty or arrogant.

b. Make sure your friend.   Press your friend to pay his debt, so you will be free.

i. You must do everything within your power to be released from your pledge.

ii. The root meaning of “make sure” is to urge severely.

6:4 Give not sleep to thine eyes, nor slumber to thine eyelids. 

1. This verse expresses the urgency of taking action in this matter.

2. Obviously this means before you are released from this pledge.

6:5     Deliver thyself as a roe from the hand of the hunter, and as a bird from the hand of the
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fowler. 

1. Delay is dangerous, so do this as expeditiously as possible.

2. Two illustrations are given to illustrate the speed to be given to this matter:

a. “As a roe from the hand of the hunter.”   When the antelope or deer senses danger from
the hand of the hunter, there is no delay in escaping the danger.

b. “A bird from the hand of the fowler.”   The word “fowler” is to be entangled, or
snared.   So, the idea is when the bird in snared, he looks for every opportunity to be
freed from the entanglement.

c. So, the idea is to deliver or escape the responsibility you have put yourself in, as the
roe, or bird, would – as quickly as possible.

6:6 Go to the ant, thou sluggard; consider her ways, and be wise: 

1. A “sluggard” is someone who is indolent (lazy), or slothful.

2. The point in considering the ant is that we have never seen a lazy ant.

3. Consider her ways is to observe how she works.  Be wise, and do likewise.

6:7 Which having no guide, overseer, or ruler, 

1. The ant has no guide (magistrate, captain), overseer (superintendent), or ruler (dominion
over), yet each ant knows her duty, and does not waste any time fulfilling that duty.

2. And the ant does all of this without someone barking out orders, etc.

6:8 Provideth her meat in the summer, and gathereth her food in the harvest. 

1. Provides or prepares and stores up food in the summer for the winter.

2. In the time of harvest (or reaping) she gathers food.   There is a time when food will be
available, and then such a time will end.   She must prepare for such a time.

6:9  How long wilt thou sleep, O sluggard? when wilt thou arise out of thy sleep? 

1. The question is asked “how long” will this lazy, indolent person sleep.

2. When will you arise from sleep and get busy fulfilling responsibilities?

6:10 Yet a little sleep, a little slumber, a little folding of the hands to sleep: 

1. If this is not what the sluggard says, it is what he feels.

2. We need to be like the ant.  She works in the summer, and sleeps in the winter.

3. We might get along better if we work all day, and slept at night.

6:11 So shall thy poverty come as one that travelleth, and thy want as an armed man. 

1. The idea of traveling is walking, but one may walk only so far before his means, or his
strength, gives out.   That is the source of the poverty, destitution.

2. “And your want as an armed man” means that you get to the place that you may become an
armed robber.
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3. The LXX and the Latin Vulgate have an interesting twist just here: they add, “but if thou
wilt be diligent, thy harvest shall be as a fountain, and poverty shall flee far away from
thee.”

6:12 A naughty person, a wicked man, walketh with a froward mouth. 

1. There are three points made here.   Such a person is:

a. A naughty person.   This is an evil, ungodly and a Belial type (worthless) person.

b. A wicked man.   This man is particularly “nothingness,” trouble, and vanity.

c. Who “walks with a froward mouth.”  His mouth is contrary, and perverse.

2. This is the complete opposite of the addition in the previous verse.

6:13 He winketh with his eyes, he speaketh with his feet, he teacheth with his fingers; 

1. With these members of the body, he seems to give out secret signs to others.

2. These signs are often the mark of deceitful and malignant men.

a. When we are playing a trick on someone, we often wink.  Some are not playing a joke
when winking.   cf. Proverbs 10:10; Psalm 35:19

b. There is no way to tell the influence of one who goes to places of ill-repute, leading
unsuspecting young people and others into sin, etc.

c. Just as slight of hand can fool people, just so may a man be fooled when taught error.

3. There is an element of secrecy in all of the above.

6:14 Frowardness is in his heart, he deviseth mischief continually; he soweth discord. 

1. “Frowardness” is contrariness.   This is what governs his heart.

2. “He devises mischief continually.”  He plans schemes and figures out ways to accomplish,
or to carry out these schemes.

3. He sows discord.  Discord has to do with division.  

a. Discord is essentially strife, contending, quarreling, even brawling.

b. This is essentially what is happening when a lie is told on someone.

6:15 Therefore shall his calamity come suddenly; suddenly shall he be broken without remedy. 

1. The Hebrew word “calamity” basically means ruin and destruction.

2. To use one example – many times a person caught in adultery was stoned to death.   Think
of the thousands who contract deadly diseases, which sometimes quickly cause death.

3. He shall suddenly (quickly, instantly) be broken without remedy.

6:16 These six things doth the LORD hate: yea, seven are an abomination unto him: 

1. “Hate” means it is utterly odious.  

a. Practicing these sins means to make one the enemy of God.   

b. We must hate these sins also – not only in others, but in ourselves also (maybe
especially in ourselves).
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2. He specifically picks out seven of the things that the LORD hates, even being an
abomination (disgusting or abhorring) to him.

3. The lists of these seven items are listed in the next verses.   

a. Some have pointed out that seven represents completeness.

b. All sin is generally represented in this list, which does not specify every single sin.

4. Some think the seventh sin is listed in the way it is to emphasize the egregious nature of
the seventh sin.   Others think it is to call special attention to this sin.

5. Some comments call those who practice these sins “men of Belial” (worthlessness).

6:17 A proud look, a lying tongue, and hands that shed innocent blood, 

1. “A proud look.”   A look where the eyes are exalted, and a look of a condescending nature.

(cf. Psalm 18:27; 101:5; 131:1; Ephesians 4:2)

2. “A lying tongue.”   This means that this person does not love the truth, and because he
does not love the truth, he often does not tell the truth.  (cf. Revelation 21:8)

3. “And hands that shed innocent blood.”   Unfortunately we live in a time where so many
people are being killed – in wars, in every city and hamlet, little unborn human beings, etc.

6:18 An heart that deviseth wicked imaginations, feet that be swift in running to mischief, 

4. “A heart that devises wicked imaginations.”   

a. This person’s heart dreams up, or congers up, wicked imaginations (conceptions,
creations of the human brain, dreams, fabrications).

b. “The heart is deceitful above all things, and desperately wicked: who can know it?”

   Jeremiah 17:9    This is the result of a heart without God!

5. “Feet that be swift in running to mischief.”     cf. Isaiah 59:7

a. I wish we could be like David, who could have killed Saul, and would not, but did cut
off a part of Saul’s skirt.   Then,” David's heart smote him, because he had cut off
Saul's skirt.”    I Samuel 24:5.    David respected God’s anointed that much.

b. Why is it that some just cannot wait until they carry out some mischievous scheme?

c. “Mischief” is something bad or evil (natural or moral).    It could be adversity,
affliction, calamity of some kind, mischief, trouble, or wrong.

6:19  A false witness that speaketh lies, and he that soweth discord among brethren. 

6. “A false witness that speaks lies.”

a. A false witness is a witness who does not tell the truth.   He is one who particularly
demonstrates a “lying tongue.”    cf. verse 17.

b. The literal translation of “speaks lies” (utters lies) is blows out or breathes out lies.

7. “And he that sows discord among brethren.”

a. “Discord” means creating strife, disagreement, or conflict.

b. Such discord is often accomplished by whisperings, slanders, flattery, etc.

c. This has to be one of the most wicked and vicious sins that one might commit.
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Warnings against unfaithfulness (adultery) 20 - 35

6:20 My son, keep thy father's commandment, and forsake not the law of thy mother: 

1. Tenderly, he now urges to keep thy father’s commandments.

a. There is nothing better to keep one out of trouble.

b. A son who has been taught by his father to keep The Father’s commandments is so
very fortunate, and the one who obeys is even more fortunate.

2. Forsake not the law of thy mother:

a. Nobody has more influence on children than a good mother.

b. She nurtures them, teaches them, and sets the right example.   Follow her!

3. This verse assumes that these parents are teaching God’s ways.

6:21 Bind them continually upon thine heart, and tie them about thy neck. 

1. This verse is surely based on what Moses wrote: “And these words, which I command thee
this day, shall be in thine heart: And thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thine house, and when thou walkest by the way, and
when thou liest down, and when thou risest up. And thou shalt bind them for a sign upon
thine hand, and they shall be as frontlets between thine eyes.  And thou shalt write them
upon the posts of thy house, and on thy gates.”   Deuteronomy 6:6-9

2. Two things are striking about this verse: first is “do not forget,” and second is
“obedience.”

3. There is never an aspect of one’s life where God is not important, nor where it is out of
place to be thinking or speaking (teaching children) of God.

4. Binding them upon the heart means it controls not only one’s actions, but also the attitude
of one’s life.

6:22  When thou goest, it shall lead thee; when thou sleepest, it shall keep thee; and when thou
awakest, it shall talk with thee. 

1. The commandments of God the Father, are so indelibly stamped on the heart (intellect,
will, and emotions) that they are always with one.

2. They (the words of God via of one’s parents) lead when you are going somewhere, when
you are sleeping, as well as when you are awake.

3. Perhaps most important of all, the commandments talk to you continuously.  Stamped on
the heart, one may call them to the memory when any decision is to be made.

6:23  For the commandment is a lamp; and the law is light; and reproofs of instruction are the way
of life: 

1. The commandment is a lamp, and the law is a light.   Without a light, one may struggle
and stumble in the darkness.

2. And so it is with walking (living) in this world.   Without God, and the commandments
(the teaching of one’s father and mother), one is walking in darkness.
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3. “Reproofs of instruction (chastisements, corrections) are the way of life:” Without this
discipline, or correction, one is walking in darkness.

6:24 To keep thee from the evil woman, from the flattery of the tongue of a strange woman. 

1. Further, the commandments keep you from the evil (immoral) woman.

2. They also keep one from the flattery of the tongue of a strange (adulterous) woman.

a. The Hebrew word for “flattery” means smooth, as in smooth talk.   This usually
involves showering attention on one with the hope of gratifying one’s vanity.

b. Notice this is done with the smooth “tongue” of this immoral woman.  She knows
exactly what she is doing – whether for sensual gratification, or money.

6:25 Lust not after her beauty in thine heart; neither let her take thee with her eyelids. 

1. “Lust” is basically to delight in.  It is easy to covet, or to think too highly of one’s beauty.

2. “Let her take you” means to allow her to draw you away with the flutter of her eyelids.

3. It is easy to allow the beauty and actions of a woman to draw one into sin.  

a. “Her beauty” refers to the strange (adulterous) woman in the previous verse.

b. These people had a special way of painting and polishing the eyelids so that the luster
of the eye was very appealing and attractive.

6:26  For by means of a whorish woman a man is brought to a piece of bread: and the adulteress
will hunt for the precious life. 

1. “By means of a whorish (one who commits adultery, or fornication, a harlot, a prostitute)
woman a man is brought to a piece of bread:”

a. This is speaking of poverty.   It is sad when someone takes all one has to the point that
there is not enough money left to buy even a loaf of bread.

b. There is no way to tell you how many men I have known who have lost every cent they
had at the hands of such an unscrupulous woman. They were reduced to poverty.

2. “The adulteress will hunt for the precious life.”

a. It would seem natural to take this clause literally as stated in this translation.

b. However, some linguists understand the Hebrew word to be “the man’s wife.”

c. Some claim that the literal Hebrew word is “the adulterous man’s wife.”

3. Whichever way it is, the adulterous woman is seeking a precious (valuable, excellent, a
more costly) life.

6:27 Can a man take fire in his bosom, and his clothes not be burned? 

1. Well, yes, if one takes fire in his bosom, his clothes will be burned!

2. However, when one is overcome with passion, and drunk with lust, it never seems to dawn
on the mind, that there are consequences.

6:28 Can one go upon hot coals, and his feet not be burned? 
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1. This is the same point as in the previous verse, but with a different illustration.

2. Of course if one walks on hot coals, his feet will be burned.

6:29 So he that goeth in to his neighbour's wife; whosoever toucheth her shall not be innocent. 

1. “Goeth in” is a way of saying he cohabits with his neighbor’s wife.

2. “Whosoever toucheth her shall not be innocent.”

a. “Touches her” is a euphemism for lying with a woman.

b. “Shall not be innocent” means he will not go unpunished.

6:30 Men do not despise a thief, if he steal to satisfy his soul when he is hungry; 

1. Men have more sympathy for a man stealing when he is starving.   However, the man, if
caught, might still pay by fine or spending time in jail.

2. How sad that many men commit the sinful crime of adultery, but it is overlooked.

6:31 But if he be found, he shall restore sevenfold; he shall give all the substance of his house. 

1. The old law said, if he is caught, he must restore sevenfold.   That is, he must pay back
seven times the amount he stole.

2. He must give all the wealth of his house (even his household goods), if necessary, to pay
for what he stole.

6:32  But whoso committeth adultery with a woman lacketh understanding: he that doeth it
destroyeth his own soul. 

1. If one commits adultery with a woman he lacks understanding.  The implication is that he
lacks heart, or does not have the proper feeling (this Hebrew word implies the will, the
emotions, and the intellect).

2. This man lacks wisdom and care for others (particularly here the woman).

3. He destroys his own soul (or life).   Further consequences are in the next verses.

6:33 A wound and dishonour shall he get; and his reproach shall not be wiped away. 

1. A wound and disgrace will come forth, or he will attain, etc.

2. It is a reproach and it will not be wiped away, or blotted out.

6:34 For jealousy is the rage of a man: therefore he will not spare in the day of vengeance. 

1. “Jealousy is the rage of a man” may be speaking of the man who has been wronged.

a. Jealousy makes a man who has been wronged furious.  

b. He is enraged.

2. When he takes vengeance (revenge), he will show no mercy.   The time and place for
sympathy, pity, and compassion will have gone.   He will not be spared.

6:35 He will not regard any ransom; neither will he rest content, though thou givest many gifts. 
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1. “He will not regard any ransom” seems to indicate that he might try to buy the man off, but
he will not accept a ransom (compensation for being wronged). 

2. In fact, not much of anything will give satisfaction to the wronged man.

3. Giving many gifts is, in effect, a bribe.   But it would seem that he will not take the bribe
regardless of how great it is.   (Notice the words “give many gifts.”)

Chapter 7

Keep the law, and watch out for the adulteress 1 - 27

7:1 My son, keep my words, and lay up my commandments with thee. 

1. Very similar words have been used before.    cf. 2:1

2. Without a doubt this is in contrast to what has just been said.

3. This appeal is to simply do something very basic: Do what I say, and keep these
commandments close to your heart.

7:2 Keep my commandments, and live; and my law as the apple of thine eye. 

1. If one keeps the commandments he will live.   

a. This is in stark contrast to the life of dissipation and waste that is discussed in the
former chapter.   

b. The law ought to be kept just as seriously as one would his life.

2. Since the apple of the eye means the pupil, this expression means the law is what one sees
and obeys.   

a. One approves of the law, because he sees it clearly and the life it provides.

b. Just as we guard the value of the eye, so we also guard the law which the eye sees.

7:3  Bind them upon thy fingers, write them upon the table of thine heart. 

1. Just as a ring on one’s finger reminds one of something very important (a special honor, a
graduation, or a marriage, etc.), just so should the law be regarded.

2. Writing them on the table of one’s heart is a repeat of an aforementioned command.

a. Bound on one’s fingers means that the commands of God are always before one’s eyes.

b. Written on the heart means that they are always in the mind, and to recall for thinking,
for application, and for contemplation.

7:4  Say unto wisdom, Thou art my sister; and call understanding thy kinswoman: 

1. We are to regard wisdom as a sister.

a. We should be very close and protective of a sister.

b. In the same way we must protect our lives with wisdom by keeping wisdom close to
us, and regarding it very highly.

2. Call understanding your kinswoman.
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a. One loves and cares for one’s kin.  One has an intimate love for one’s wife.

b. There is one whose care and love is even greater – wisdom.

c. To keep God, and the law of God ever on one’s heart is true wisdom.

7:5       That they may keep thee from the strange woman, from the stranger which flattereth with
her words. 

1. The antecedent of “they” is the understanding of the rules and laws of wisdom.

2. A strange woman is an adulteress (or more plainly, a prostitute, a harlot, a loose woman).

3. One of the reasons to “keep from” this woman is that she can flatter with her words.

a. “Flatter” means to be smooth with words.   

b. It is when praise or attention is showered on someone to gratify their vanity. 

7:6  For at the window of my house I looked through my casement, 

1. In this verse Solomon talks about looking through the window at what is happening.

2. The casement is the lattice, a framework of wood or metal strips across a window.

7:7       And beheld among the simple ones, I discerned among the youths, a young man void of
understanding, 

1. This verse tells what he saw when he looked through the lattice.

2. He beheld simple ones (people with a simple or empty head or heart).  They are naive.

3. All too often youths are void of understanding.   

a. They seem not to have the capacity to understand they might be burned, or hurt, badly.

b. Unwanted children, disease, and multiplied life complications result from these
liaisons.

c. Take a hot blooded young man with strong passions, and weak judgment, and who has
little or no experience in these matters, and he becomes the harlots perfect prey.

7:8  Passing through the street near her corner; and he went the way to her house, 

1. He sees a young man going down the street to the harlots house.

2. As he looks through the window, he can see that the young man is going to her house.

3. He is violating the law of 4:15 and 5:8.

7:9  In the twilight, in the evening, in the black and dark night: 

1. Literally in the evening of the day.   In the twilight it is not as easy to be seen. 

2. Or, in the blackness of darkness.   At least in the twilight this darkness has started.

3. It is probably not strange that sin hides itself in the black and dark of night.

7:10  And, behold, there met him a woman with the attire of an harlot, and subtil of heart. 

1. We live in a time when there are many who wear the attire of an harlot.   Thin, see through
clothes, much of the breasts can be seen, short shorts, etc.
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2. Those who claim it does not matter what one wears need to think on this verse.  It does
matter what one wears.

3. The attire of an harlot was not appropriate then, and it is not now appropriate either.

4. “Subtil (subtle) of heart” means with crafty intent, cunning of heart, or wily of heart.

7:11  (She is loud and stubborn; her feet abide not in her house: 

1. In this parenthesis is a description of this harlot woman.

2. She is loud and stubborn as opposed to a woman with a meek and quiet spirit.

a. This is sometimes translated “boisterous and rebellious” (defiant).   cf. NASB

b. It is clear that she does not have any social or religious restraints.

c. Many had rather see the soft and gentle voice and actions of feminine modesty.

3. “Her feet abide not in her house” means she very often is not at home.

7:12  Now is she without, now in the streets, and lieth in wait at every corner.) 

1. She is circulating everywhere outside of her house.

2. She is in the streets, and she is waiting (lurking) for the next prey at every corner.

a. It is almost like a thief who lies in wait to ambush someone.

b. The sad aspect to this picture is that God is never a part of this decision or judgment.

7:13  So she caught him, and kissed him, and with an impudent face said unto him, 

1. At last, in her quest to find someone, she caught her prey.

2. She kissed him.

3. She talked to him with an impudent face (brazen, shameless, without any modesty).

7:14  I have peace offerings with me; this day have I payed my vows. 

1. This verse tells what the prostitute said.

2. “I have peace offerings with me;”    

a. In this she appears to be something she is not, and these peace offering are probably
thank offerings.   It is a very subtle approach.

b. The reason she has the peace offerings is that when this offering was made, most of the
offering was returned to the one offering.

c. So, what she is saying is I have a feast waiting, so come with me.  The trap is set.

3. “This day have I payed my vows.”   This may refer to her and to whomever she met.

7:15  Therefore came I forth to meet thee, diligently to seek thy face, and I have found thee. 

1. She makes the meeting so profound.  

 a. She makes the man think that she came forth to find him, and to diligently seek him.

b. “Seek your face” makes it sound like she is seeking the beauty of this particular man.

2. And, at last, she has found him.  This could be very appealing to a man.
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7:16     I have decked my bed with coverings of tapestry, with carved works, with fine linen of
Egypt. 

1. The bed here seems to refer more to the couch or sofa.   (This word for bed is a different
word from the word “bed” in the next verse.)

2. I have decked, or I have spread, my couch with tapestry (covering).   This may be like our
putting rugs and cushions at proper places.

3. The covering may have been the fine linens of Egypt.   Whatever they were made of, they
seemed to be very nice.

7:17  I have perfumed my bed with myrrh, aloes, and cinnamon. 

1. She had placed (perfumed) the bed with myrrh, aloes, and cinnamon.

a. Myrrh was a resin that was often used as a perfume.

b. Aloes was also a resin that produced a prized perfume.

c. Cinnamon is exactly the same as our cinnamon, a very appealing aroma.

2. She had made the bed a very appealing place.  Everything was designed to excite the
passions which she hoped would bring the action desired.

7:18  Come, let us take our fill of love until the morning: let us solace ourselves with loves. 

1. “Let us take our fill of love” is more literally “let us make ourselves drunk with love.”

2. “Let us solace (console) ourselves with loves.”

a. The word “love” and the word “loves” is not the same word, or even the same stem, in
Hebrew.

b. The first expression of “love” is more literally “let us revel in the breasts,” and the
second is more “let us gratify ourselves with utmost delights with loves.”   (The literal
expression may be too plain to say in a class, but it is exactly what might be expected
from such a woman about which we are studying.)

7:19  For the goodman is not at home, he is gone a long journey: 

1. The goodman is the man of the house (the husband) and so this harlot wife may do
whatever she wants without being afraid of being caught.

2. The husband is gone on a long journey.  The colon indicates that there is a further
explanation of this journey in the following verse.

7:20  He hath taken a bag of money with him, and will come home at the day appointed. 

1. He has taken a bag of money with him, so he is well supplied with whatever he needs
while he is away.

2. Too, he will come home at an appointed time.   (Literally, at the full moon.)

7:21     With her much fair speech she caused him to yield, with the flattering of her lips she
forced him. 

1. It is interesting that she had to use fair speech to get him to yield to her desires.
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a. Some feel that this means she had to use enticing arguments to persuade him to yield.

b. It seems that he is not such a willing participant.  (Maybe he has a conscience.)

2. Further, “with flattering of her lips she forced him.”  That is, with the allurements of her
lips (her smooth talk) she is able to lead him to comply with her desires.  (So, she seduces
him.)

7:22     He goeth after her straightway, as an ox goeth to the slaughter, or as a fool to the
correction of the stocks; 

1. Finally he yields.   However, he has not the slightest idea of what the consequences are.

2. Two illustrations are used to show what was happening.

a. An ox going to slaughter had no idea of what was about to happen.

b. A fool (a perverse and silly man) does not realize what the correction of the stocks
means.   He does not understand what is about to happen to him.

7:23     Till a dart strike through his liver; as a bird hasteth to the snare, and knoweth not that it is
for his life. 

1. Once a dart (arrow) pierces his liver, or he is overcome with the passion, he yields to this
woman, this adulteress.

2. At that point he is lost, and if not corrected, he will be lost forever.

3. As a bird flies right into the snare not knowing that will end his life, so the perverse are
going straight into being lost, most not even knowing that they are lost.

7:24  Hearken unto me now therefore, O ye children, and attend to the words of my mouth. 

1. Hearken (listen, pay attention).   This is being said to sons, children, people who need to
hear.   By using “children” some think he is talking to the young and inexperienced.

2. The message that needs to be heard are for those who need to pay attention to “the words
of my mouth,” meaning the words of Solomon as he is inspired to write them.

7:25  Let not thine heart decline to her ways, go not astray in her paths. 

1. Do not let your heart be turned aside to her ways, or let not your heart turn to her ways.

2. Go not astray in her paths.   If one listens to this adulteress, he will most certainly be led
astray into her paths.

3. Do not err “in you heart” (what you think) is what the first clause teaches.   “Do not go
astray” is the second clause meaning do no go astray in your actions (what you do).

4. There is a progression in this verse:  Allowing your heart to be turned aside is the
beginning of sin, going astray in her paths is continuing in the sin.

7:26  For she hath cast down many wounded: yea, many strong men have been slain by her. 

1. Think of many that have been cast down and wounded by her harlotry.  David, Solomon,
Sampson, and many others.

2. The “wounded” might be translated “soldiers,” or “men of war.”



48

3. “Strong men” is capable of being translated “heros.”   

a. How sad that many heros have been destroyed because of harlots (particularly in our
time politicians and sports figures).

b. The picture here is a war picture with bodies of men strewn about on a battlefield.  

c. Like most wars, this did not have to happen.

4. Think of the many whose downfall was because of this woman! (representatively).

7:27  Her house is the way to hell, going down to the chambers of death. 

 1. Eternity in a devil’s hell is not something to look forward to in one’s future, and it is not a
place where there is any type of pleasure.

2. The “chambers of death” is a place where there is no pleasure.

Chapter 8

The call, understanding, and commendation of wisdom   1 - 36

8:1 Doth not wisdom cry?   And understanding put forth her voice?

1. Yes, wisdom cries out.   This word basically means to call out.

a. In this section wisdom is personified.   Her voice is portrayed in both understanding
and godliness.

b. Wisdom judges, but judges righteously, because she understands both God and
humans.  She has a knowledge of both the human and the divine.  Therefore she judges
within the bounds of righteousness.

c. Wisdom calls out to the world in public places, in private places, to the guilty, and to
those who are yet not guilty, to those who need to be warned, the young, to those who
need to be encouraged, and to every other category about which you may think.

2. “And understanding put forth her voice?”   This question implies that wisdom does
understand, and skillfully answers with the voice of God (intelligence).

 

8:2 She standeth in the top of high places, by the way in the places of the paths. 

1. She (wisdom) stands in the top of the high places.   This could mean the tabernacle, or
temple, but the better idea is that wisdom stands where everybody can see her; whereas
what was done in the dark places was in secret, and was and is shameful and sinful.

2. Some think this might be alluding to the fact that high places were where the wisdom of
the ages was spoken – places like Mt. Sinai, the mount of the Sermon on the mount, the
speaking from heaven, being saved by the blood of the man from heaven, etc.

2. Wisdom is spoken “by the way in the places of the paths.”   Wisdom is everywhere, and a
person would have to be blind not to see it.   Most wicked people do not want to see it.

8:3 She crieth at the gates, at the entry of the city, at the coming in at the doors. 

1. Wisdom is everywhere, if a person is of a mind to listen.
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2. Wisdom cries at the gates, wherever the gates are.

3. Wisdom cries at the entry of the city, where there is a great amount of foot traffic.

4. Wisdom cries at the coming in at the doors when one is greeted with “peace,” etc.

8:4 Unto you, O men, I call; and my voice is to the sons of man. 

1. Wisdom is ever calling to men, whatever their station is in life.   

a. There is an element of “men of high position” in “O men.”

b. There I an element of “the common man” in “sons of man.”  (cf. the Hebrew words.)

2. This could literally be translated “to the sons of Adam.”  

a. So, to all men everywhere.   That is, “any man,” “whosoever.”

b. This includes the whole human race.   No one is left out of the call.

3. It is the same today.   Man is lost, and Jesus saves.   “Whosoever will, let him take the
water of life freely.”   Revelation 22:17

8:5  O ye simple, understand wisdom: and, ye fools, be ye of an understanding heart. 

1. The word “wisdom” here is a different word than wisdom in verse one.

a. This word means prudence or discretion.

b. This is addressed to the simple, those easily and very liable to be led away.

2. “Fools” have already been led astray, but they do not have to stay astray.

a. Fools can give up their error.

b. They can achieve an understanding heart.  They can understand prudence.

8:6  Hear; for I will speak of excellent things; and the opening of my lips shall be right things. 

1. If they will hear (listen) wisdom will speak about “excellent (worthy, preeminent) things.”

2. Wisdom will also open the mouth to speak what is right.

8:7  For my mouth shall speak truth; and wickedness is an abomination to my lips. 

1. Wisdom always speaks the truth.   The truth is what makes man free.   cf. John 8:32

2. On the other hand wickedness is such an abomination (anything morally disgusting) it
would never be uttered from my lips.  No error would ever be mixed in with Solomon’s or
wisdom’s teaching.

8:8       All the words of my mouth are in righteousness; there is nothing froward or perverse in
them. 

1. All the words of wisdom’s mouth are in righteousness.

2. The negative is that there is nothing froward or perverse in what is said.

a. Froward means unsavory or morally tortuous.  This involves anything contrary to truth.

b. Perverse means distorted, crooked, or false.

8:9  They are all plain to him that understandeth, and right to them that find knowledge. 



50

1. If one understands, the words spoken are plain (straightforward, correct, right).

2. The one searching for true knowledge finds the words to be right (straight, upright, meet).

a. He finds that all the warnings of God are true.

b. He also finds that all of God’s promises are helpful, right and suitable to good living.

8:10  Receive my instruction, and not silver; and knowledge rather than choice gold. 

1. Receiving Wisdom’s instruction is far better than the riches of this world.   This idiom
means understanding is far more to be preferred than silver.

2. One can have “all the gold in California,” but if he does not have knowledge, he is worse
than ignorant; he is lost.

3. Instruction and knowledge, and silver and gold, are mutually exclusive.  cf. Matthew 6:24

8:11     For wisdom is better than rubies; and all the things that may be desired are not to be
compared to it. 

1. Rubies are one of the most expensive stones, yet wisdom is better than these rubies.

2. There is not anything in life, the worth of which, is to be compared to wisdom.  Therefore,
wisdom is so far above rubies, and anything else expensive, that there is no comparison.

8:12  I wisdom dwell with prudence, and find out knowledge of witty inventions. 

1. Wherever wisdom dwells there is prudence (discretion, good judgment, good sense,
caution, care).

2. Wisdom finds out knowledge of witty inventions (mostly evil plans, wicked devices).

a. Not always, but mostly to plan (in a bad sense), to think, purpose, etc.

b. If the witty inventions are perhaps good, wisdom will find that out also.

8:13     The fear of the LORD is to hate evil: pride, and arrogancy, and the evil way, and the
froward mouth, do I hate. 

1. If one fears (has reverence for) the LORD, he will hate (regard as an enemy) evil.

2. Loving good is to hate evil.   

a. One cannot love evil and love good at the same time.   

b. In fact, it is impossible to love good and not hate evil.

c. Godly people avoid evil to do good, but not for any other reason than they hate evil
and love good.

3. This verse names four categories of evil that the LORD hates (regards as an enemy):

a. Pride.  Pride in a bad sense means arrogance.  The dictionary would say “an
inordinate” view of one’s own importance and maybe even superiority.

b. Arrogancy.  This word is very similar to “pride.”  It is an inordinate feeling of
superiority and self-importance which is offensive to others.

c. The evil way.   This could be either religious or moral evil.   It obviously is a way that
is not wise, and is against God’s way.  It is bad, wicked and wrong.
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d. The froward mouth.   This is a mouth that is perverse, or that fosters fraud.  It often
speaks things that are at variance with God’s word.

8:14  Counsel is mine, and sound wisdom: I am understanding; I have strength. 

1. Counsel and sound wisdom is to be found in the Lord and in his ways.   He is the source of
this wisdom.

2. Also he understands every situation, and knows what counsel is best.   The Lord and his
wisdom understands all aspects of the work of true followers.

3. Further the Lord is strong, more than any strategy, or military might of men. cf. Isaiah 36:5

8:15  By me kings reign, and princes decree justice. 

1. Whatever powers exist, it is because the Lord allows them.

2. The purpose of government (princes, rulers) is to decree justice.  They make just laws.

3. Wise kings and rulers are able to do this only because of the influence of God’s wisdom.

8:16  By me princes rule, and nobles, even all the judges of the earth. 

1. “By me princes rule.”   This word rule is different from the word for princes in verse 15.

a. Princes in verse 15 means those who have the intellect to decide judicial cases, be able
to come up with the wording in laws, and be a counselor to the king.

b. Princes in this verse is a word referring to a prefect (chief officer, or magistrate, or
head of a particular command) in lower governing agencies.

2. “Nobles” are also by “me.”   That is, they perform their functions by his authority.  Many
times they were voluntary or willing princes and nobles.

3. “By me” should also preface “all the judges (governors) of the earth.”   There is an
element of judging rightly embedded in the meaning of this word.

8:17  I love them that love me; and those that seek me early shall find me. 

1. The LORD loves those who love him.   

a. Some texts have “I love them that love her.”   

b. In this case “her” would refer to “wisdom,” a feminine word.

c. Loving the wisdom of God, is the same as loving God.

2. “And those that seek me early shall find me.”   The ones who seek the LORD early are the
ones who are diligent.

a. There are several statements like this in the Bible.   For example, “And ye shall seek
me, and find me, when ye shall search for me with all your heart.”   Jeremiah 29:13

b. The real reason people do not find God, is that they do not seek him.

8:18  Riches and honour are with me; yea, durable riches and righteousness. 

1. “Riches and honor are with me;”   

a. “Riches” can mean more than monetary riches.  One might be rich in righteousness.  
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b. Honor is reflected in words like esteem, respect, a good name.

2. “Durable (enduring, valuable) riches and righteousness.”

a. Without God (or wisdom) one might be wretched, poor and sinful.

b. With God riches and righteousness are enduring (lasting, continuing).

8:19  My fruit is better than gold, yea, than fine gold; and my revenue than choice silver. 

1. Fruit here is the product or result of God working within one.  His work and what he is
able to accomplish in us is said to be “better than gold, yea, than fine gold;”

a. The words for gold are different.   The first represents the mined gold ore.

b. The second word for gold represents the refined (pure) gold.

2. “My revenue than choice silver.”   

a. Revenue is what is produced (gain, increase, income).  One receives what is worth
more.

b. It is better than choice silver (what is received, money).

8:20  I lead in the way of righteousness, in the midst of the paths of judgment: 

1. “I” could be God speaking through Solomon, the LORD (vs 13), or wisdom (the wisdom
of God personified, as it often is in this book).

2. Wisdom or the LORD leads in the way of righteousness.   Just as it is impossible for God
to lie, it is impossible for him to lead in any other way than the way of righteousness.

3. “In the midst of the paths of judgment.”    

a. Or, as some translate it, in the paths of justice.

b. “In the midst” or in the middle of the way, and so there will be no need to turn either to
the right or to the left.

8:21  That I may cause those that love me to inherit substance; and I will fill their treasures. 

1. This is a purpose clause.   It shows the result of taking the advice of the previous verses.

2. “That I may cause those that love me to inherit substance;”

a. For those who love God will inherit substance.  Substance is real, solid and permanent.

b. This inheritance will not rust, thieves cannot steal, and it lasts forever.

3. Further, “I will fill their treasures.”  It will not be gold or silver, but everlasting blessings.

8:22  The LORD possessed me in the beginning of his way, before his works of old. 

1. We have now come back to the subject and to the one giving advice and pointing the way.

2. The LORD possessed me in the beginning of his way (that is, he was wise all along).   He
always knew everything, and was wise in all things.

3. The LORD possessed wisdom even “before his works of old.”  (Before his creation acts,
and it may include the mighty acts he did with the children of Israel.)

8:23  I was set up from everlasting, from the beginning, or ever the earth was. 
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1. “I was set up” means to pour out or cast and by analogy to be anointed as king.

a. So, from the beginning, he is the one in authority (the one in charge).

b. From eternity he has had this position.   So, for always he was king.

2. “Or ever the earth was” means before it even existed, or before it began.

3. As the LORD was forever, so is his wisdom.

8:24     When there were no depths, I was brought forth; when there were no fountains abounding
with water. 

1. When there were no depths, or deeps, as in the seas, I (wisdom) was brought forth;

a. That is, when there were no seas or oceans with their vast depths.

b. That would have been when “darkness was upon the face of the deep.”   Genesis 1:2

2. There would have been no form to the earth, and so no springs abounding with water, etc.

8:25  Before the mountains were settled, before the hills was I brought forth: 

1. Before the mountains were settled means before they were set in place, and settled (the
Hebrew word is to sink or to settle) in their place.

2. Wisdom existed before the hills were made and put in place.

8:26  While as yet he had not made the earth, nor the fields, nor the highest part of the dust of

the world. 

1. This verse enumerates the things that had not been made before wisdom existed.

2. The three things listed in this verse after wisdom was brought forth:

a. The earth.

b. The fields.

c. The highest part of the dust (the ground) of the world.

8:27     When he prepared the heavens, I was there: when he set a compass upon the face of the
depth: 

1. When the LORD prepared the heavens I (Wisdom) was there.

a. We must understand that the LORD with his wisdom has always existed.

b. Therefore, he existed before the beginning began.

2. Also I was there when he set a compass upon the face of the depth.

a. This seems to refer to the law of gravity.

b. All things hold together, and are beautifully coordinated.

c. I have always been amazed at the perfect phenomenon of the universe!

8:28  When he established the clouds above: when he strengthened the fountains of the deep: 

1. The clouds above furnish the rains that enable us to grow crops, fruits, trees, etc.

a. Some translate this “when he made firm the skies above.”   cf. NASB

b. Probably the whole of the atmosphere is meant (clouds, water vapor, meteors, etc.)
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2. The verse continues, “when he strengthened (fixed securely) the fountains of the deep.”

a. Is it not amazing that the aquifers and other pools of water are fixed securely?

b. These rivers and pools of water may be taped in most places of the world.

8:29     When he gave to the sea his decree, that the waters should not pass his commandment:
when he appointed the foundations of the earth: 

1. His decree seems to mean the assigned limits or the boundaries he gave.

2. “That the waters should not pass his commandment” means the waters will not overstep or
transgress his commandments.

3. All of this was put in place when he marked out the foundations of the earth.

8:30     Then I was by him, as one brought up with him: and I was daily his delight, rejoicing
always before him; 

1. This is highly figurative language that uses the figure of a baby being brought up by a
parent who delights in him and in turn the child delights in the parent.

2. Wisdom was brought up by the father God, and God delighted in him and always rejoiced
before him.   (This rejoicing was because wisdom was always right.)

3. Some see in this an allusion to Jesus, but I do not know if this is what was meant.

8:31  Rejoicing in the habitable part of his earth; and my delights were with the sons of men. 

1. Wherever people live and follow wisdom, heaven rejoices.

2. Man is the highest creation of God, and he delights when he can offer reason and
obedience to them.   It is the highest option for man to choose to follow wisdom.

8:32  Now therefore hearken unto me, O ye children: for blessed are they that keep my ways. 

1. Now there is a call to all of the children to follow God.   (Harken means to listen and to
obey God.)

2. A blessing from heaven is bestowed on those who keep the ways of wisdom.

8:33  Hear instruction, and be wise, and refuse it not. 

1. It is amazing at how many times in the Bible that we are urged to hear or listen to God.

2. The clear implication here is that the wise man listens, and the unwise refuse to do so.

3. It clearly is a shame that so many do not even take advantage of the special sessions to
learn about God and the truth of his ways.

8:34     Blessed is the man that heareth me, watching daily at my gates, waiting at the posts of my
doors. 

1. He that has ears to hear, let him hear, and if he does, he is said to be blessed.  As in Greek,
so in Hebrew, this word “blessed” means happy.

2. Not only do we need to hear, but watch daily at the gates.
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a. These gates may represent the gates to where instruction takes place.

b. So, God has a school for the instruction in wisdom, and that will make man happy.

3. “Waiting at the posts of my doors” indicates the thirst and the anticipation of learning
wisdom and wisdom’s ways.  Their desire to learn is so great that they arrive early and
wait at the doors for entrance.

8:35  For whoso findeth me findeth life, and shall obtain favour of the LORD. 

1. To find wisdom one finds life.   How sad that those who will not search for wisdom will
have no life.   To be eternally lost is almost too sad to contemplate.

2. The one who searches for true wisdom also finds favor (the delight and good pleasure) of
the LORD.

8:36  But he that sinneth against me wrongeth his own soul: all they that hate me love death. 

1. This is the negative of the previous verse.

2. The one who sins against the LORD, wrongs his own soul (life).

3. There are people who actually hate God, but wisdom teaches that if we hate God, we
actually love death.   The one that loves sin, hates God and loves death. 

Chapter 9

9:1 Wisdom hath builded her house, she hath hewn out her seven pillars: 

1. This chapter is a continuation of what was said by wisdom previously.

2. The pronoun “her” in this verse, and “she” in the next verse, refers to wisdom.

3. She has built her house means the marvelous plan of the universe.   

a. A more literal and specific interpretation is the temple of the Old Testament (and even
overtones in prospect of the house of God, the church, of the New Testament.  Heaven,

with its mansions, will be the ultimate house for God’s faithful people). 

b. This house almost certainly stands in contrast to the harlot’s house in 7: 8.

4. The seven pillars (representing perfection) spoken of here represents completeness as
shown in such things as his nature, his work, his covenant, etc.  

a. Pillars are supports, and God has such great support for his wise work on earth.

b. Nothing that God does has ever been half done!

9:2  She hath killed her beasts; she hath mingled her wine; she hath also furnished her table. 

1. Wisdom has killed her beasts.  This means wisdom is ready for a great banquet.

2. She has mingled (mixed) her wine, probably with spices, etc., for it to be more tasty.

3. She has furnished her table.   Everything is ready.   My, what a feast for those who have
followed wisdom!

9:3  She hath sent forth her maidens: she crieth upon the highest places of the city, 
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1. It is still a custom in some Asian countries to send a group of maidens (females) out with
invitations to the ones being invited to a banquet.

2. Crying upon the highest places was so all could hear, and would know about the banquet,
and know that they were invited.

9:4       Whoso is simple, let him turn in hither: as for him that wanteth understanding, she saith to
him, 

1. “Whoso is simple” or naive, or maybe wavering, and easily led astray.

a. The Lexicon describes these “simple” ones as silly (seducible), a foolish person.

b. Often young people are so, but sadly many grownups are in this category (heedless).

2. “Let him turn in hither:” or let him turn in here.   Take enough time to listen to wisdom. 
The only hope is to leave the simple ways.   cf. verse 6.

3. “Wanting understanding” does not mean desiring, but rather lacking understanding.

4. The following verse tells what wisdom says to such a person.

9:5  Come, eat of my bread, and drink of the wine which I have mingled. 

1. “Come, eat of my bread” is not an invitation to a physical meal.   This is to partake of the
bread of life.

2. “Drink of the wine which I have mingled (mixed).”   Both of these have to do with
spiritual bread and spiritual drink.   

3. This is much like Jesus said, “the words that I speak unto you, they are spirit, and they are
life.”   John 6:63

9:6  Forsake the foolish, and live; and go in the way of understanding. 

1. The first part of the verse is negative.   The second part is positive.

2. It is foolish to let oneself easily be led astray.   This is the simple, the naive.   

a. If you forsake the foolish you have the opportunity to live (spiritually).

b. The company you keep really does matter.

3. Solomon and wisdom are urging to “go in the way of understanding.”

4. This is a wonderful comment on eating and drinking wisdom’s food and drink (verse 5).

9:7       He that reproveth a scorner getteth to himself shame: and he that rebuketh a wicked man
getteth himself a blot. 

1. “He that reproves a scorner gets to himself shame:” This might be expressed:

a. The one who rebukes a scorner (scoffer) invites for himself abuse or insults.

b. Some people detest being reproved so much that they are willing to heap dishonor
upon the one trying to help their spiritual side.

2. “He that rebukes a wicked man gets himself a blot.”

a. He gets hurt, or incurs an insult, or dishonor.

b. This is very similar to the first clause in this verse.
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9:8  Reprove not a scorner, lest he hate thee: rebuke a wise man, and he will love thee. 

1. “Reprove (rebuke) not a scorner (some translate this word as mocker), lest he hate thee:”

a. There are some that are so set in their wicked ways that it is useless to rebuke them.

b. I have seen this take place.  It makes for a sad human being, much less a spiritual
person.

c. These types of people will hate you for correcting them, and will try to line up others
to side with them, to put pressure on you with even more hate.

2. On the other hand a wise man rejoices when he is corrected.   He acts wisely, and he will
show appreciation to the one who corrects him.

9:9       Give instruction to a wise man, and he will be yet wiser: teach a just man, and he will
increase in learning. 

1. A wise man loves to learn.  He will listen.  He will receive instruction.

2. He will be yet wiser.    Or, he will be wiser still.

3. What this means is that a scorner will become more ignorant (worse), whereas the wise
man will become wiser (better).

4. “Teach a just man (a righteous man, or right in his standing with God) , and he will
increase in learning.”  (Or, he will add to his learning.)

a. We never get to the place when we know everything.

b. A righteous man will always appreciate more knowledge, and he is happy to add to his
learning.  He is like the honey bee, who works relentlessly for nectar to make more
honey.  The wise man knows how valuable more knowledge is to his life.

9:10     The fear of the LORD is the beginning of wisdom: and the knowledge of the holy is
understanding. 

1. “The fear of the LORD is the beginning of wisdom:”

a. Fear is not being terrorized by the LORD, but it is a reverent respect for him.

b. It is what causes us to have a worshipful reverence when we come together.

2. Knowledge of the holy is understanding.

a. Knowledge could be said to be aware of the truth.   It is what make us free.  John 8:32

b. The holy could be God, or his teaching.   Some translators say this should be translated
“And the knowledge of the Holy One is understanding.”

c. Other translators say it ought to be “the fear of the LORD is the beginning of wisdom.”

9:11  For by me thy days shall be multiplied, and the years of thy life shall be increased. 

1. By wisdom and understanding one’s life and days shall be multiplied.

2. The years of one’s life will be increased.   There are a number of places that this theme
occurs: cf. Ephesians 6:3; I Kings 3:14; Deuteronomy 6:2.

3. I know of many examples of people whose life was cut off early because of wickedness
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9:12  If thou be wise, thou shalt be wise for thyself: but if thou scornest, thou alone shalt bear it. 

1. “If you be wise, you will be wise for yourself.”

2. “If you scorn, you alone shall bear it.

a. “Scorn” means to scoff (derision, contempt).   It is a disdain, an emotion showing both
anger and disgust.  It may reveal itself in mocking.

b. You and you alone will bear it (will be the one to suffer, or pay the penalty for it).

9:13     A foolish woman is clamorous: she is simple, and knoweth nothing. 

1. “A foolish woman is clamorous:”   This is a woman of folly, and she has a tendency to be
clamorous (loud, boisterous).

2. “She is simple, and knows nothing.”

a. “Simple” means silly in the sense of being easily seduced.

b. The sad truth is that such a woman knows nothing.

9:14  For she sitteth at the door of her house, on a seat in the high places of the city, 

1. For sure, this conduct shows that she is a woman of foolishness and impudence.

2. She is very different from wisdom as shown in verse 1 of this chapter.

3. She sits on a seat in the high places of the city is very much like the following:

a. Verse 13, she is clamorous, but silly and knows nothing.

b. Revelation 18:7 where Rome says “I sit a queen.”

c. II Thessalonians 2:4, “He, as God, sits in the temple of God, showing himself that he is
God.”

4. She sits at the door of her house, probably looking for prey to convince them that they
should not be bound by limiting and confining virtue, but free to act on their fleshly urges.

9:15  To call passengers who go right on their ways: 

1. Passengers are simply those who pass by.

2. She calls out to them as they go “right” (uprightly, or straight) on their ways.

a. The ones going right are the ones who are making right their ways.

b. The Hebrew word for “right” means to go straight, or to be upright.

9:16     Whoso is simple, let him turn in hither: and as for him that wanteth understanding, she
saith to him, 

1. Whoever is simple (silly in the sense of being easily seduced) let him turn in hither.

a. In verse 4, wisdom urged people to “turn in” to her.   

b. Here, folly says “turn in” to me.

2. The one “wanting understanding” means the one lacking (one without) understanding.

3. What “she says to him” is in the next verse.

9:17  Stolen waters are sweet, and bread eaten in secret is pleasant. 
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1. “Stolen waters are sweet” is a proverb meaning the pleasures that are illegal and immoral
are sweeter and better than those that are legal.  But, this is what folly says.

2. “Bread eaten in secret is pleasant” is another proverb that suggests adultery and fornication
accomplished in secret is a pleasant activity (so practice it).

3. However, there are consequences to such actions.   Read on!

4. There are choices to be made.   Which choice will you choose?  This is perhaps the
greatest choice and the most consequential choice you will ever make.

9:18  But he knoweth not that the dead are there; and that her guests are in the depths of hell. 

1. The dead (those who are spiritually dead) are in her house.

2. These guests are already in the depths of hell.   It is possible for people to change, but it is
not likely that these people, who are steeped in sin, will change.

a. The guests are those to whom she called out, and they came into her house.

b. The depths of hell means that they are lost and no doubt are in the grasp of hell.

c. “Hell” is sheol, comparable to the New Testament term hades.

Chapter 10

10:1     The proverbs of Solomon. A wise son maketh a glad father: but a foolish son is the
heaviness of his mother. 

1. Again, as in 1:1, these are said to be the proverbs of Solomon.  These proverbs are called
by some the second part of the book, and the words used mark the division.

2. A wise son makes a glad father.

a. Many of the comments on this statement, as well as the second half, tend to also
include the other parent in both statements.

b. It may be that it is said that a wise son makes a glad father because of the emotional
makeup and nature of fathers.   Fathers tend to be less emotional and more severe.

3. A foolish son is the heaviness of his mother.

a. Heaviness (of sorrow) refers to the grief that he causes his mother when he is foolish.

b. The Hebrew reflects that a foolish man is one who is making silly or stupid decisions.

c. Heaviness here means grief or sorrow.   How many people I have known whose sons
made so many unwise decisions in their youth!

10:2  Treasures of wickedness profit nothing: but righteousness delivereth from death. 

1. Treasures of wickedness are ill-gotten treasures and are gains that do not profit.

a. Treasures are the depositories or store-houses of (in this case) wickedness.

b. Wickedness is iniquity, especially moral wrong doing.

c. The end of such a life is death – an eternal death in torment.

2. Righteousness delivers one from death.

a. Do you wish to escape such an eternal death in torment?  Do what is right.
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b. Doing right delivers (snatches you away from, rescues you) from spiritual death.

10:3     The LORD will not suffer the soul of the righteous to famish: but he casteth away the
substance of the wicked. 

1. What a great blessing it is that the LORD will not suffer (allow) the soul of the righteous
to famish (fade away because of hunger).

2. He does not do the same for the wicked.   He casts away the substance of the wicked.

a. An alternate way to translate this last clause is: “He rejects the craving of the wicked.”

b. The meaning of “casts away” is to push away, or drive away, expel.

c. The word “substance” may mean desire, ruin, or the very wickedness of the wicked.

10:4  He becometh poor that dealeth with a slack hand: but the hand of the diligent maketh rich. 

1. What we are dealing with here is a lazy man.

a. A lazy man will become poor, if he is not already.

b. The NIV says “Lazy hands make a man poor.”   

i. What else could one expect if his hands are idle.   

ii. An idle hand is a slothful or slack hand.

2. The converse of this is: the hand of the diligent makes a man rich.

a. God has ordered, “if any would not work, neither should he eat.”  II Timothy 3:10

b. I see all too many in today’s world who do not want to put out any effort.   However,
they want to eat, to have stuff, and to go places.

c. I was taught the principle of this verse as a very young man.   I remember being told,
“whenever someone gets something for nothing, someone got nothing for something.”

d. Someone has to pay for everything.

10:5     He that gathereth in summer is a wise son: but he that sleepeth in harvest is a son that
causeth shame. 

1. This proverb is still about laziness.

2. If a person “gathers in summer is a wise son:” ....

a. This was a day and time when most everything that was used (eaten) was raised.

b. So the grain, the vegetables, etc., was raised and gathered in the summer.

3. But a person that sleeps when the harvest is ready causes shame in his house.

a. This son was laid up asleep when he should have been in the middle of the harvest.

b. He caused shame to his family.   He disgraced his family because he acted shamefully.

c. If one does not make preparations for the winter, he might have to go out and beg.  
This would be a shame, because it could have been prevented.

10:6     Blessings are upon the head of the just: but violence covereth the mouth of the wicked. 

1. “Blessings are upon the head of the just (righteous).”

a. The righteous are the upright, ones who are in a right relationship with God.
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b. To be absolutely righteous, one must be uncompromising with right principles.

2. “But violence covers the mouth of the wicked.”

a. To turn this around is to better understand.   The wicked hides violence.

b. The NASB translates this, “the mouth of the wicked conceals violence.”

10:7  The memory of the just is blessed: but the name of the wicked shall rot. 

1. The memory (being able to think back on one’s life) for the just is a blessing.

a. What a blessing indeed it is to remember those who have died.

b. This blessing is rich when we can remember the righteous life of the deceased.

2. The antithesis is “the name of the wicked shall rot.”

a. Just as the body shall rot, so shall their memory rot.

b. How sad that one’s life has been so wicked that even his memory is treated as rotten
and loathsome.

10:8  The wise in heart will receive commandments: but a prating fool shall fall. 

1. A wise heart does not resent rules; rather, he receives (gladly accepts) the rules
(commandments).

2. The antithesis is “a prating (babbling, chattering speech) fool shall fall.”

a. One commentary used the words “a fool of lips.”

b. All of us know exactly what this is, or to whom this refers.

10:9  He that walketh uprightly walketh surely: but he that perverteth his ways shall be known. 

1. The one walking uprightly (righteously, according to the rules) walks surely (securely).

2. The one who chooses not to walk in righteousness shall be known (found out).

10:10 He that winketh with the eye causeth sorrow: but a prating fool shall fall. 

1. The one that winks with the eye causes sorrow, or causes trouble, grief.

a. He pretends to do one thing, but the wink of the eye tells us that his real intention is
the opposite.

b. His accomplices, seeing the sign of the wink, robs or cheats (or whatever the plan is).

2. “But a prating fool shall fall” is a repeat of verse 8.   The antithesis is “a prating (babbling,
chattering speech) fool shall fall.”

a. One commentary used the words “a fool of lips.”

b. All of us know exactly what this is, or to whom this refers.

10:11   The mouth of a righteous man is a well of life: but violence covereth the mouth of the
wicked. 

1. Think of what the mouth of a righteous man is capable of doing.

a. He is able to repeat the words of life that come from God.

b. We can encourage people, and build them up.
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c. The mouth is capable of being a fountain of living waters – a well of life.

2. “But violence covers the mouth of the wicked.”

a. Maybe this is better understood, “the mouth of the wicked conceals violence,” or
“violence overwhelms the mouth of the wicked.”

b. The wicked is covered (stopped, or put to silence) by violence.

c. A wicked man’s words can be so violent as to silence his mouth in death.   cf. Psalm
107:42

10:12 Hatred stirreth up strifes: but love covereth all sins. 

1. Hatred stirs up strife means (contentions, dissensions) strife is the result of hatred.

2. Love covers all sins – those who love forgives those who need it, and forgets wrongs.

a. Love is the antithesis of hatred.

b. “And above all things have fervent charity (love) among yourselves: for charity shall
cover the multitude of sins.”    1 Peter 4:8    

10:13   In the lips of him that hath understanding wisdom is found: but a rod is for the back of him
that is void of understanding. 

1. In the lips (the mouth) of him that has understanding wisdom is found:

a. One may tell the man of wisdom by listening to his mouth.

b. The man who is wise does not need the rod of discipline (correction).

2. “A rod is for the back of him that is void of understanding.”

a. This stands for the discipline or correction of the man who lacks understanding.

b. The man who is void of understanding means he lacks judgment (common sense).

10:14   Wise men lay up knowledge: but the mouth of the foolish is near destruction. 

1. “Wise men lay up (store up) knowledge” means he is not a “know-it-all.”

2. “The mouth of the foolish is near destruction.”  

a. One cannot tell whether a foolish man who keeps his mouth shut is wise or foolish.

b. But if he opens up his mouth, he erases all doubt of what he is.

c. There are many phases of “destruction”: loss of influence, loss of respect, damage to
the reputation, and also damage to the other person.  

d. It is the mouth of the foolish who teaches things opposite the truth, which cause both
the teacher and the student to be destroyed in a devil’s hell.

10:15 The rich man's wealth is his strong city: the destruction of the poor is their poverty. 

1. “The rich man’s wealth is his strong city.”  Or, it is his fortress.

a. The rich man puts his whole life in his riches.   

b. His wealth is like being in a fortified city.   He can withstand just about anything.

2. “The destruction of the poor is their poverty.”   

a. The poor think they can accomplish nothing because of their poverty.   

b. They actually fear being destroyed, and many times their fear is realized.
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10:16 The labour of the righteous tendeth to life: the fruit of the wicked to sin. 

1. The labor of the righteous tends to life means the work (wages, earnings) is life.

a. The first objective of this labor is to support his own life.

b. The second objective is to make enough to help the life of the poor, and needy.

2. The fruit of the wicked simply leads to more wickedness.  Their earnings of the wicked
bring about punishment.

a. The wicked lives to eat and drink, and their money is spent in riot and excess.

b. There are no blessings from God on this lifestyle.

10:17 He is in the way of life that keepeth instruction: but he that refuseth reproof erreth. 

1. Keeping instruction puts one on the way of life.

a. “Instruction” is properly discipline, correction, and rebuke.

b. If a man keeps instruction, he is exercising the height of discipline.

2. The man who refuses reproof errs.    

a. Reproof means chastisement, or correction. 

b. To err is to stray from God and the truth.  He is most assuredly deceived.

10:18 He that hideth hatred with lying lips, and he that uttereth a slander, is a fool. 

1. The one that hides hatred with lying lips is a fool.

a. He hates, but he conceals it by lying.

b. He is said to be a fool.   The Hebrew word means silly, foolish, or stupid.

2. Further, the one who utters slander (defamation, an evil report) is a fool.

10:19 In the multitude of words there wanteth not sin: but he that refraineth his lips is wise. 

1. The person who talks too much is usually not lacking in sin.

a. One translation says “When there are many words, transgression is unavoidable.”
NASB

b. Another translates it “When words are many, sin is not absent.”  NIV

2. “He that refrains (withholds) his lips is wise,” means he keeps his mouth shut, and this is
wisdom being manifested.

10:20 The tongue of the just is as choice silver: the heart of the wicked is little worth. 

1. The tongue (words) of the just (righteous) is like choice silver.

a. Choice silver is beautiful and desirable.

b. So is the person’s words who speaks out of righteousness.

2. The heart of the wicked is little worth, or it is of little value.

a. If the heart is wicked, one can expect no less out of the tongue.

b. The sinner’s heart is worth little.  It is good for little, or nothing.

3. If the mind is good and precious, the speech will be good and precious.
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10:21 The lips of the righteous feed many: but fools die for want of wisdom. 

1. “The lips of the righteous feed many:”

a. The word “feed” means to guide and nourish, as a shepherd his sheep.

b. It is comparable to the New Testament word “shepherd,” or “pastor.” 

2. “But fools die for want (lack) of wisdom (judgment, understanding).”  Fools only guide
people to destruction, along with themselves.

10:22 The blessing of the LORD, it maketh rich, and he addeth no sorrow with it. 

1. The blessing of the LORD makes rich.   Godly people receive a double blessing:

a. Everybody receives the blessings of the physical realm.   cf. Matthew 5:45

b. But on the Godly people, he pours out has spiritual blessings.  cf. Ephesians 1:3

2. Plus, he adds no sorrow (trouble, grievous pain) with it.

a. Instead of sorrow, God blesses His people with happiness, joy, and comfort.

b. What joy and hope it is to be on God’s side!

10:23 It is as sport to a fool to do mischief: but a man of understanding hath wisdom. 

1. Understanding this antithesis is so very important.

2. On the one hand is a fool who considers mischief as a sport (derision, mocking, laughing).

3. On the other hand is the wisdom that is possessed by a man of understanding.

4. The fool finds his “fun” in doing wickedness, but a wise man (a righteous man) finds
pleasure, relaxation, and great delight in practicing God’s religion.

10:24   The fear of the wicked, it shall come upon him: but the desire of the righteous shall be
granted. 

1. “The fear of the wicked shall come upon him.”

a. The very thing the wicked fears is the thing that will come upon him.

b. He is alarmed at this, and dreads that, both of which comes upon him.

c. These are nothing more than the reward of their lifestyle.

2. The desire of the righteous shall be granted (given, bestowed).

a. The desire of the righteous is to help ones neighbor.

b. The desire of the righteous is to pray.   His prayers are answered.

c. The desire of the righteous is to go about doing good.   He receives in kind.

10:25   As the whirlwind passeth, so is the wicked no more: but the righteous is an everlasting
foundation. 

1. A whirlwind is a mini tornado.   We use to experience them in dry or sandy ground.   

a. They may be able to spin for less than a minute, or so, and then be gone.

b. How sad it is that the wicked are like that.   The wicked do their thing, and then they
are no more in this life, and lost forever in the next.

2. The foundation that the righteous build is everlasting.   Why?  
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a. Because they have the promise of the life that now is, and of that which is to come.  
cf. I Timothy 4:8

b. The righteous is laying a foundation that is secure here, and eternal hereafter.

10:26 As vinegar to the teeth, and as smoke to the eyes, so is the sluggard to them that send him. 

1. Two illustrations are given to draw a lesson:

a. As vinegar to the teeth.   Vinegar and sour wine set the teeth on edge.  After a while it
may hinder the ability of the teeth to masticate (grind, crush) food.

b. And as smoke to the eyes.   Smoke irritates and may be a great annoyance.

2. The lesson is that the sluggard is like the vinegar and smoke to the ones sending him.

a. The sluggard (one who is slothful, and indolent) does not ever seem to get the job
accomplished that he was sent to do.  Or, he may loiter (lag) going and coming.

b. He becomes as vinegar and as smoke (an irritant) to the ones sending him.

10:27 The fear of the LORD prolongeth days: but the years of the wicked shall be shortened. 

1. The fear of the LORD prolongs days: “Fear” here means reverence (moral reverence).

a. These who reverence wisdom are the righteous.

b. “Prolong” means to lengthen, or to extend the days (time).

2. The years of the wicked shall be shortened.   This is simply the antithesis of the ones who
reverence the LORD’s ways.   

10:28 The hope of the righteous shall be gladness: but the expectation of the wicked shall perish. 

1. The hope of the righteous shall be gladness.

a. Hope is defined as desire with the expectation of receiving what is desired.

b. The hope is gladness.  The poet, in the song What A Meeting in the Air, wrote: “Glory
land is not so far away, And we’ll reach it some glad day; Heaven’s home is now my
final goal, There to live while ages roll.”

2. But the expectation of the wicked is very different.   

a. They shall perish (die here, and be lost eternally in eternity).   

b. In the words “expectation” and “perish” there is an element of disappointment.

c. The meaning of “hope” and “expectation” is principally the same.

10:29   The way of the LORD is strength to the upright: but destruction shall be to the workers of
iniquity. 

1. “The way of the LORD is strength to the upright:”

a. When one follows the way of the LORD, he always finds the strength he needs.

b. Compare Isaiah 40:31: “But they that wait upon the LORD  shall renew their strength;
they shall mount up with wings as eagles; they shall run, and not be weary; and they
shall walk, and not faint.”

2. The antithesis is, “but destruction shall be to the workers of iniquity.”
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a. The righteous shall be saved, but those who practice iniquity will be lost.

b. The same law that saves the righteous, condemns the unrighteous to be lost (ruined) .

10:30 The righteous shall never be removed: but the wicked shall not inhabit the earth. 

1. The righteous shall never be removed means they will not be shaken (waver, fall).

2. The wicked shall not inhabit the earth means the wicked will not live in the land.

a. Another way to say this is that the wicked will not remain in the land.

b. The same gospel that saves also condemns the wicked.

10:31 The mouth of the just bringeth forth wisdom: but the froward tongue shall be cut out. 

1. The mouth of the just (righteous) brings forth wisdom.   This kind of wisdom is what
righteous people teach.

2. The froward tongue shall be cut out, means the perverse tongue will be cut down.

10:32   The lips of the righteous know what is acceptable: but the mouth of the wicked speaketh
frowardness. 

1. The righteous have learned from God and know what is acceptable to him.

2. The mouths of wicked people speak perverse things – things that will not save.

Chapter 11

11:1 A false balance is abomination to the LORD: but a just weight is his delight. 

1. A false balance is a scale that does not weigh properly.  

a. It may be this way because it has been constructed to purposefully deceive.

b. Actually, any fraudulent (deceitful) practice is an abomination to the LORD.

2. A just weight is the LORD’s delight.

a. Deuteronomy 25:13-15 discusses the issue of balances and weights.

b. This was a time when stones were used as a standard of weight.

c. Any type of fraud is strictly forbidden in the Scriptures.  cf. Deuteronomy 20:10,23

11:2 When pride cometh, then cometh shame: but with the lowly is wisdom. 

1. Pride is arrogance, being proud, or presumptuous.   

a. When this is the case then comes shame (disgrace, dishonor, even reproach).   

b. Pride causes one to raise himself up against God and his fellow man.

2. With the lowly (humble) is wisdom.

a. Humility is a wonderful quality for many reasons; here it shows wisdom.

b. The lowly in this clause is the direct opposite of pride in the first clause.

11:3     The integrity of the upright shall guide them: but the perverseness of transgressors shall
destroy them. 
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1. The integrity (honesty, soundness) of the upright (the ones who are straight, righteous,
just) shall guide them.

2. The perverseness (distortion, contrariness) of transgressors shall destroy them.

a. A perverse person is willfully determined to go contrary to what is right and expected.

b. This is a path that leads to destruction.

11:4 Riches profit not in the day of wrath: but righteousness delivereth from death. 

1. In the day of judgment it will not matter how many riches you have accumulated, or what
riches you may have on hand.  

a. Riches will not help you (provide no security) go to heaven.

b. Riches cannot buy happiness, cannot purchase forgiveness, cannot provide spiritual
blessings, and cannot turn away the wrath of God in the final judgment.

2. Righteousness will deliver from death.

a. Righteousness is the only thing that will keep you from being tormented forever.

b. Death is what one experiences in a devil’s hell, where existence does not end.

11:5     The righteousness of the perfect shall direct his way: but the wicked shall fall by his own
wickedness. 

1. The righteousness of the perfect (blameless, undefiled) shall direct his way.

a. “Direct his way” is variously translated “smooth his way” or “makes a straight way.”

b. The idea seems to be that the righteousness of the undefiled shall make plain the way
in which they should go and keep them straight in his way.

2. The antithesis is “the wicked shall fall by his own wickedness.”

a. One’s own wickedness will bring down the wicked.

b. This is the opposite of the direct (“smooth” or “straight”) way.

11:6     The righteousness of the upright shall deliver them: but transgressors shall be taken in
their own naughtiness. 

1. The upright will be delivered (defended, rescued, preserved) by their righteousness.

2. Transgressors shall be taken (caught in the trap, pit) in their own naughtiness (wickedness,
or that which is morally bad, resulting in ruin).

11:7     When a wicked man dieth, his expectation shall perish: and the hope of unjust men
perisheth. 

1. It seems the only hope the wicked man has is in this life.  When he dies all hope is gone.

2. How sad that all hope of unrighteous men perishes when they die. 

3. In some ways it is like those who think there is no resurrection.  cf. I Corinthians 15:19.

The only difference is that all of these will be resurrected to a torment forever.

11:8 The righteous is delivered out of trouble, and the wicked cometh in his stead. 
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1. The righteous is delivered (rescued) out of trouble.

2. The wicked comes in his stead.   

a. This is better understood as the trouble “comes on the wicked instead.”   

b. The NASB translates this verse, “the righteous is delivered from trouble, but the
wicked takes his place.”

11:9     An hypocrite with his mouth destroyeth his neighbour: but through knowledge shall the
just be delivered. 

1. An hypocrite with his mouth destroys his neighbor.

a. A hypocrite is one who pretends to be what he is not.  For example, he may pretend to
be a friend to his neighbor, while at the same time trying to destroy him.

b. “He destroys” means he ruins, or utterly waists, in the sense of causing him to perish.

2. “Through knowledge (especially being aware of spiritual knowledge) shall the just
(righteous) be delivered (shall escape, be set free).”

3. One keenly aware of the knowledge of God’s truth is able to understand the hypocrite’s
schemes, and thereby avoid them.

11:10   When it goeth well with the righteous, the city rejoiceth: and when the wicked perish,
there is shouting. 

1. “When it goes well with the righteous, the city rejoices.”

a. An upright, sensible man is not only a blessing to the neighborhood in which he lives,
but is a blessing to the entire city, and area.

b. Of course the city rejoices (triumphs, jumps for joy).

2. “And when the wicked perish, there is shouting,” (or shouts of joy, or joyful shouting).

a. One might expect such when one has been a curse to the city by word and by deed.

b. There may be no regret that the wicked has deceased, and thus joy.

11:11   By the blessing of the upright the city is exalted: but it is overthrown by the mouth of the
wicked. 

1. “By the blessing of the upright the city is exalted.”

a. The influence of righteous people build and lift up a city.

b. As a result of this influence the city is exalted (lifted up, made proud).

2. “But it is overthrown (destroyed, torn down) by the mouth of the wicked.”

a. How many things are stirred up (troubled) by the mouth.

b. Most of the time when there is church trouble, it is caused by the mouth.

11:12   He that is void of wisdom despiseth his neighbour: but a man of understanding holdeth his
peace. 

1. The one who lacks wisdom is apt to despise his neighbor.

a. “Flying off the handle” rarely settles trouble; rather, it explodes it.
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b. “Despise” means to disrespect, or to look down upon with contempt.

2. The man of understanding holds his peace.

a. A man of understanding is a man of reason and wisdom.

b. Holding one’s peace means he keeps silent, or holds his tongue.

11:13  A talebearer revealeth secrets: but he that is of a faithful spirit concealeth the matter. 

1. A talebearer is a gossip, or one that tells everything to everybody who will listen.

2. A faithful spirit conceals the matter.  

a. That is he holds his tongue.  He is trustworthy.

b. He keeps the matter hidden.  It helps nobody to repeat the matter anyway.

11:14 Where no counsel is, the people fall: but in the multitude of counsellors there is safety. 

1. Counsel is someone who can give guidance (good advice), without which the people fall.

a. In I Kings 12 Rehoboam rejected the advice of the elders and the kingdom divided.

b. There are many today who reject the advice of God in matters of religion, and the only
thing left is to fall away in unfaithfulness.

2. If the people have a multitude (great number, plenty) of counselors (wise ones) there is
safety (deliverance, help, salvation, victory).

a. How many governments and people have been overthrown because of bad advice?

b. If wise counselors agree, the decision about what to do is clear.   If they do not agree,
then one is able to hear all sides, and is able to act more clearly in a sensible way.

11:15 He that is surety for a stranger shall smart for it: and he that hateth suretiship is sure. 

1. “He that is surety (security) for a stranger shall smart (bad or evil) for it.”

a. We cannot afford to enter in a security with strangers (perhaps at the expense of our
own family) with the possibility of being sadly crushed and broken by it.

b. The Hebrew seems to say “he shall be broken with a breakage,” (or, he shall be
injuriously treated with evil).   Even after he is gone, his family might suffer for it.

2. “And he that hates suretyship is sure.”   (Compare my notes on 6:1,2.)

a. One of the meanings of suretyship is to clasp (the hands together).

b. The advice seems to be that one must be careful for whom he become security.

c. If one hates doing this, and refuses is sure (confident, secure).

11:16 A gracious woman retaineth honour: and strong men retain riches. 

1. “A gracious woman retains honor (glory, splendor).”

a. The LXX has “a gracious woman raises up honor to the man.”

b. Some linguists also understand this to be “the gracious wins and keeps honor.”

c. Women with great tenacity retain their honor.

2. “And strong men retain riches.”

a. Some translate “and” as “as.”   This can be a legitimate rendering.
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b. With the tenacity that women retain honor, men with the same tenacity retain riches. 

c. The NASB translates this “And ruthless men attain riches.”   The NIV translates it
“But ruthless men gain only riches.”

11:17 The merciful man doeth good to his own soul: but he that is cruel troubleth his own flesh. 

1. “The merciful man does good to his own soul.”

a. A kind and gentle man benefits his own life.   He does himself good.

b. One reason for this may be that the benefits doing good return to bless him.

2. “But he that is cruel troubles his own flesh.”

a. A cruel man brings to his life trouble (disturbance, affliction).

b. A cruel man is callous man, and it is no wonder that he brings to himself retribution
(recompense, and especially punishment in the future life).

11:18   The wicked worketh a deceitful work: but to him that soweth righteousness shall be a sure
reward. 

1. “The wicked (guilty of wrong doing) works a deceitful work (a work that is a lie, a sham,
one that is wrong).”   He earns deceptive wages on deceptive work.

2. “But to him that sows righteousness shall be a sure reward.”

a. This is someone who is honest and hard working, and he will certainly be rewarded.

b. Sowing righteousness is the exact opposite of working a deceitful and dishonest work.

11:19 As righteousness tendeth to life: so he that pursueth evil pursueth it to his own death. 

1. “Righteousness tendeth (attains) to life.”   

a. Or, “as righteousness is to life,....”

b. The truly righteous attains (moves in the direction of) life.

2. “So he that pursues evil pursues it to his own death.”

a. Just as surely that the righteous man is attaining life, so the one pursuing evil does it to
his own death.  

b. He pursues evil to his own death, or it brings about his own death.

11:20   They that are of a froward heart are abomination to the LORD: but such as are upright in
their way are his delight. 

1. “They that are of a froward heart are abomination to the LORD.”

a. A “froward heart” is a crooked or perverse heart.  Some say a willfully contrary heart.

b. An abomination is something extremely disgusting morally and abhorant.

2. “But such as are upright in their way are his delight.”

a. The LORD delights in people who are righteous, and blameless in their life.

b. These are people who are sincere in heart, and show it by the actions of their life.

11:21   Though hand join in hand, the wicked shall not be unpunished: but the seed of the
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righteous shall be delivered. 

1. It does not matter how many wicked people join hands, they will not prevent the
punishment that awaits the unrighteous.

2. The seed of the righteous shall be delivered.

a. These are those who have lived a righteous life.

b. These righteous people shall be delivered (to freedom from this wicked world).

11:22 As a jewel of gold in a swine's snout, so is a fair woman which is without discretion. 

1. The first part of this verse is saying that something is way out of place.  A jewel of gold in
a swine’s snout is not a pretty picture.

2. This is the same with a fair woman who acts without discretion.

a. A fair woman is a beautiful woman.

b. Acting without discretion is not showing good judgment in conduct, speech, etc.

c. This person is making choices without discernment, and without prudence (wisdom).

11:23 The desire of the righteous is only good: but the expectation of the wicked is wrath. 

1. The end of the desire of the righteous is only good.  That is the only hope and dream.

a. The absolute object of this desire is God and how to please him.   God and that which
comes from him is the only good that exists.

b. This desire is always in the mind and heart of a righteous person.  

2. The expectation of the wicked is wrath.

a. The wicked knows that in the end he will lose, and will be punished.

b. The wrath of God will not be a lock-up in the state prison, but will be an eternal
punishment in a devil’s hell, without the possibility of escape.

11:24   There is that scattereth, and yet increaseth; and there is that withholdeth more than is meet,
but it tendeth to poverty. 

1. “There is that scatters, and yet increases.”   This is speaking of someone who scatters, and
the end result is it gains even more.

a. This is not speaking of just throwing money or goods away indiscriminately.

b. One of the meanings of this Hebrew word is to disperse.

c. One of the ways this money or goods could be dispersed is to give to the poor, or to the
homeless, or to the distressed, or those who are in any need.

2. There is one that holds back more than is meet (suitable), but it tends to (moves in the
direction of) poverty (or want).    

11:25 The liberal soul shall be made fat: and he that watereth shall be watered also himself. 

1. “The liberal soul shall be made fat.”

a. The liberal soul is a generous man.

b. Being made fat means he will prosper, or will be made prosperous (enriched).
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2. “And he that waters shall be watered himself.”

a. “Watered” is used in the sense of helping others (refreshing them).

b. The man who gives in this way gets more good out of it than the one who is helped.

11:26   He that withholdeth corn, the people shall curse him: but blessing shall be upon the head
of him that selleth it. 

1. The one who withholds (hoards, or holds back) corn, shall be cursed by the people, (and
by the LORD also).

a. Why would anyone not provide to those in need, especially life-saving food?

b. Maybe he is hoping for a drought, and he can charge more.   Maybe he is stingy.

2. On the other hand, blessing shall be upon the head of the one who sells it.   Indeed, it is
true: “It is more blessed to give than to receive.”   Acts 20:35

11:27   He that diligently seeketh good procureth favour: but he that seeketh mischief, it shall
come unto him. 

1. The one who diligently seeks good procures favor (finds goodwill) – with God and man.

2. The one who seeks mischief (bad or evil), finds that mischief comes to him.

a. If one seeks, or searches after, evil, it has a way of coming upon him.

b. The verb form implies that he consistently and deliberately seeks after mischief, and so 
he has evil to come upon him.

11:28 He that trusteth in his riches shall fall: but the righteous shall flourish as a branch. 

1. If anyone trusts in his riches he shall fall.   

a. The only way to keep that from happening is to trust in God.

b. This in particular is the kind of person that is stingy, and will not help others.

2. But the righteous shall flourish as a branch.

a. It has always fascinated me to watch the branches on trees, and shrubs come out in the
spring.

b. This is the way the righteous will flourish (blossom, bud, break forth) when doing
right.

11:29   He that troubleth his own house shall inherit the wind: and the fool shall be servant to the
wise of heart. 

1. The one who troubles (disturbs or stirs) his own house shall inherit the wind.

a. The one who stirs troubles wastes his property by riotous living, or a thousand other
like things.

b. When everything is gone, he wont be very happy just feeding on the wind.

c. “Inheriting the wind” might be a figure showing he gains nothing but emptiness.

2. And the fool shall be servant to the wise of heart.

a. Further, this fool will wind up as a servant to the wise.
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b. It will be too late to change from servant to being wise-hearted.

11:30 The fruit of the righteous is a tree of life; and he that winneth souls is wise. 

1. “The fruit of the righteous is a tree of life.”

a. This is far different than the fool who has nothing but the wind (emptiness).

b. The righteous will eat off the tree of life, and live forever. 

2. “He that wins souls is wise.”

a. Why?   Because this is one of the basic reasons for living as godly people.

b. Not only does one save himself, but others as well.

11:31   Behold, the righteous shall be recompensed in the earth: much more the wicked and the
sinner. 

 1. “The righteous shall be recompensed (to be paid in safety, and made complete) in the
earth.”   This takes place while living on the earth.

a. In translating, some say the righteous receive their due, or reward, on earth.

b. The marvelous spiritual blessings are enjoyed by God’s living people NOW!

2. “Much more the wicked and the sinner.”   That is, the ungodly are given their due.

a. The wicked and the sinner have to pay for their wickedness also NOW!

b. “If the righteous scarcely be saved, where shall the ungodly and the sinner appear?”    
I Peter 4:18

Chapter 12

12:1 Whoso loveth instruction loveth knowledge: but he that hateth reproof is brutish. 

1. Whoso loves instruction (discipline, chastisement, even correction) loves knowledge.

a. According to this verse correction loves knowledge.

b. This is because correction leads to knowledge.

2. But he that hates reproof (correction, rebuke) is brutish (stupid, foolish, dumb).

a. The main difference between man and beast is that man can submit to education, and
improve himself.

b. When man chooses not to be corrected (instructed), he is acting like an animal.

c. Those who reject and resent being corrected are void of common sense.   They are
acting like a brute animal.

12:2 A good man obtaineth favour of the LORD: but a man of wicked devices will he condemn. 

1. A good man obtains favor of the LORD.

a. The man may not realize it, but it is the LORD that made him good, and that is because
he did not hate correction, and did not mind discipline.

b. He obtains favor because he keeps learning and doing what the LORD wants.

c. A good man wants the favor of the LORD, and the more he has the favor of the LORD
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the more he becomes good.

2. A man of wicked devices will he condemn.

a. In other words, the LORD condemns a man of wicked (crafty) devices (one who
devises evil).  If you devise evil, there is no other alternative but to be condemned.

b. “Wicked devices” is usually an evil plan motivated by evil intent.

12:3     A man shall not be established by wickedness: but the root of the righteous shall not be
moved. 

1. There is no way to be established (fitted or fashioned in righteousness) by wickedness.

a. Wickedness or evil is always moving.   It is never stable.

b. Wickedness is transitory, and will always be rejected by God.

2. The root of the righteous shall not be moved.

a. Nothing is permanent but goodness, and that is because goodness comes from God.

b. Like the root of the tree, the righteousness of the righteous cannot be moved.

12:4     A virtuous woman is a crown to her husband: but she that maketh ashamed is as rottenness
in his bones. 

1. “A virtuous woman is a crown to her husband.”

a. Virtuous means moral excellence, valor, being worthy, etc.

b. “A crown” indicates a crowning joy, and how precious and valuable she is to her
husband.   She is, indeed, the queen of his life.

2. But she that makes ashamed is as rottenness to his bones.

a. To “make ashamed” is to bring shame (disgrace) and disappointment to her husband.

b. “Rottenness to his bones” means it is like his bones have decayed.  

i. Since the bones are the structure that supports the rest of the body, for them not to
be healthy is a very sad state of health. 

ii. In application, think of what the disgrace of a woman to her husband does to him.

12:5 The thoughts of the righteous are right: but the counsels of the wicked are deceit. 

1. If the thoughts (purposes) were not right, a man would not be righteous.   

a. Whatever God teaches is right, and these are the thoughts to be kept in one’s mind.

b. These thoughts are always just, honest and reliable.

2. The counsels (the advice, or guidance) of the wicked are deceit (false, treacherous, crafty).

12:6     The words of the wicked are to lie in wait for blood: but the mouth of the upright shall
deliver them. 

1. “The words of the wicked are to lie in wait for blood.”

a. These are people who are always ready to shed blood, if it advances their wishes.

b. The words of the wicked are to kill.  There is no respect for life.   cf. 1:11,18

2. But the mouth of the upright (just, righteous) shall deliver (snatch away, rescue) them.
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a. It might be that the upright talk the wicked out of killing.

b. It might be that the upright report to the victims that some are lying in wait to kill
them, and they must take actions to protect themselves.

c. A third avenue that the righteous might take is to tell the authorities of the plan to kill,
so that they might thwart the plans of the killers.

12:7 The wicked are overthrown, and are not: but the house of the righteous shall stand. 

1. The wicked are overthrown, and are not.  If not here, then in the judgment day.

2. But both here, and in the day of judgment, the righteous shall stand.

12:8     A man shall be commended according to his wisdom: but he that is of a perverse heart
shall be despised. 

1. “A man shall be commended (praised) according to his wisdom:”

a. Literally this is “according to the mouth of.”   

b. This is a Hebrew idiom “in proportion to his wisdom.” 

2. “But he that is of a perverse heart shall be despised.”

a. A perverse heart is a crooked, erring, and contrary heart.

b. These people deviate from what is correct and right.

c. “Shall be despised” means he will be held in contempt, because of his crooked
lifestyle.

12:9     He that is despised, and hath a servant, is better than he that honoureth himself, and
lacketh bread. 

1. The man is despised, and may be one step above poverty, but he is better off than someone
of high decent who is starving, because at least he is not starving.

2. The Latin Vulgate gives the following sense of this verse: “Better is the poor man who
provides for himself, than the proud that is destitute of bread.”

3. The word “despised” is a different word than “despised” in the former verse.

a. In this verse the word “despised” means a person of low esteem, not because of any
fault of his, but because of any lack of worldly display.   cf. David in I Samuel 18:23.

b. The word “despised” in the former verse means contempt, because he has deviated
from what is right, or correct (true).

12:10   A righteous man regardeth the life of his beast: but the tender mercies of the wicked are
cruel. 

1. A righteous man regards the life of his beast.  This means he cares for (gives rest, food,
medicine, or whatever is required) for the animal.   The opposite of being cruel.

2. The antithesis is that the wicked are cruel instead of tender mercies.

3. There are several verses in the Old Testament that mandates the care of animals.   cf. 
Exodus 20:10; 23:4,5.
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12:11   He that tilleth his land shall be satisfied with bread: but he that followeth vain persons is
void of understanding. 

1. The one tilling (working) the land will be satisfied with bread.   The point is that one must
be industrious enough to work the land.   This implies honest labor.

2. The one following vain (empty, worthless) persons is void of (lacks) understanding.

a. The vain persons shrink from honest labor or work.

b. These are people who had rather sleep, play, and engage in idle talk.

c. “Void of understanding” is said in contrast to “working the land” which results in
having bread to satisfy one’s hunger.

12:12 The wicked desireth the net of evil men: but the root of the righteous yieldeth fruit. 

1. The wicked desire the net (protection and fellowship) of evil men.   

a. They love their ways and want to be in the circle (the hold or snare) of these evil men.

b. They even imitate these evil men in their evil.

2. Contrasted to that is “the root of the righteous yields fruit.”

a. The only protection is in the root (the fixed and stable) circumstance of the righteous.

b. The righteous are firmly rooted in the truth of God, benefitting others, and glorifying
God.

12:13   The wicked is snared by the transgression of his lips: but the just shall come out of trouble. 

1. The wicked is snared by the transgression of his lips.  His mouth gets him into trouble.

a. The wicked are snared by their own trouble.

b. There is no way for the man who deals in false oaths and lies, not to be found out, and
that to his own destruction.

2. In contrast, the just shall come out of trouble.

a. A way he can do this is by avoiding being snared by the transgression of his lips.

b. Another way is to always turn to God for guidance and protection.

c. A man can never come out of trouble by his own wisdom.

12:14   A man shall be satisfied with good by the fruit of his mouth: and the recompence of a
man's hands shall be rendered unto him. 

1. A man shall be satisfied (fill to satisfaction, have enough) with good (bountiful prosperity)
by the fruit of his mouth.

a. There is no way to measure the comfort and satisfaction that using the mouth in a good
way may bring to a man guided by wisdom.

b. One of the best ways to have this good is to teach others the truth.

2. The recompence (benefit, reward) of a man’s hands shall be rendered (given) unto him.

12:15 The way of a fool is right in his own eyes: but he that hearkeneth unto counsel is wise. 

1. “The way of a fool is right in his own eyes.”
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a. He has figured it out.   A little give here, and a little take there, and people have
figured out how to circumvent every doctrinal matter in the Scriptures.  cf. Isaiah 5:21

b. Of course it seems right to him, because that is what he wants!

c. A good example is the three “friends” of Job.  They had figured out why Job was
afflicted with so many health problems.  It was sin.   Except they were wrong!

2. In contrast, he that hearkens unto counsel is wise.

a. Wisdom dictates that we seek counselors, and none is so wise as the great Counselor.

b. Wisdom said, “and he who listens to me will dwell secure, and will be at ease, without
dread of evil.”   Proverbs 1:33  ESV

12:16 A fool's wrath is presently known: but a prudent man covereth shame. 

1. “A fool’s wrath is presently known.”

a. His wrath (anger, annoyance) is shown at once (quickly).

b. This person very often does not have self-control.   

i. He is quickly angered, and usually says what he thinks.   

ii. Proverbs 29:11, “A fool gives full vent to his anger, but a wise man keeps himself
under control.”  In essence, the first clause says, “a fool says everything he thinks.”

2. A prudent (wise) man covers (conceals, hides) shame.

a. It is not wise nor helpful to tell everything you know, but some feel they must.

b. It is better to overlook an insult, or conceal dishonor, than to tell everybody.

12:17 He that speaketh truth sheweth forth righteousness: but a false witness deceit. 

1. It is always the right thing to speak (breath) the truth.  It shows forth righteousness.

2. It is deceit to be a false witness (one who lies).  This one does injustice to others.

12:18 There is that speaketh like the piercings of a sword: but the tongue of the wise is health. 

1. “There is that speaks (babbles, using words recklessly) like the piercings of a sword.”

a. The Hebrew word for “speaks” is to vociferate (cry out loudly) angrily.

b. The word “piercings” means being cut or stabbed.  The tongue can cut in a way so as
to be very hurtful.

2. “But the tongue of the wise is health.”   Maybe better, it “brings healing.”

3. The tongue not only is a true witness (verse 17), but is capable of healing, if used wisely.

12:19 The lip of truth shall be established for ever: but a lying tongue is but for a moment. 

1. Truth never dies.   It is established (fixed, stands, appointed, rendered sure) for ever.

a. The truth stands into the ages of the ages (forever).

b. The foundation of truth cannot be destroyed.

2. A lying tongue is but for a moment.   

a. It is always soon found out by somebody.   God knew the truth all along.

b. A lie soon comes to light in the wink of an eye.
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c. There are usually many lies, and no one has a good enough memory to recall them all.

d. A liar must take refuge in more lies, and he soon exposes himself.

12:20 Deceit is in the heart of them that imagine evil: but to the counsellors of peace is joy. 

1. “Deceit (something false, feigned)  is in the heart of them that imagine evil.”

a. It is not as if they told something false that they thought was the truth.

b. They imagine (devise) evil.

2. “To the counselors (advisors, ones who guide) of peace (happiness, good health) is joy.”

12:21   There shall no evil happen to the just: but the wicked shall be filled with mischief. 

1. “There shall no evil (iniquity, anything that comes to naught) happen to the just.”

2. “The wicked shall be filled with mischief” (hurt, wounded, nothing that profits).   

12:22 Lying lips are abomination to the LORD: but they that deal truly are his delight. 

1. “Lying lips are abomination to the LORD:”

a. “Lying lips” are lips that do not tell the truth.   Lying not only hurts the person doing
the lying, but others as well.

b. This means that such lips are an abomination (something morally disgusting, and
detestable, abhorrent).

2. “But they that deal truly are his delight.”

a. All people who love the truth, and who want to practice it, should hate lying.

b. The LORD truly loves those who deal in the truth.  Truth frees.   John 8:31,32

c. These are his delight (good pleasure, desire, favor).

12:23 A prudent man concealeth knowledge: but the heart of fools proclaimeth foolishness. 

1. “A prudent man conceals knowledge:”

a. “Prudent” means subtle, cunning, crafty and most always used in a bad sense.

b. Some think this means that a prudent man keeps his knowledge to himself.

i. If displaying one’s knowledge is a commendation to one’s self (a show-off), then it
should not be shown.  (I think this may be what is being discussed here.)

ii. If showing or displaying one’s knowledge builds up others, then it is proper.

2. “But the heart of fools proclaims foolishness.”

a. This clause is in contrast to the first clause.

b. It is hard for the fool not to declare his foolishness.

c. A fool not only proclaims his foolishness by words, but also by actions.

d. Most fools talk too much, because they want people to think they know so much.

12:24 The hand of the diligent shall bear rule: but the slothful shall be under tribute. 

1. “The hand of the diligent shall bear rule:”

a. Diligence (is one who is awake, alert, able to decide) is no doubt because the man is
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industrious (worked hard), and his knowledge and independence is respected.

b. He “shall bear rule” means to have dominion, to have the power.

2. The contrast is “the slothful shall be under tribute.”

a. The slothful man is one who puts off or is idle.  He very well may be lazy.

b. Instead of having rule or power, he is under tribute (a tax, but may be levied in the
form of forced labor).

c. Some of the translations say “laziness ends in slave labor.”  NASB, NIV, ESV.

12:25 Heaviness in the heart of man maketh it stoop: but a good word maketh it glad. 

1. “Heaviness (anxiety, sorrow, hopelessness) in the heart of man makes it stoop
(depressed):”

a. If this leads one to turn from the loyalty to God, it is indeed sad.

b. Man has so much to make him glad (blessings both spiritual and physical).

c. He should have little occasion to have sorrow of heart.

2. “A good word (one’s answer, maybe advice) makes it glad (rejoice, cheerful, merry).”

a. Think of the good word of Jesus, “Man, your sins are forgiven.”  Luke 5:20.

b. This is what Jesus said to the paralyzed man when he saw the faith of the ones
bringing him to Jesus.   It was a word that was both good and kind.

c. If a good word from one man to another can make that one glad, think of what a good
word from heaven might mean to the weary and heavy-laden in our world.

d. There is no way to measure how much happiness is brought by a good word.

12:26   The righteous is more excellent than his neighbour: but the way of the wicked seduceth
them. 

1. “The righteous is more excellent than his neighbor” because he is righteous.

a. As a righteous man he is able to show his neighbor the right path to walk in life.

b. I think this assumes the neighbor is not righteous (maybe even wicked).  Compare the
second clause in this verse.

2. “But the way of the wicked seduces them.”

a. This contrast certainly indicates that the neighbor is wicked.

b. The neighbor is not only a wicked person, he seduces others (causes them to be
deceived, to stagger, to err from the ways of God).

12:27   The slothful man roasteth not that which he took in hunting: but the substance of a diligent
man is precious. 

1. “The slothful (idle, slack, and some think the original meaning is deceitful, fraudulent)
man roasts not that which he took in hunting:”

a. If he were a industrious man, he could also hunt for food.

b. But one cannot roast (cook) what he does not have, so he must take from those who do
have, and who did hunt.
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2. The contrast is, “but the substance (what he has, what he caught in hunting) of a diligent
(industrious, busy) man is precious (he has bright, excellent, and precious reputation).”

3. Some translate this last clause, “but the precious possession of a man is diligence.”  NASB

12:28 In the way of righteousness is life; and in the pathway thereof there is no death. 

1. “In the way of righteousness is life;”

a. The way of a man who is righteous is life.

b. This life is not only a better life here, but in the world to come, eternal life.

2. The implied contrast is that the way of unrighteousness is death.

3. However, the verse continues on a positive note: “in the pathway thereof (righteousness)
there is no death.”

4. The word “pathway” is interesting.   In Hebrew this is a narrow path, trodden down by the
foot, as opposed to the broader roadway traveled by a cart, etc.   cf. Matthew 7:13,14

 

Chapter 13

13:1 A wise son heareth his father's instruction: but a scorner heareth not rebuke. 

1. Respect for instruction begins by instruction and training at an early age.

a. A child that is never made to obey instruction and respect his parents will pay
absolutely no attention to his father’s instruction.   

b. If a child is left to do his own will, he will not respect his parents, and in turn will not
respect the authority of school teachers, the police, and finally God.   

i. Nobody will tell this child what to do.   He has always been left to do what he
wants to do, and he is bound and determined to do it.

ii. But finally, when he is locked in an 8 by 12 cell in the state prison, he is forced to
do what he is told to do.   That is, if he is fortunate enough to live that long!

2. A scorner hears not rebuke.

a. A scorner is a scoffer, or mocker.  The Hebrew word means to make mouths at, scoff.

b. He hears not (does not listen to) rebuke.  He resists all reprimands, or reproofs.

13:2     A man shall eat good by the fruit of his mouth: but the soul of the transgressors shall eat
violence. 

1. “A man shall eat good by the fruit of his mouth.”

a. If what comes out of his mouth is good fruit, that will be the experience of his life.

b. It is a matter of enjoying the good fruit of his mouth.   cf. 12:14; Romans 3:13

2. “But the soul of the transgressors shall eat violence.”

a. If transgression is what come out of one’s mouth (life), he shall eat in kind.

b. “Violence” means he will experience unjust gain and wrong.

3. It is clear from this whole verse, that whatever comes out of our mouth (the fruit, or our
words), we will experience in kind.
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13:3     He that keepeth his mouth keepeth his life: but he that openeth wide his lips shall have
destruction. 

1. “He that keeps his mouth keeps his life.”

a. There is a direct correlation between bad words and good words, and what a person
experiences in his or her life.

b. The mouth needs to be kept in check.   It can mean the difference between life and
death.

2. “He that opens wide his lips shall have destruction.”

a. “Opens wide” is obviously a reference to not having any bounds to what is said.

b. I see people whose life and influence is destroyed because of their mouth.

c. That destruction is what this part of the verse is all about.

3. It has been said that God gave us two eyes to see much, two ears to hear much, but one
tongue fenced in with teeth to say very little compared to what the ears and eyes do.

13:4     The soul of the sluggard desireth, and hath nothing: but the soul of the diligent shall be
made fat. 

1. “The soul of the sluggard desires, and has nothing.”

a. A sluggard is one who is slothful, and indolent.  I like the dictionary definition of
slothful.  “Addicted to sloth” which means not inclined to labor, lazy.

b. Another word is used in defining a sluggard is indolent.  It means “indulging in ease;
avoiding exertion; lazy.”

2. “The soul of the diligent shall be made fat.”

a. A diligent person is one active and eager, and filled with determination.

b. “Made fat” means accepted and anointed by the Lord.

13:5 A righteous man hateth lying: but a wicked man is loathsome, and cometh to shame. 

1. “A righteous man hates lying.”

a. The Scriptures everywhere abound in condemning lying.   cf. Revelation 21:8

b. Lying must be regarded as an enemy to righteous people, a foe, utterly odious.

c. It is amazing how much lying goes on in our culture: politicians lie, preachers lie,
church people lie, people in general lie.

2. “A wicked man is loathsome, and comes to shame.”

a. Inspiration picked out seven things the LORD hates, and lying is one of them.  6:16ff

b. “Loathsome” means that a wicked man is morally offensive; he smells bad spiritually.

c. He will come to shame, i.e., he will bring reproach upon someone (e.g., bring reproach
on someone’s name).  In this verse, he brings shame upon himself through wickedness.

13:6     Righteousness keepeth him that is upright in the way: but wickedness overthroweth the
sinner. 

1. “Righteousness keeps him that is upright in the way:”
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a. Although not stated in the verse, this must be in God’s way.

b. Righteousness keeps the person practicing it in God’s way (God approves right).

2. A strong adversative: “But wickedness overthrows the sinner.”

a. He cannot blame God, and he cannot blame the church, or anything or anyone else.

b. Wickedness overthrows the sinner.  This wickedness is moral faults or wrongs.

13:7     There is that maketh himself rich, yet hath nothing: there is that maketh himself poor, yet
hath great riches. 

1. How could one make himself rich, and yet have nothing?  There is more than one answer:

a. This might be someone who just claims to be rich.  He makes it appear that he is rich.

b. Or, he may be materially rich, but in him lies a deep spiritual poverty which makes his
life one of wretchedness.

c. Or, there is the possibility that the rich man may give so deeply to others that he winds
up having nothing.

2. There is that makes himself poor, yet has great riches.

a. This one, who deeply gives to others, makes himself poor, but he has untold spiritual
riches.  cf. The widow who gave two mites.   She evidently was poor, but she gave all
she had, and that made her even more poor.   II Corinthians 6:10

b. It is possible that this person forsakes the rich lifestyles to live a more frugal life, and
also so he may concentrate on spiritual matters which pays in riches untold.   Compare
the Smyrna church in Revelation 2:9.  

3. There is also the possibility that in both of the above cases there is only pretense.

a. One pretends to be rich, but has nothing.

b. Another pretends to be poor, but he actually is rich.

13:8 The ransom of a man's life are his riches: but the poor heareth not rebuke. 

1. “The ransom of a man’s life are his riches (his wealth):”

a. One thought is “a man’s riches may ransom his life.”

b. Another way of expressing this is that “a rich man can buy his way out of threatened
death by paying a ransom.”  He escapes his just retribution by buying his way out.

2. The poor hears no rebuke (or threat).   This is because no one can get anything out of him.

13:9 The light of the righteous rejoiceth: but the lamp of the wicked shall be put out. 

1. “The light of the righteous rejoices.”   

a. Or, the light of the righteous shines brightly.

b. It might even shine more brightly as time rolls along.

2. “But the lamp of the wicked shall be put out.”  The light goes out, or is put out.

3. It is fair to point out the contrast of the “light” and “lamp.”

a. The light is coming from within the righteous; whereas, the lamp is coming from
without the wicked.
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b. The light coming from within is ongoing, but the light of the lamp is temporary, and
might be very easy to be put out.

13:10 Only by pride cometh contention: but with the well advised is wisdom. 

1. Only by pride (insolence, arrogance) comes contention (quarrels, strife, war).   Contention
is the fruit of pride.

2. But with the well advised is wisdom.

a. The deliverance from pride is reason enough to follow wisdom.

b. Be well advised, and follow the wise course.

c. There is no telling how many wars (private as well as those among nations) have been
started by pride.

13:11 Wealth gotten by vanity shall be diminished: but he that gathereth by labour shall increase. 

1. “Wealth gotten by vanity shall be diminished:”

a. Wealth obtained in a dishonest way (maybe by fraud) has a way of dwindling away.

b. This kind of wealth is rarely permanent.

2. The contrast is “he that gathers by labor shall increase.”

a. The idea seems to be that getting wealth is nothing, but getting it by labor (of one’s 
own hands) is everything.

b. It becomes more permanent because of the labor that caused it to be earned.

13:12 Hope deferred maketh the heart sick: but when the desire cometh, it is a tree of life. 

1. “Hope deferred (put off, postponed, delayed) makes the heart sick:”

a. When there is little hope, or what we are hoping for must be put off, our heart is sick.

b. Think about a little one being sick, and you hope that tomorrow the child will be
better, and if it is not, our heart is sick.

2. “But when the desire comes, it is a tree of life.”

a. Hope is desire, with the expectation of receiving that which is desired.

b. When our hope is realized, it is a tree of life!

13:13   Whoso despiseth the word shall be destroyed: but he that feareth the commandment shall
be rewarded. 

1. “Whoso despises (scorns, from a root to disrespect) the word shall be destroyed: (ruined,
brought to nothing).”

a. Many people in the world today disrespect the Word of God (wisdom, righteousness).

b. There are so many passages that tell what will happen to those who take this view:
Matthew 7:21; John 12:48; Revelation 21:8; II Thessalonians 1:7-9

2. “But he that fears the commandment shall be rewarded.”

a. Ecclesiastes 12:13, “Let us hear the conclusion of the whole matter: Fear God, and
keep his commandments: for this is the whole duty of man.”
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b. Fear in the verse means to honor and respect the commandment so much that there is
no way one can be convinced not to obey.

13:14 The law of the wise is a fountain of life, to depart from the snares of death. 

1. “The law of the wise is a fountain of life,”

a. This clause might be better translated, “the law is to the wise man a fountain of life.”

b. The NASB says, “the teaching of the wise is a fountain of life.”

c. A similar teaching is from Jesus in John 4:13,14: “Whosoever drinks of this water
shall thirst again: But whosoever drinks of the water that I shall give him shall never
thirst; but the water that I shall give him shall be in him a well of water springing up
into everlasting life.”

2. “To depart from the snares of death”

a. This means that drinking from this fountain keeps us from the snares of death.

b. Obviously if we keep drinking from the fountain of life, we will not die (spiritually).

c. If we were to stop drinking, we will surely die.

13:15 Good understanding giveth favour: but the way of transgressors is hard. 

1. “Good understanding (wisdom, good sense) gives (wins, produces) favor:”

2. “But the way of transgressors is hard.”

a. It is a fact that transgressors have more pain and difficulty in getting themselves
condemned, than righteous people ever had in living a righteous life.

b. The transgressor is one who is unfaithful, and his way is hard (treacherous).

13:16 Every prudent man dealeth with knowledge: but a fool layeth open his folly. 

1. “Every prudent man deals with knowledge:” or, acts out of knowledge.   That is, he acts
with wisdom and good judgment.

2. “But a fool layeth open his folly.”

a. He lets everybody know he is a fool, with his rash judgment, without knowledge of
righteousness, and the counsel of God, etc.

b. Everybody knows his lack of knowledge by his actions.

13:17 A wicked messenger falleth into mischief: but a faithful ambassador is health. 

1. “A wicked messenger falls into mischief:”

a. “Falls into mischief” means into something bad, or into great hurt, harm, or ill.

b. “Falls” means he is cast into, or fails to remain in righteousness.

2. “But a faithful ambassador is health.”

a. The contrast is “a faithful ambassador is health.”   “Health” means spiritual healing. 
This word is sometimes translated sound, wholesome, a spiritual cure.

b. An ambassador is an envoy, or messenger with an official message – the Word.
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13:18   Poverty and shame shall be to him that refuseth instruction: but he that regardeth reproof
shall be honoured. 

1. Poverty and shame (dishonor, disgrace, reproach) shall be to one refusing instruction:

a. The word for instruction means disciplinary instruction, correction.

b. The person who refuses this kind of instruction will result in poverty and shame.

2. “But he that regards reproof shall be honored.”

a. If a person regards (takes heed, attends to) reproof (correction, discipline) he will be
honored (glorified, promoted to honor).

b. Such a person not only listens to this instruction, but profits by such discipline, and
gets rid of whatever (maybe sin) caused his refusing instruction.

3. Notice that honor, and poverty and shame, stands in contrast to one another.

13:19   The desire accomplished is sweet to the soul: but it is abomination to fools to depart from
evil. 

1. “The desire accomplished is sweet to the soul:”

a. This clause is so easy to understand and appreciate.  How sweet to succeed!

b. Everybody who has ever accomplished a task that was a desire of his heart has been
elated by the accomplishment.

2. “But it is abomination to fools to depart from evil.”

a. This is how a fool (one who is stupid and silly) thinks.

b. If one thinks evil is sweet, he may think it is abomination (disgusting, abhorrent) to
leave it.  But remember, it is a fool who thinks this way!

13:20 He that walketh with wise men shall be wise: but a companion of fools shall be destroyed. 

1. “He that walks with wise men shall be wise:”

a. There seems to be the idea of continuously and habitually walking in this word.

b. One can tell the moral character of someone by the company he keeps.

2. “But a companion of fools shall be destroyed.”

a. I have personally seen and counseled people who ran with fools and have seen them
destroyed in the end.   They would not listen to counsel.

b. In our day this seems to be particularly true with the alcohol and drug culture.

c. On the one hand it is disgusting, but on the other it is hurtful and sad, because it does
not have to be this way, but some will not listen to advice.

13:21 Evil pursueth sinners: but to the righteous good shall be repayed. 

1. “Evil pursues (runs after, chases) sinners:”

a. If one runs after the companionship of sinners, he must accept the consequences.

b. He must accept the punishment that is the inevitable consequence of sin.

c. In a real sense evil becomes its own reward to those who pursue evil.

2. “But to the righteous good shall be repayed (returned, payed back).”
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a. A righteous person may expect to be repayed with good.   That is, good reciprocates
good, or it returns good for good.

b. Besides the reward that God will give for goodness, good is its own reward to those
who are good.   So, one who is good may expect a double amount of reward.

13:22   A good man leaveth an inheritance to his children's children: and the wealth of the sinner
is laid up for the just. 

1. “A good man leaves an inheritance to his children’s children:”

a. This would naturally refer to grandchildren or beyond.

b. He not only thinks of himself, but of his posterity (his succeeding generations).

2. “And the wealth of the sinner is laid up for the just.”

a. The wealth of the wicked seems to find its way to righteous people.

b. It does not find its way to succeeding biological generations.

c. The term “laid up” may indicate that God has a way of accomplishing this that the
people do not know, or that they are not able to understand.

13:23 Much food is in the tillage of the poor: but there is that is destroyed for want of judgment. 

1. “Much food is the tillage of the poor:”

a. That is, much food might be produced from the plowed ground of the poor.

b. But it takes hard work which many are not willing to put forth.

2. “But there is that is destroyed for want of judgment.”

a. If there is little work and care given to the tilling of the land there is not much
produced.

b. So, what could have been is not obtained by arduous or hard work.

c. Destroyed (swept away) for lack of judgment (good common sense, foresight).  Many
are poor because “money burns their pockets.”  They just have to spend it!

13:24 He that spareth his rod hateth his son: but he that loveth him chasteneth him betimes. 

1. “He that spares his rod hates his son:”

a. This is a gem of wisdom about how to raise children.

b. I know people who are in prison because the parents were loathe to discipline them.

c. Children must be taught and disciplined.  (Look at the next clause.)

2. “But he that loves him chastens him betimes (early, in a short time).”

a. One cannot put off his responsibility today until tomorrow.

b. The wise parent does not put off teaching and training (including discipline).

c. It is not always easy to train a child, but it must be done, or tragedy will strike.

13:25 The righteous eateth to the satisfying of his soul: but the belly of the wicked shall want. 

1. “The righteous eats to the satisfying of his soul (to their hearts’ content):”

a. The NASB translates this, “The righteous has enough to satisfy his appetite.”
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b. The righteous eat to their own satisfaction (or to satisfy the appetite).

2. “But the belly of the wicked shall want.”

a. Or, the stomach of the wicked is in want, or goes hungry.

b. Maybe he is too busy about being wicked to provide what he needs.

3. This person does not have what it takes to satisfy his physical needs, much less does he
have what it take to satisfy his soul or life.

Chapter 14

14:1 Every wise woman buildeth her house: but the foolish plucketh it down with her hands. 

1. “Every wise woman builds her house:”

a. This is more comprehensive than just the dwelling in which they live.

b. It could even involve household goods, food, clothing, etc., all of which are involved
in building a house.

c. Even the relationships, and the kinds of lives could be a part of building a house.

2. “But the foolish plucks it down (tears, breaks in pieces, ruins) with her hands.”

a. A very different woman is the foolish woman.

b. This foolish woman does not take care of the furniture, does not feed her family well,
nor does she sew clothing for them, and worse of all, she does not teach her children
right from wrong, and about how God wants the best out of human beings.

c. She tears down and destroys what could really be good.  

d. “With her (open) hands” literally indicates power, direction, etc., in Hebrew.

14:2     He that walketh in his uprightness feareth the LORD: but he that is perverse in his ways

despiseth him. 

1. “He that walks in his uprightness fears the LORD:”

a. “Walks” is a figure for living in righteousness, and respect for God.

b. “Uprightness is doing what is right.  It is righteousness and fidelity.

c. “Fears” means an awesome respect, or moral reverence, for God.

2. “But he that is perverse in his ways despises him.”

a. “Perverse” means he has turned aside, or is contrary (even devious) to the LORD.

b. “Despises” means this person disdains, scorns, and looks down upon God.

14:3 In the mouth of the foolish is a rod of pride: but the lips of the wise shall preserve them. 

1. “In the mouth of the foolish is a rod of pride:” (arrogance, haughtiness).

a. The best way to be ineffective in discipline is to correct with pride.

b. It will not accomplish what is needed.

c. A different view of this clause is “In the mouth of the foolish is a rod for his back.”
(pride).  ASV, NIV

i. Several versions translate much like this view – NASB, etc.
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ii. The NIV translates this clause, “A fool’s talk brings a rod to his back.”

2. “But the lips of the wise shall preserve them.”

a. Wisdom always prevails because it protects them.

b. The word “protects” is used in some translations for “preserve.”

14:4 Where no oxen are, the crib is clean: but much increase is by the strength of the ox. 

1. “Where no oxen are, the (grain) crib (manger) is clean: (empty).”

2. “But much increase is by the strength of the ox.

a. The ox is stronger than other farm animals.

b. There are many reasons beside strength that accounts for more increase: compared to
the horse, he eats less, works longer, lives longer, more disease resistant, etc.

14:5 A faithful witness will not lie: but a false witness will utter lies. 

1. “A faithful (trustworthy, truthful) witness will not lie: (will not deceive)”  

a.  How wonderful it is that in the world there are some people whose integrity is such
that the truth is worth more than life itself.

b. It is his mode of operation to tell the truth, both publically and privately.

2. “But a false witness will utter (pours out, breathes out) lies.”   Sometimes people lie when
the truth would have served their evil goals better.

14:6     A scorner seeketh wisdom, and findeth it not: but knowledge is easy unto him that
understandeth. 

1. “A scorner (scoffer, mocker) seeks wisdom, and finds it not:”

a. He seeks wisdom in vain because his attitude blinds him from seeing the truth.

b. One must have an open mind, that examines the facts before he will find the truth.

2. “But knowledge is easy unto him that understands.”

a. This is a person who does not have a hidden agenda.  He is not prejudiced.

b. If we understand who wisdom is, and accept her as the only wise way, then we accept
and understand her advice to us.

14:7     Go from the presence of a foolish man, when thou perceivest not in him the lips of
knowledge. 

1. “Go from (stay away, leave the presence) the presence of a foolish man,”

a. We have a tendency to become like those with whom we associate.

b. It is particularly dangerous to associate with fools (stupid, silly people).

c. These are vain and empty people who cannot help you or lift you up.

2. “When you perceive not in him the lips of knowledge.”

a. One needs to know from God what is truth and what is error.

b. Most informed people can perceive (discern, understand) when you are not being told
the truth.   However, we must be informed on what wisdom teaches to perceive this.
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14:8 The wisdom of the prudent is to understand his way: but the folly of fools is deceit. 

1. “The wisdom of the prudent is to understand his way:”

a. When you truly know that a person is wise, then trouble yourself to understand him.

b. The wisdom of a sensible man is to understand his way of wisdom.

2. “But the folly of fools is deceit.”

a. I only have to catch a man telling me a falsehood once.  From then on I examine every
thing he says!  If he will lie to me once, he very well might lie to me again.

b. The reason for this is the folly (foolishness) of fools is deceit (fraud, false, feigned,
treacherous).

14:9 Fools make a mock at sin: but among the righteous there is favour. 

1. “Fools make a mock at sin:”

a. This may be the best reason yet as to why we should not follow fools.

b. It would be entirely proper to change the sentence around, “sin makes a mock (literally
makes a mouth, scoffs) at fools.”   

i. That is, when sin brings forth its punishment!

ii. “Sin mocks the fools who are its victims.”  (Sin disappoints and ruins its victims.)

c. It may be that this is regarded by fools as a laughing matter toward those in sin, but sin
is no laughing matter.

2. “But among the righteous there is favor.”

a. A sin-offering mocks the one offering when that one is wilfully sinful.

b. But the righteous are not wilfully sinful, and therefore have the favor of God.

14:10 The heart knoweth his own bitterness; and a stranger doth not intermeddle with his joy. 

1. “The heart knows its own bitterness;”

a. A person is very capable of knowing (feeling) his own bitterness (or joy).

b. No one can feel it more than the person experiencing it.

2. A stranger does not intermeddle (share, literally mix or mingle together) with his joy.

a. No one can feel our joy and sorrow like we can.

b. This proverb is about the individuality of each one of us.

14:11   The house of the wicked shall be overthrown: but the tabernacle of the upright shall
flourish. 

1. “The house (the family in that house) of the wicked shall be overthrown” (destroyed).

a. We should not be dismayed by the prosperity of the wicked.

b. In the final outcome those who live evil and wicked lives will be destroyed.

2. “But the tabernacle (tent, place of dwelling) of the upright shall flourish.”

a. The dwelling place of the upright shall flourish, that is, spiritually flourish.

b. The upright means the straight, or righteous.
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14:12 There is a way which seemeth right unto a man, but the end thereof are the ways of death. 

1. “There is a way which seems right unto a man.”

a. The wrong way seems right when the basis of that judgment is wrong.

b. The only basis on which something can be judged right is God and his word.

c. Our opinions and feelings cannot be the basis of what is right and wrong.

2. “But the end thereof are the ways of death.”

a. Spiritual death is the result of following our opinions and feelings.

b. Being separated from God for all eternity is something that should make us afraid.

c. However, the sad thing is that all too many do not understand that their lifestyle is
heading them toward this death.

14:13 Even in laughter the heart is sorrowful; and the end of that mirth is heaviness. 

1. “Even in laughter the heart is sorrowful;”

a. Even while we are laughing our heart is aching, or is in pain.

b. The Hebrew word sorrowful expresses grievous and penetrating sadness.

2. “And the end of that mirth is heaviness.”

a. This tells us what end result of mirth (joy, pleasure, or rejoicing) is.

b. “Heaviness” is sorrow or grief.   It is a depression of the spirit.

14:14   The backslider in heart shall be filled with his own ways: and a good man shall be satisfied
from himself. 

1. “The backslider in heart shall be filled with his own ways:”

a. Some think that one cannot be a backslider, but God and the Bible do not know that.

b. Who is a backslider in heart?

i. He is someone who walked after God’s way, and now he has forsaken that way.

ii. He now loves sin and pleasure as much as he formerly loved God and His way.

iii. He now is filled with his own ways (pleasures, feelings, opinions).  He no longer
fears God.

2. “And a good man shall be satisfied from himself.”

a. His satisfaction comes from himself, from the righteousness he knows from God.

b. If his satisfaction came from men, he would not be a good man.

c. As a good man he is filled with holy and righteous thoughts and actions which are
prompted by or in his heart.   This is part of his reward in this life.

d. A good man is a man whose heart is right with God.   A good man is everything that a
sinner is not.

14:15 The simple believeth every word: but the prudent man looketh well to his going. 

1. “The simple (silly, seducible, foolish) believes every word:”

a. Some will believe anything said by anybody.

b. But it is foolish to believe what is said, without checking with God.
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2. “But the prudent man (sensible, cautious, wise) looks well to his going.

a. “He looks well” means he gives thought to where and how he is going.

b. It is always wise to consider one’s steps in life.

14:16 A wise man feareth, and departeth from evil: but the fool rageth, and is confident. 

1. “A wise man fears,” means he is respectful and in awe of God.  He is cautious.

2. A wise man “departs from evil:”  That is, he shuns, or turns away from evil.

3. “But the fool rages (is reckless, and insolent), and is confident (this is a presumptuous
confidence).”   He runs headlong into evil, thinking that he knows what he is doing, but he
does not know what he is doing.   He has a reckless confidence.

14:17 He that is soon angry dealeth foolishly: and a man of wicked devices is hated. 

1. “He that is soon angry deals foolishly:”

a. “Soon angry” means this person is quick-tempered.  He can “boil” quickly.

b. Such a person can very quickly make decisions which are foolish.

2. “And a man of wicked devices is hated.”

a. This man is a crafty man.   He is a man of evil devices (schemes, often to deceive).

b. Such a man is hated (odious, considered a personal enemy).

14:18 The simple inherit folly: but the prudent are crowned with knowledge. 

1. “The simple (naive, foolish) inherit folly” (foolishness, silliness).

a. These follies are foolish opinions and bad practices.

b. This is the only inheritance they will get.

2. “But the prudent are crowned with knowledge.

a. The prudent (sensible, wise) are crowned with knowledge. 

b. This crown of knowledge is contrasted with the folly which is what the simple inherit.

14:19 The evil bow before the good; and the wicked at the gates of the righteous. 

1. “The evil bow before the good;”    

a. The evil men will bow down before the good men.

b. An excellent illustration of this is that of Joseph’s brethren bowing before him.  
Genesis 43:56; 50:18; cf. Revelation 3:9

2. “And the wicked at the gates of the righteous.”

a. The wicked are compelled to show respect to the righteous.

b. This is much like the poor begging at the gate of the rich for a piece of bread.

c. However, at last it is too late for much to be done.  The wicked have been warned!

14:20 The poor is hated even of his own neighbour: but the rich hath many friends. 

1. “The poor is hated even of his own neighbor:”

a. This hate is probably because the poor man can contribute nothing to the neighbor.
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b. How sad that one might base his friendship on how much a neighbor owns.

c. This verse is not a mandate, but shows what commonly happens among men.

2. “But the rich has many friends.”

a. Many profess friendship to the rich, but if this is because the rich man is rich, there is
no real friendship displayed.

b. Most people have very few real friends, much less rich friends (or poor friends).

14:21 He that despiseth his neighbour sinneth: but he that hath mercy on the poor, happy is he. 

1. “He that despises his neighbor sins:”

a. Here we are warned if we despise our neighbor (rich or poor) we are guilty of sin.

b. Sometimes people despised (shuns, disrespects, scorns) others on the account of a
physical blemish, or some misfortune of which they are not responsible.  That is a sin.

2. “But he that hath mercy on the poor, happy is he.”

a. There is a large measure of happiness in helping the poor.

b. I have had people I know appear at my door and say, “I am hungry, do you have
something I can eat?”   It gave me great satisfaction to say, “Yes, come in, and eat.”

c. Showing “mercy” in this clause is contrasted with “despises” in the first.

14:22 Do they not err that devise evil? but mercy and truth shall be to them that devise good. 

1. “Do they not err that devise evil?”

a. If one plots evil he will surely err or go astray.

b. We need to understand that we reap what we sow.   There is no way to sow evil, and
reap good, or reap that which will help people travel the road of truth.

2. “But mercy and truth shall be to them that devise good.”

a. This is a contrast with the first clause.

b. Mercy (loving-kindness) and truth (speaking what is right, including faithfulness) is
given to those who plan and do good.

c. In practical terms, this is God’s loving kindness, and faithful fulfillment of his promise
of salvation, hope, and heaven.

14:23 In all labour there is profit: but the talk of the lips tendeth only to penury. 

1. “In all labor (painful labor) there is profit:”

a. The Hebrew people thought any parent who did not teach their children to work
(maybe even to teach them a skill) was an ignoramus and rude.

b. People who do not mind working, and working hard, nearly always find success.

c. I once read the following advertisement in a newspaper: “Wanted, twenty men who
will work, to replace twenty who wouldn’t.”

2. “But the talk of the lips (mere talk, not actions) tends only to penury (poverty, want).”

14:24 The crown of the wise is their riches: but the foolishness of fools is folly. 
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1. “The crown of the wise is their riches:”

a. The highest (most important) aspect of the wise is their riches.  Not material riches, but
the opposite of the second clause – folly.

b. The most important aspect of the wise is their wisdom.   The wise are crowned with
knowledge (cf. 14:18).

2. The opposite of wisdom is the foolishness of fools.

a. The foolishness of fools is folly (silliness, foolishness in the sight of God).

b. These major in foolishness and that becomes their shame and disgrace.

14:25 A true witness delivereth souls: but a deceitful witness speaketh lies. 

1. “A true witness delivers souls:”

a. We might ask, “delivers souls from what?”

b. He delivers them from lies told on them; from a besmirched good name; from
deceitfulness of all kinds, etc.   (This is the opposite of the next clause.)

2. “But a deceitful witness speaks lies.” 

a. Lying seems not to bother some people, but it will one day, but then it will be too late.

b. All liars shall have their place in the lake that burns with fire....  Revelation 21:8

c. This witness is what other passages calls a “false witness.”   He speaks lies.

14:26 In the fear of the LORD is strong confidence: and his children shall have a place of refuge. 

1. “In the fear of the LORD is strong confidence:”

a. “Fear” means reverence or respect.  This is one who holds God in high esteem.

b. He has a strong confidence that God means what he says and will keep his word.

c. Confidence (it is strong) is hope, sureness, trust, security that gives assurance.   Some
translate this “a secure fortress.”

2. “And his children shall have a place of refuge (shelter).”

a. A refuge is usually considered a place of safety, or a place of protection from danger.

b. “His children” are the ones that belong to him (i.e., the LORD).

c. The LORD has whatever it takes to protect his people.

14:27 The fear of the LORD is a fountain of life, to depart from the snares of death. 

1. “The fear of the LORD is a fountain of life,”

a. Again, fear means reverence or respect.

b. This respect is a fountain of life.  It is like an ever producing well or stream of living
water.

2. “To depart (turn aside) from the snares of death.”

a. Reverence enables one to escape from the snares (trap, to be ensnared) of death.

b. The LORD has prepared a way to escape spiritual death, but this escape cannot and
will not work, apart from respect to the LORD.
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14:28   In the multitude of people is the king's honour: but in the want of people is the destruction
of the prince. 

1. “In the multitude of people is the king’s honor.”

a. The larger the number of people who follow the king the greater his honor.

b. What king would not wish to have large numbers of supporters who respect him?

2. “But in the want (or lack) of people is the destruction of the prince.”

a. If there are no people to support the king, and his rules, trouble lies ahead.  Without
subjects the prince is ruined.

b. It is not clear as to what the word “prince” means in this passage; however, it seems to
refer to the king.   

i. The word for “prince” might be translated “dignitary.”   

ii. Historically, a prince was a sovereign, a monarch, or a king.

14:29   He that is slow to wrath is of great understanding: but he that is hasty of spirit exalteth
folly. 

1. “He that is slow to wrath is of great understanding:”

a. In the common vernacular, “he is slow to fly off the handle.”

b. If one can keep his temper under control, he demonstrates great patience.

c. This demonstrates more thoughtfulness, and “understanding.”   

d. The word “understanding” means wisdom, discretion, reason.

2. “But he that is hasty of spirit exalts folly.”

a. One who reacts quickly without using reason, brings up, displays, or lifts up, folly.

b. “Folly” means silliness, or foolishness.

14:30 A sound heart is the life of the flesh: but envy the rottenness of the bones. 

1. “A sound heart is the life of the flesh:”

a. Everyone knows how important the physical heart is to pump blood to every part of the
body.   If one has a diseased heart, his physical life will probably not last very long.

b. In the same way a sound spiritual heart is vital to the life of the spirit.

c. A sound heart is literally a “heart of health.”

2. “But envy the rottenness of the bones.”

a. “Envy” indicates a discontent at the excellence or good fortune (success) of others.

b. Often this word in the Scriptures means the same thing as jealousy, although in
English there is a difference in meaning.   (Jealousy in English is suspicion or
resentment, arising from the mistrust of the motives of another.)

14:31   He that oppresseth the poor reproacheth his Maker: but he that honoureth him hath mercy
on the poor. 

1. “He that oppresses the poor reproaches his Maker:”

a. To oppress is to defraud, deceive, even to do violence to others (here, to the poor).
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b. If he does this he reproaches (defames, blasphemes, censure) his Maker (God).

c. God is the “Maker” of all people – the rich and the poor.  He originally formed man
out of the dust of the earth, and now forms us in the body of the mother.

2. “But he that honors him has mercy on the poor.”

a. It is interesting to note that the basic meaning of the Hebrew word for “mercy” is “to
bend or stoop in kindness to an inferior.”  How many are willing to do this?

b. This verse says that this is the way to honor the Maker.

c. This verse is not about oppressing the poor, but having mercy upon them.

14:32 The wicked is driven away in his wickedness: but the righteous hath hope in his death. 

1. “The wicked is driven away in his wickedness:”

a. This is about being brought down by wickedness, calamity, or wrongdoing.

b. If one wishes to be driven away (overthrown) simply live a life of wickedness.

c. How sad to be driven away from heaven, because of one’s wicked lifestyle!

2. “But the righteous has hope in his death.”

a. This has to be one of the brightest hopes of the man of God.

b. The righteous are not afraid of death, because they have put their trust in God, and
have lived a good life before him.   Our hope (the desire, and the expectation of
achieving that which is desired) is to live in extreme happiness with God in heaven.

14:33   Wisdom resteth in the heart of him that hath understanding: but that which is in the midst
of fools is made known. 

1. “Wisdom rests (reposes) in the heart of him that has understanding (discerning):”

a. If we have wisdom, then we understand that God made us, and wants very much for us
to live a lifestyle that honors goodness, and mercy.

b. This understanding is not merely an intellectual achievement, but is a heartfelt
phenomenon.

2. “But that which is in the midst of fools is made known.”

a. The NASB translates this: “But in the hearts of fools it is made known.”

b. It seems that this is saying that what is in the inward part of the fool is made known, or
is exposed.

14:34 Righteousness exalteth a nation: but sin is a reproach to any people. 

1. “Righteousness exalts a nation:”

a. I consider this one of the greatest of great statements ever made by our Lord.

b. Every moral and spiritual rectitude (correct judgment or procedure) of God only
elevates a man or a nation.

2. “But sin is a reproach to any people.”

a. “Reproach” means disgrace.   Sin is a disgrace, regardless of who commits it.

b. Sin is a shameful reproach, and as the Vulgate says, it is a “shameful wickedness.”
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14:35   The king's favour is toward a wise servant: but his wrath is against him that causeth
shame. 

1. “The king’s favor is toward a wise servant:”

a. This surely cannot be a surprise to anyone.

b. The wise servant does his best to please the one in charge, and the wise servant of the
LORD tries his best to serve him faithfully, and in turn receives the King’s favor.

2. “But his wrath is against him that causes shame.”

a. Anyone who would cause the king shame (dishonor, disgrace) simply cannot be wise.

b. The lack of wisdom in his skill and diligence becomes the object of the king’s wrath.

Chapter 15

15:1 A soft answer turneth away wrath: but grievous words stir up anger. 

1. “A soft answer turns away wrath:”

a. A soft answer is a tenderhearted one.  It is an attitude of gentleness.

b. The psalmist made the following comment: “The words of his mouth were smoother
than butter, but war was in his heart: his words were softer than oil, yet were they
drawn swords.”   Psalm 55:21   The way one answers reflects what is in the heart.

c. A soft answer is as much the tone that is used as it is what is said.

2. “But grievous words stir up anger.”

a. A grievous word could be an angry word.    Anger begets anger.

b. It is amazing how one disposition can cause the same disposition in another.

c. The older meaning of this word in our language was heavy, or oppressive.   

d. It is possible to provoke to anger by intimidation, and aggressive words.  Forbidden
words like fool and raca, condemned in the Bible, are examples of grievous words.

15:2     The tongue of the wise useth knowledge aright: but the mouth of fools poureth out
foolishness. 

1. “The tongue of the wise uses knowledge aright:”

a. The hardest thing to know and to be wise is when to speak (or be silent), what to say
(or not to say), what information to use (and what not to use), etc.

b. Even the temperament of the one spoken to determines what might be said.

2. “But the mouth of fools pours out foolishness.”

a. Perhaps this is more literally translated, “pouring forth folly” (silliness, ignorance).

b. The mouth, used improperly, has caused people more trouble than most anything else.

15:3 The eyes of the LORD are in every place, beholding the evil and the good. 

1. “The eyes of the LORD are in every place,”

a. This means he is aware of everything everywhere, not only in this world, but in the
whole universe.   This is what is meant by saying the LORD is omnipresent.
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b. People who do things at night believing that no one sees, are only fooling themselves.

c. “The LORD looks from heaven; he beholds all the sons of men.”  Psalm 33:13.

2. “Beholding the evil and the good.”

a. God does not just see the evil, but he also sees the good.

b. This phrase is simply a more specific statement of what the LORD beholds (sees).

15:4 A wholesome tongue is a tree of life: but perverseness therein is a breach in the spirit. 

1. “A wholesome (curative, literally, concretely a medicine) tongue is a tree of life:”

a. Good Bible advice can cure the spirit of so many different things.

b. As a counselor, I have been able to give answers to the most severe problems, and then
to see the most indescribable brightness and happiness come over the face.

c. The tongue is capable of having great healing power.

d. This is when we know that proper, truthful words are like a tree of life.

e. In 3:18 wisdom is said to be a tree of life to the ones who embrace her.

2. “But perverseness (distortion, viciousness) therein is a breach (break) in the spirit.”

a. When one is turned the wrong way (deviating from the right, true, and correct way),
we say that is classic viciousness.

b. We say that distorting the truth is not only deceitful, but it crushes the spirit.

c. It causes a break in the spirit (one’s mind, one’s courage, one’s life, etc.).

15:5 A fool despiseth his father's instruction: but he that regardeth reproof is prudent. 

1. “A fool despises (spurns, rejects) his father’s instruction:”

a. In a real sense, a fool does not like to be told what to do, and what not to do.

b. Instruction means chastisement, discipline, and even restraint.

c. A father has a tremendous responsibility to teach and train in the way of God.

2. “But he that regards reproof is prudent.”

a. Reproof is correction, and to regard it is prudent (sensible).

b. This means that such a person actually acquires wisdom, without which one is lost.

15:6 In the house of the righteous is much treasure: but in the revenues of the wicked is trouble. 

1. “In the house of the righteous is much treasure:”

a. “Much treasure” could be great treasure, or priceless treasure, or great wealth.

b. This could literally be translated great strength, the opposite of the treasure of the
wicked.

c. Righteous people make and spend in harmony with righteousness, and it means to
them great treasure, or indescribable righteous pleasure.

2. “But in the revenues of the wicked is trouble.”

a. “Revenues” means the income, or what wealth is being brought in to be used.

b. This income is used in such a way as to bring them trouble (disturbance, affliction).

c. Wicked people spend in harmony with wickedness, and it brings to their lives trouble.
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15:7 The lips of the wise disperse knowledge: but the heart of the foolish doeth not so. 

1. “The lips of the wise disperse knowledge:”

a. Wise people disperse (spread, scatter) knowledge.

b. Wherever they can, they take advantage of every opportunity to lead people to God.

2. “But the heart of the foolish does not so.”

a. The heart of the wicked is not interested in spreading knowledge (of righteousness).

b. The main interest of the wicked is participating in more wickedness.

15:8     The sacrifice of the wicked is an abomination to the LORD: but the prayer of the upright is
his delight. 

1. “The sacrifice of the wicked is an abomination (disgusting, abhorrent) to the LORD:”

a. In religion, we observe certain ceremonies, but if the heart is not right they avail
nothing.   Even under Christianity we must worship in spirit and truth.  John 4:24

b. People have the idea that as long as they are observing ceremonies, be they right or
wrong, it is acceptable to the LORD.   If that was the case, the sacrifice of the wicked
would be accepted by the LORD.

2. “But the prayer of the upright is his delight.”

a. When the righteous pray in harmony with righteousness, it pleases the LORD.

b. The upright are those who are weary of sin, and who long to do what is right.

15:9     The way of the wicked is an abomination unto the LORD: but he loveth him that followeth
after righteousness. 

1. “The way of the wicked is an abomination unto the LORD:”

a. What the wicked does, even if religious, is disgusting to the LORD.

b. What he does is wrong, and even his motivation for doing it may be suspect.

2. “But he loves him that follows after righteousness.”

a. This following cannot be perfunctory (mechanical); it must be from the heart.

b. God loves those who follow what is right.  That means we must love what is right.

c. We do not determine what is right, but God does that.  That is why we have the Bible.

15:10   Correction is grievous unto him that forsaketh the way: and he that hateth reproof shall
die. 

1. “Correction is grievous unto him that forsakes the way:”

a. We do not like to be corrected (disciplined, instructed, restrained).

b. It is better to be corrected even though it might be grievous than to spend eternity lost.

c. He likes the way he has chosen, and he resents being told that he is wrong.

2. “And he that hates reproof shall die.”

a. This death is an eternal death in a devil’s hell.   It is not pretty.

b. “Reproof” is similar in meaning to “correction.”   In fact, it means correction.

c. If a man hates (he looks on it as an odious enemy) reproof (correction) he will die.
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15:11   Hell and destruction are before the LORD: how much more then the hearts of the children
of men? 

1. “Hell (sheol [Greek hades], the world of the dead) and destruction (abaddon [Greek
apollyon], the abyss, the final place of torment of Satan and his followers) are before the
LORD:”

a. It cannot be any plainer than this – “hell and destruction.”

b. This is an eternal state for those not on the LORD’s side.

2. “How much more then the hearts of the children of men?”

a. If the first clause is true, how much more then are the hearts of the children of men
before the LORD?

b. God not only knows one’s actions, but he knows the heart as well.

15:12 A scorner loveth not one that reproveth him: neither will he go unto the wise. 

1. “A scorner (a mocker, holds the one reproving in derision) loves not one that reproves
him:”   This is extremely sad because the one reproving is trying to keep him from being
lost is torment forever.

a. This is another category of those who do not love being reproved (corrected, rebuked).

b. Wisdom would teach us to seek out reproof, not shun it.   Look at the next words:

2. “Neither will he go unto the wise.”

a. He probably will not go to the wise for counsel, because he suspects he is wrong.

b. We usually do not mind seeking information on nearly any other subject other than
how to live one’s life pleasing to the LORD.

15:13   A merry heart maketh a cheerful countenance: but by sorrow of the heart the spirit is
broken. 

1. “A merry heart makes a cheerful countenance:”

a. A merry heart is a glad and joyful heart.  How wonderful to have a happy heart!

b. A cheerful countenance is like saying you have a happy and cheerful face.

c. This happy spirit will also help to have a healthy body.

2. “But by sorrow of the heart the spirit is broken.”

a. There is a direct connection (sympathy) between the body and the mind.

b. This means that if the mind is happy it probably will be reflected in the face.

c. If the spirit is broken (smitten, afflicted, wounded), it will show in the face.

15:14   The heart of him that hath understanding seeketh knowledge: but the mouth of fools
feedeth on foolishness. 

1. “The heart of him that has understanding seeks (implies desire) knowledge:”

a. It is important that we notice that it is the heart that seeks knowledge.

b. Furthermore, it is the heart of him that has understanding that seeks knowledge.

c. It is very interesting that this man has understanding, but he still seeks wisdom.  He
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still wants to distinguish between right and wrong.

2. “But the mouth of fools feeds on foolishness.”

a. The mouth of foolish people feeds on silly, idiotic matters.  (Examples: vain, idle, and
unprofitable talk.)

b. What else would we think they would feed on?  Think of all the sins of the tongue that
are listed in the Bible.  These are what fools feed on.

15:15 All the days of the afflicted are evil: but he that is of a merry heart hath a continual feast. 

1. “All the days of the afflicted are evil:”

a. There are people that are afflicted who have physical problems, but these afflictions in
this verse seem to be of the spirit.

b. These evil afflictions seem to be of the type that causes people to lose hope.

c. The evil here is of a moral and spiritual nature.

2. “But he that is of a merry heart has a continual feast.”

a. There is continuous hope and happiness for those who have a merry heart.

b. The godly people experience a happiness that is like going to continuous banquet.

15:16 Better is little with the fear of the LORD than great treasure and trouble therewith. 

1. “Better is little with the fear of the LORD than great treasure and trouble therewith.”

a. This is a contrast of two different lifestyles.

b. A man’s life which fears the LORD is better because he respects, reverences, the
LORD and obeys him.  (It matters not that he has little.)

c. A man can have great treasure, but if he does not obey the LORD, he has big time
trouble.   (What matters here is that he is not respecting and obeying the LORD.)

2. Normally the rich have more trouble than those who have little.

a. In some cases the rich do not think they need God as much as the poor do.

b. Many poor people at times feel they have no where else to turn but to God.

c. Anyone who has campaigned knows it is easier to talk to poor people about their soul
and their obedience to God than to rich people.

15:17 Better is a dinner of herbs where love is, than a stalled ox and hatred therewith. 

1. “Better is a dinner of herbs (green vegetables) where love is,”

a. A dinner of vegetables may or may not please everybody.

b. However, a dinner where love is, will make all the difference in the world.

c. A meat lover would be satisfied at this dinner table.

2. This first statement is contrasted with, “than a stalled ox and hatred therewith.”

a. An ox may be put in a stall and fed grain until he is fattened enough to kill.

b. As a result of this process the meat is tender, well marbled, and has a great taste.

c. Plus, if there is only hatred and not love at this dinner, it is not a pleasant one
regardless of how tender and tasty the meat is.
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15:18 A wrathful man stirreth up strife: but he that is slow to anger appeaseth strife. 

1. “A wrathful (hot-tempered) man stirs up strife:”

a. A wrathful man is an angry man, and is sometimes furious with rage.

b. This is the kind of man that is capable of stirring up strife (generating anger,
contention).

2. “But he that is slow to anger appeases (to be at rest, settles) strife.”

a. “Slow to anger” means he is a patient man.

b. It is far better to sometimes give a little time for tempers to cool.

c. “Appeases strife” means angry contention or quarrels (disputes) may be calmed.

15:19   The way of the slothful man is as an hedge of thorns: but the way of the righteous is made
plain. 

1. “The way of the slothful man is as an hedge of thorns:”

a. Slothful is defined as indolent (lazy), sluggard (habitually lazy).

b. Can one imagine this kind of man trying to walk through a hedge (thicket) of thorns?

c. A lazy man can imagine any number of reasons why he cannot do a particular thing!

2. “But the way of the righteous is made plain.”

a. It is as easy to see as it is to see how to drive on a super interstate.

b. The righteous (upright) are put in contrast to the slothful in the previous clause.

c. Uprightness enables the difficulties of the way to be removed.  

i. The way is “made plain” (easy to see).   

ii. One does not have to wonder where to go (what way to travel, or which road to
take).

15:20 A wise son maketh a glad father: but a foolish man despiseth his mother. 

1. “A wise son makes a glad (makes happy, or cheers up) father:”

a. This verse is similar to 10:1: “A wise son makes a glad father: but a foolish son is the
heaviness of his mother.”

b. One had better honor one’s own mother, and never despise her (disdain, scorn her).

2. “But a foolish man despises (disdains, the opposite of esteem) his mother.”

a. To despise one’s mother is to cause her the deepest grief or pain, and is in sharp
contrast to making a glad father.

b. To treat one’s mother this way is to make her sad – the opposite of making her glad.

15:21   Folly is joy to him that is destitute of wisdom: but a man of understanding walketh
uprightly. 

1. “Folly (silliness, foolishness, sin) is joy to him that is destitute (lacking) of wisdom:”

a. To put it plainly, the man who has no wisdom thinks it is wonderful to sin.

b. Foolishness is joy to the one who has no wisdom.  It is like a man driving a hundred
miles per hour down the highway who has no sense of the danger he is causing.
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c. A fool makes and walks by his own rules, because he has little or no wisdom.

2. “But a man of understanding walks uprightly.”

a. To walk uprightly is to walk by the standard of right, God’s Word (true wisdom).

b. The very nature of the word “uprightly” indicates there are rules by which to live.

c. To walk uprightly means to conform his life to the rules and live orderly, and soberly.

15:22   Without counsel purposes are disappointed: but in the multitude of counsellors they are
established. 

1. “Without counsel purposes are disappointed:”

a. The Hebrew word “counsel” seems to indicate a company of counselors who are in
close deliberation on any particular matter.

b. The counselor must be credible, and one who knows what God wants a man to do.

c. A man who does not have this kind of counsel will have purposes (plans, advice, or no
advice) that are disappointed (the rules are broken up, frustrated, brought to nothing).

2. “But in the multitude of counselors they are established.”

a. We must understand that the multitude of counselors are “good” counselors.

b. “They are established” means the purposes, or plans of life are confirmed and upheld.

15:23   A man hath joy by the answer of his mouth: and a word spoken in due season, how good is
it! 

1. “A man has joy by the answer of his mouth:”

a. If his counsel has been forthright, and he speaks out of wisdom, he rightly has joy.

b. He can take joy (but not pride) because he has spoken wisely and truthfully.

c. He has spoken on the basis of wise counsel (one cannot have better counsel than God).

2. “And a word spoken in due season, how good is it!”

a. Wisdom allows a word to be spoken in due season (i.e., well timed).

b. Some advice requires the right time, the right place, and the proper foundation upon 
which the advice is given.   Otherwise, it may not have the “good” results one hopes.

15:24 The way of life is above to the wise, that he may depart from hell beneath. 

1. “The way of life is above to the wise,”

a. This is a profound and amazing antithesis.  What happens to the fool and the wise!

b. This is a life that leads upward for the wise.  (Obviously to heaven!)

2. “That he may depart from hell beneath.”

a. The way of life for the wise escapes the sad state of those who will be lost in hell.

b. The way of life keeps this one from going down to death for the wicked.

c. Hell is the Hebrew sheol, comparable to the Greek hades, the realm of the unseen,
where people go after death.    Up for the saved; down for the lost!

15:25   The LORD will destroy the house of the proud: but he will establish the border of the
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widow. 

1. “The LORD will destroy the house of the proud:”

a. Pride is the downfall of many people.  It is easy to have a lofty and arrogant attitude. 

b. Ultimately this attitude means destruction (meaning to root out, to tear away). 

c. It is so important to have an attitude of humility.

2. “But he will establish the border of the widow.”

a. He will make secure the boundaries of the widow (a consecrated widow).

b. Why the widow?   Why in this contrast is the widow used?

i. She represents a class of people that are sometimes in a position of devastation.

ii. She represents those, who, even though in a state of poverty, she has the favor of
the LORD.   The LORD has secured her.

iii. This consecrated widow, although in poverty, represents those who are under the
protection of the LORD.   Of all people, she needs this protection.

15:26   The thoughts of the wicked are an abomination to the LORD: but the words of the pure are
pleasant words. 

1. “The thoughts of the wicked are an abomination to the LORD:”

a. “Wicked” means shamefully vile, or exceedingly wrong.

b. So, the thoughts of the wicked (their evil plans) are an abomination (are detestable).

2. “But the words of the pure are pleasant words.”

a. Some prefer the margin in some translations, “words of pleasantness are pure.”

b. The words of the pure are pleasing words to the LORD.

c. The word “pure,” in a moral sense, means clean, fair, right (free from what vitiates
[spoils, corrupts], weakens, or pollutes the LORD’s way, faultless).

15:27 He that is greedy of gain troubleth his own house; but he that hateth gifts shall live. 

1. “He that is greedy of gain troubles his own house;”

a. “Greedy” means covetous.  He has an inordinate desire for that which belongs to
someone else.   “Gain” may mean filthy lucre (filthy gain, or profit).

b. He “troubles his own house” means either he disturbs them, or in the end he gets his
own house, his own family, into trouble.

2. “But he that hates gifts shall live.”

a. The word “gifts” in Hebrew may mean a bribe.   (cf. Jeremiah 17:11)

b. The NASB translates this “But he who hates bribes will live.”

c. The one who hates (considers odious, an enemy) gifts (bribes, filthy lucre) shall live.

15:28   The heart of the righteous studieth to answer: but the mouth of the wicked poureth out evil
things. 

1. “The heart of the righteous studies to answer:”

a. His tongue never runs off before the brain tells it what to say.
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b. And his brain has already studied the answer that is righteous, because he is righteous.

c. The wise man studies to know the answer contrasted to the fool who just babbles.

2. “But the mouth of the wicked pours out evil things.”

a. This is a man with a mouth that speaks before he studies or thinks.

b. He does not study (he gives little thought) before he answers.

c. As a result he pours out (words gush forth) evil things (moral badness, evil, calamity).

3. It is a sad day when the mouth takes over for the studious heart and spews evil.

15:29 The LORD is far from the wicked: but he heareth the prayer of the righteous. 

1. “The LORD is far from the wicked:”

a. If we know that the LORD is far from the wicked, why would we want to be wicked?

b. Being far from the wicked means he does not hear them (their prayers).

c. There are numerous passages that teach the LORD does not hear the wicked (sinners).

i. The blind man in John 9:31 accurately said that God does not hear sinners.

ii. Compare Psalm 66:18; Isaiah 59:2; Isaiah 1:15.

2. “But he hears the prayer of the righteous.”

a. But thanks be to the LORD that he hears righteous people.

b. “Hear” is used in the sense of answering their prayers.

c.   “Hear” means to gives attention to, considers, gives ear to, listens, etc.

15:30 The light of the eyes rejoiceth the heart: and a good report maketh the bones fat. 

1. “The light of the eyes rejoices the heart:”

a. If one follows God his heart rejoices and is reflected in eyes filled with joy.

b. This is possibly speaking of one being able to see the beauty and grandeur of the earth.

c. Such sight would obviously cause the heart to rejoice, as shown through the eyes.

d. It is possible that “rejoices the heart” may refer to that which is seen in the eyes of
others who are in the presence of the one with such eyes.

2. “And a good report makes the bones fat.”

a. This is a second blessing stated in this verse.

b. The satisfaction of something good being reported is healthy in wonderful ways.

c. Such a report gives strength and pleasure and joy to others.   John wrote, “I have no
greater joy than to hear that my children walk in truth.”

15:31 The ear that heareth the reproof of life abideth among the wise. 

1. It is important to hear the reproof (correction, chastisement) of life.

2. This is the sort of thing that abides (lives) among (in, in the midst of) the wise.

3. “Hears” indicates to hear intelligently with the implication of obedience.

4. This reproof has to do with a spiritual life that leads to eternal life in heaven.

15:32   He that refuseth instruction despiseth his own soul: but he that heareth reproof getteth
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understanding. 

1. “He that refuses instruction despises his own soul:”

a. The one refusing (avoiding, dismissing, refusing) instruction (chastisement, correction,
warning) despises (abhors, utterly refuses and rejects) his own soul (life).

b. The kind of attitude displayed in this clause amounts to hating oneself (one’s life).

2. “But he that hears reproof gets understanding.”

a. This is a contrast to the first clause.

b. This “he” hears reproof, and hearing means to hear intelligently with the implication of
obedience.

c. This thirst to hear reproof results in understanding.   This is a heart felt understanding.

15:33 The fear of the LORD is the instruction of wisdom; and before honour is humility. 

1. “The fear of the LORD is the instruction of wisdom;”

a. “Fear” means that we have a moral reverence toward the instruction.

b. This respect leads to instruction (discipline, warning, correction).  This fear leads to:

i. The beginning of a wisdom that will take us to heaven.

ii. It will encourage the obtaining of the knowledge we need to live godly lives.

iii. A wisdom, without which we are foolish, unwise, and without knowledge.

c. This instruction is from wisdom, and leads to wise conduct.

2. “And before honor is humility.”

 a. Or, “humility comes before honor.”   Humility is absolutely indispensable.

b. Unless we are humble before God, we will never have any spiritual honor.

Chapter 16

16:1 The preparations of the heart in man, and the answer of the tongue, is from the LORD. 

1. “The preparation of the heart” is literally “to man are the dispositions of the heart.”

a. A man may have many thoughts and ideas, but God will go along only as far as it
pleases him.

b. A man may ask of God many things, but God will give only as it pleases him.

2. “The answer of the tongue, is from the LORD.”

a. The NASB translates this verse, “The plans of the heart belong to man, but the answer
(the utterance) of the tongue is from the LORD (Yahweh).”

b. The answer (reply) from the LORD is the only completely wise answer.

16:2  All the ways of a man are clean in his own eyes; but the LORD weigheth the spirits. 

1. “All the ways of a man are clean in his own eyes;”

a. Proverbs 21:2 has a similar statement: “Every way of a man is right in his own eyes.”

b. Compare also Proverbs 12:15: “The way of a fool is right in his own eyes.”

c. “Clean” means clear, or pure.  It is probably not surprising that man thinks this way.
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2. “But the LORD weighs the spirits.”

a. The LORD weighs (measures) the spirits in righteousness just as we might use scales
today to measure out exactly what would be a just and true measurement (or weight).

b. “The spirits” are the thoughts and intents (motives) of the heart.  cf. Hebrews 4:12

c. “Spirit” is sometimes translated by the word “mind.”  (Hence, thoughts, motives, etc.)

16:3 Commit thy works unto the LORD, and thy thoughts shall be established. 

1. “Commit thy works unto the LORD,”

a. The literal Hebrew word means to roll, as one rolls the responsibility on to others.

b. The idea is to roll or transfer burdens on to someone better able to bear it (God).

2. “And thy thoughts shall be established.”

a. Your thoughts are your plans and ideas.

b. For something to be established means that it is successful.

16:4 The LORD hath made all things for himself: yea, even the wicked for the day of evil. 

1. “The LORD has made all things for himself:”

a. He has made everything for its own end or purpose.

b. He has made all things “for himself,” meaning in harmony with his nature and will.

2. “Yea, even the wicked for the day of evil.”

a. He has even prepared an evil day (a day of judgment) for the ones practicing evil.   It is
a day of everlasting destruction.

b. The Vulgate explains, “the works of God are for this purpose, that they may obey
him.”

16:5     Every one that is proud in heart is an abomination to the LORD: though hand join in hand,
he shall not be unpunished. 

1. “Every one that is proud in heart is an abomination to the LORD:”

a. Proud in this case is arrogance.   This is not speaking of the normal pride one should
take in living a decent and moral life.

b. For one to be arrogant in heart is to be disgusting and highly offensive to the LORD.

2. “Though hand join in hand, he shall not be unpunished.

a. “Though hand join in hand” is more like “be sure of this,” “be assured,” or
“assuredly.”   He will be punished, and there is no way to avoid it.

b. More literally, “unpunished” means he will not be held innocent.

16:6 By mercy and truth iniquity is purged: and by the fear of the LORD men depart from evil. 

1. “By mercy and truth iniquity is purged:”

a. This is better understood, “by mercy and truth God shall atone for iniquity.”

b. “Mercy” is loving kindness, and truth is that which is trustworthy and faithful.

2. “And by the fear of the LORD men depart from evil.”
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a. “Fear” is moral reverence and fearfulness.

b. A man who respects the LORD will depart from (turn off, or turn away from) evil and
turn to righteousness.

16:7     When a man's ways please the LORD, he maketh even his enemies to be at peace with
him. 

1. “When a man’s ways please the LORD,”

a. This is like Jesus saying, “you are my friends if you do whatsoever I command you.” 

John 15:14

b. You may expect the LORD to be with you every step of the way when you please him.

2. “He makes even his enemies to be at peace with him.”

a. Even if one has been an enemy, if he begins to please the LORD, he will make peace
with him.

b. An amazing thing is that one can commit about every sin in the catalog of sin, but if
that one turns to God in obedience, he will make peace with him (forgive him).

16:8 Better is a little with righteousness than great revenues without right. 

1. A little righteousness is better than no righteousness at all.

2. And it is certainly better than being rich without any righteousness (without justice).

3. One cannot have great income with injustice.

16:9 A man's heart deviseth his way: but the LORD directeth his steps. 

1. “A man’s heart devises his way:”   Compare verse 1.

a. To devise is to plot, plan, or conceive one’s way.

b. One understands this to mean that serious planning underlies his decisions.

2. “But the LORD directs his steps.”

a. Perhaps this is the most important aspect of his decisions.

b. The LORD determines his steps (where he is going), and makes his way sure.

c. One can never do better than to take directions from the LORD.

16:10 A divine sentence is in the lips of the king: his mouth transgresseth not in judgment. 

1. “A divine sentence is in the lips of the king:”

a. Another way to say this is, “The king’s mouth speaks as an oracle.”

b. When our great king speaks, what is said is a divine decision.

2. “His mouth transgresses not in judgment.”

a. The words of his mouth is not ever out of step with justice (never betrays justice).

b. The mouth should never err in judgment, and with God it never does.

3. This verse is speaking of a righteous king.   None is more righteous than the LORD.

16:11 A just weight and balance are the LORD'S: all the weights of the bag are his work. 
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1. “A just weight and balance are the LORD’S:”

a. We have to have honest weights (scales and balances).

b. A just scale and balance belongs to the LORD’S way.  This is the way he works.

2. “All the weights of the bag are his work.”

a. The bag is the cup or the bag that holds money, or in this case weights.

b. So the weights that say one pound actually are one pound, and not weights that are a
pound and a quarter.

c. The weights of the LORD are true and accurate, and never dishonest.

16:12   It is an abomination to kings to commit wickedness: for the throne is established by
righteousness. 

1. “It is an abomination to kings to commit wickedness:”

a. It is an abomination to kings means kings detest, or abhor wickedness.

b. So, if one commits wickedness (moral wrongdoing, iniquity), it will be considered
detestable to the king.

2. “For the throne is established by righteousness.”

a. This is the divine reason why the first clause is completely true.

b. The throne has been set up in the first place by righteousness to promote righteousness,
and any wickedness is an affront to such a kingdom.

16:13 Righteous lips are the delight of kings; and they love him that speaketh right. 

1. “Righteous lips are the delight of kings;”

a. Men who are honest and just with their words are certainly a delight to a king.

b. Men who are honest and truthful are a delight in working situations.

c. Those who cannot tell the truth have a character flaw.

2. “And they love him that speaks right.”

a. Kings and others love those who always tell the truth.

b. Men learn quickly to depend on (value) the word of honest and trustworthy men.

16:14 The wrath of a king is as messengers of death: but a wise man will pacify it. 

1. “The wrath of a king is as messengers of death:”

a. It is the natural thing for the king to be angry to one who was not loyal to him.

b. One does not want to make the king so angry that he would put you to death.

c. It is too late to change when the messenger appears at the door.

2. “But a wise man will pacify it.”

a. The wise man will make peace, or find a way to appease the king’s wrath.

b. “Pacify” means to cause to be at peace, or to cause to be calm.

16:15 In the light of the king's countenance is life; and his favour is as a cloud of the latter rain. 

1. “In the light of the king’s countenance is life;”
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a. “In the light of the king’s countenance” means when his disposition and face brightens.

b. This disposition means life.

2. “And his favor is as a cloud of the latter rain.”

a. The later rain here is speaking of the rain that comes in late spring just before the
harvest.

b. The cloud that brings that rain brings a double blessing.  This refreshing rain cloud
also stops the scorching sun from beating down on the people.

16:16   How much better is it to get wisdom than gold! and to get understanding rather to be
chosen than silver! 

1. “How much better is it to get wisdom than gold!”

a. This is not a question, but a statement saying it is much better to get wisdom.

b. If this had not been said by inspiration, the common man of the world would not
believe it at all, and the fact is that most people do not believe it anyway.

c. Solomon is saying wisdom is so much better than gold, and the reason being, gold is
only good for a very short period, but wisdom is good for eternity.

2. “And to get understanding rather to be chosen than silver!”

a. This is very similar to the first statement.

b. Solomon is saying that understanding (knowledge, even wisdom) is better than silver.

c. And the reason is for the same one given above about gold.

16:17   The highway of the upright is to depart from evil: he that keepeth his way preserveth his
soul. 

1. “The highway of the upright is to depart from evil:”

a. “Upright” is from a word for straight, meaning just or righteous.

b. Such a person is to depart from evil, meaning to avoid or turn away from evil.

2. “He that keeps his way preserves his soul.”

a. “He that keeps his way” means he that guards, or watches where he is going.

b. Such a person “preserves his soul.”   That is, he guards, protects, even saves his soul.

16:18 Pride goeth before destruction, and an haughty spirit before a fall. 

1. “Pride goes before destruction,”

a. Pride is a very high opinion of one’s self, one’s importance, even a feeling of
superiority.

b. One who has this view of himself is headed for destruction (ruin, crash).

2. “And an haughty spirit before a fall.”

a. A haughty spirit is someone who is snobbish, scornfully arrogant, contemptuous.

b. Such an attitude is headed for a fall, in this life (and the next) with people, and God.

3. Although pride and haughtiness are personified, they both clearly show a march toward
destruction and ruin.
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16:19 Better it is to be of an humble spirit with the lowly, than to divide the spoil with the proud. 

1. “Better it is to be of an humble spirit with the lowly,”

a. It is better to be humble in spirit means to be lowly or meek in spirit.

b. It is better to be low with the lowly, or humble (meek, modest) with the humble.

2. “Than to divide the spoil with the proud.”

a. This completes the sentence comprising this verse.

b. “Than to divide (share) the spoil (plunder) with the proud (arrogant).”

16:20   He that handleth a matter wisely shall find good: and whoso trusteth in the LORD, happy
is he. 

1. “He that handles a matter wisely shall find good:”

a. In order to handle a matter wisely he must have had instruction, knowledge, and
wisdom.

b. In handling a matter with wisdom one will find good (blessing, he prospers).

2. “And whoso trusts in the LORD, happy is he.”

a. A man will find blessings, happiness, joy, etc., by trusting in the LORD.

b. The LORD is consistent, dependable, and sure.   He always keeps his word, and so if
we put our trust in him, we can never be let down by him.

16:21 The wise in heart shall be called prudent: and the sweetness of the lips increaseth learning. 

1. “The wise in heart shall be called prudent:”

a. Wisdom must come from the heart, and they will be called prudent (discerning, wise or
understanding, knowing).

b. A wise teacher once said, if you really want to learn something, teach it to others.

c. Teaching others wisdom is true wisdom, and is teaching oneself, as well as the others.

2. “And the sweetness of the lips increases learning.”

a. Sweetness of the lips means using pleasant words.

b. And this type of reaction promotes prudence (instruction, increases teaching).

c. If one has the gift of winsome speech, he probably can instill wisdom in others.

16:22   Understanding is a wellspring of life unto him that hath it: but the instruction of fools is
folly. 

1. “Understanding is a wellspring of life unto him that has it:”

a. A wellspring of life is a fountain of life.  From this wellspring flows instruction,
counsel, comfort, information concerning a spiritual life.  (A true fountain of life!)

b. Understanding is something most people in our world do not have.

2. “But the instruction of fools is folly.”

a. Since folly is foolishness, to listen to a fool is to bring to oneself punishment.

b. Instruction is discipline.  However, one does not wish to follow the discipline of fools.
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16:23 The heart of the wise teacheth his mouth, and addeth learning to his lips. 

1. “The heart of the wise teaches his mouth,”

a. The expression “the heart of the wise” indicates plainly that the religion of God is to be
from the heart, or heart-felt.

b. But this religion from the heart teaches (guides, instructs) his mouth.

2. “And adds learning to his lips.”

a. “Adds learning” might be translated persuasiveness to the lips, or instruction.

b. The Hebrew word “lips” can mean language (therefore, words).   Our words ought to
reflect learning, and that is what they (the wise) have secured.

16:24 Pleasant words are as an honeycomb, sweet to the soul, and health to the bones. 

1. “Pleasant words are as an honeycomb,”

a. Pleasant words are agreeable, delightful, suitable, and full of splendor or grace.

b. These words are as the honeycomb.   Nothing is sweeter, and more delightful to taste.

2. “Sweet to the soul, and health to the bones.”

a. This is a continuation of the result of pleasant words.

b. These words are sweet to the soul (life, including the mind).

c. These words are health to the bones.   Health means a cure, or being delivered.  The
healing to the bones means the foundation of the body (and life) is secure, and is a
figure for the health that men who follow God have both in mind and body.

3. These expressions are wonderful emblems of true wisdom and obedience.

16:25 There is a way that seemeth right unto a man, but the end thereof are the ways of death. 

1. “There is a way that seems right unto a man,”

a. There are millions of people who think that whatever seems right must be right.

b. Something that is right has to be right only because God says it is right.

c. Something is not right because a man (or millions of men) says it is.

2. “But the end thereof are the ways of death.”

a. In the end many ways that seem right leads to death.

b. Do you think God will overlook disobedience to his will in the day of judgment
because you say, “God, it seemed to me to be the right thing to believe and practice?”

16:26 He that laboureth laboureth for himself; for his mouth craveth it of him. 

1. “He that labors labors for himself;”

a. He (his soul, life) has the appetite for certain things (including food and shelter).

b. So he labors for himself.   That is, so that his needs might be satisfied.

c. If he does not work, he starves.   “If any would not work, neither should he eat.” 
Second Thessalonians 3:10

2. “For his mouth craves it of him.”

a. His mouth craves or drives him on in his work.  His hunger urges him to work.
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b. The mouth is used for his appetite, and the need of his mouth is to satisfy it.

16:27 An ungodly man diggeth up evil: and in his lips there is as a burning fire. 

1. “An ungodly man digs up evil:”

a. An ungodly man works as hard to dig up evil, as a rock quarry man works to dig up
rocks.  It is obvious he wants his victims to fall into the pit he is digging.

b. The man digging the hole might be in great danger of falling into it.   cf. Psalm 7:15

c. The purpose of digging up evil is to ruin someone’s good name, or to slander it.

2. “And in his lips there is as a burning fire.”

a.  I have known people whose tongues are on fire, and they can spew out such awful
words and thoughts.   They can light a fire much like lighting a fire in dry stubble.

b. They seem to enjoy stirring up strife and contention, and the sole purpose is to injure.

16:28   A froward man soweth strife: and a whisperer separateth chief friends. 

1. “A froward man sows strife:”

a. This and the next verses are further things that the man digging up evil does.

b. A froward man is a perverse man (contrary, one who deviates from what is true,
correct, and right, erring).

c. Such a man sows strife (he plots and devises evil), and tries to pit one against another.

2. “And a whisperer separates chief friends.”

a. A whisperer is a gossip, a slanderer, or a talebearer.

b. If such a person can create animosity between two friends, he is happy to do so.

16:29 A violent man enticeth his neighbour, and leadeth him into the way that is not good. 

1. “A violent man entices his neighbor,”

a. This is another way to dig up evil.   This is what violent (wrong dealing, false dealing,
oppressive and unrighteous) men do.

b. “Entice” means to allure, persuade and even to deceive.

b. “Oh come on, one drink wont hurt!”   “No one will ever know.”  “I won’t breath a
word of it.”   These and many more promises all are to entice someone to do wrong.

2. “And leads him into the way that is not good.”

a. All of the above is done to lead one down a path that is not good.

b. One would think that a neighbor would not try to destroy his neighbor, but it happens.

16:30 He shutteth his eyes to devise froward things: moving his lips he bringeth evil to pass. 

1. “He shuts his eyes to devise froward things:”

a. He dreams, meditates, imagines ways to do perverse things.

b. Shutting his eyes may mean he wants to shut out everything else, so he can think and
dream about his sinister ways, and wrong actions.

2. “Moving his lips he brings evil to pass.”
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a. Some think he is mouthing his plans as he contemplates his evil designs, or schemes.

b. Others take it to mean “biting,” as he compresses his lips in considering his schemes.

c. He can see himself accomplishing his evil plans and purposes.

16:31 The hoary head is a crown of glory, if it be found in the way of righteousness. 

1. “The hoary head is a crown of glory,”

a. A hoary head is a grey head, reflecting advanced age.

b. A hoary head is a crown of beauty or splendor.

2. “If it be found in the way of righteousness.”

a. This conditional statement means that it is a crown of glory only if it be found in the
way of righteousness.  (However, there is no “if” in Hebrew, but that does not keep it
from modifying the first clause.)

b. The hoary head does not represent beauty and splendor just because it is grey.

c. Righteousness is something that is done, and mainly reflects obedience to God’s will.

16:32   He that is slow to anger is better than the mighty; and he that ruleth his spirit than he that
taketh a city. 

1. “He that is slow to anger is better than the mighty;”

a. The man who has learned patience is better than a mighty warrior.

b. The man who has a “short fuse” has nothing about which to brag.

2. “And he that rules his spirit than he that takes a city.”

a. A man who rules his spirit (controls himself, or has himself under control) is better
than the one who has the might to capture a city (in war).

b. There have been many examples of men who were great warriors, but who could not
control themselves.

i. One that is often mentioned is Alexander the Great, who could not control his
anger.   It often threw him into a raging fit.

ii. In an outrage of anger he slew his best friend, Clytus, one whom he loved dearly.

c. Ovid wrote, concerning this idea, “He is more of a hero who has conquered himself,
than he who has taken the best fortified city.”

  

16:33 The lot is cast into the lap; but the whole disposing thereof is of the LORD. 

 1. “The lot is cast into the lap;”

a. Probably this refers to throwing the lots into the fold of the robe, and drawn out.

b. This method represented relying on God for answers to difficult questions, in Old
Testament times.

2. “But the whole disposing thereof is of the LORD.”

a. “Disposing” means the judgment (determination) is of the LORD.

b. The use of lots is not a method for us to use today.   

c. Our life and worship is spelled out in detail in the New Testament.   There is no need
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to use any method to appeal to the LORD, other than what we have.

Chapter 17

17:1 Better is a dry morsel, and quietness therewith, than an house full of sacrifices with strife. 

1. Peace, contentment, and tranquillity (quietness) mean as much as any other blessings.

2. In stark contrast what is good about a house full of feasting (on sacrifices) and the house is
riddled with strife (striving with one another, contention, controversy).

a. Keep in mind that most of the good parts of a sacrifice was eaten by the people.

b. If it could be eaten in peace and harmony, it would be far better than in a brawling,
contentious, and bitter house of people fighting one another.

17:2     A wise servant shall have rule over a son that causeth shame, and shall have part of the
inheritance among the brethren. 

1. “A wise servant shall have rule over a son that causes shame,”

a. Perhaps the NASB translates this clause with a clearer sense: “A servant who acts
wisely will rule (have dominion, power) over a son who acts shamefully.”

b. Notice that the father is responsible for correcting a shameful son.

c. A father has responsibilities toward a son, whether the father is a servant, or a king.

2. “And shall have part of the inheritance among the brethren.”

a. The son ought to have his part (equal inheritance) along with the other sons. 

b. In other words, he is to share the inheritance as one of the brothers.

17:3 The fining pot is for silver, and the furnace for gold: but the LORD trieth the hearts. 

1. “The fining pot is for silver, and the furnace for gold:”

a. “Fining pot” really means the refining or crucible pot (container).

b. There is a way to test silver, to see if it is mixed with some other substance, and a
refining pot is used for this.

c. The same is true as a test for gold.  In this case the test is made in a furnace of fire,
where the gold is purified.

2. “But the LORD tries the hearts.”

a. In like manner the LORD tries (tests) the hearts of men.

b. It is important to remove the impurities out of our hearts, so they will be pure.

17:4 A wicked doer giveth heed to false lips; and a liar giveth ear to a naughty tongue. 

1. “A wicked doer gives heed to false lips;”

a. A person who is evil seems to relish gossip, or anything of a wicked (evil) nature.

b. It is hard for an honest upright person to understand why someone would delight in
lies.   A person with “false lips” is a person who lies.

c. This person who practices evil actually gives heed (regards it as something to be
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passed on to everybody who will listen) to the lies.

2. “And a liar gives ear to a naughty tongue.”

a. This clause is an affinity (likeness) to the first clause.

b. A liar loves (delights) to hear evil, ugly things, and is always ready to listen.

c. A “naughty” tongue in this verse is a perverse tongue.   That is, he loves to deviate
from what is true, and correct.   He is erring and contrary to what is right.

17:5     Whoso mocketh the poor reproacheth his Maker: and he that is glad at calamities shall not
be unpunished. 

1. “Whoso mocks the poor reproaches his Maker:”

a. “Mock” means to deride, hold in derision, laugh to scorn, or ridicule.

b. Unfortunately this is a disposition that is present in nearly every form of evil.

c. If you mock the poor you reproach (show contempt) to the Maker (the LORD).

2. “And he that is glad at calamities shall not be unpunished.”

a. If one rejoices (gloats at) calamity (disaster, misfortune) will not go unpunished.

b. “Unpunished” indicates that by no means will he be held innocent, or not be blamed.

17:6 Children's children are the crown of old men; and the glory of children are their fathers. 

1. “Children’s children are the crown of old men;”

a. Grandchildren are the crown (regarded as a mark of honor) of the aged.

b. This is like saying they are the ornament, the delight of the aged.

2. “And the glory of children are their fathers.”

a. Children who have good parents look upon them with great pride.

b. How wonderful it is to have godly parents on whom the children can take great pride.

17:7 Excellent speech becometh not a fool: much less do lying lips a prince. 

1. “Excellent speech becomes not a fool:”

a. Excellent speech (or fine speech) is not becoming (befitting, suitable) to a fool (a
wicked, vile person).

b. The speech of a fool is likely to be lying, gutter type speech.

2. “Much less do lying lips a prince.”

a. Lying lips (speech) are not suitable to a prince.

b. This type of speech is not what one would expect out of a prince (ruler).

17:8     A gift is as a precious stone in the eyes of him that hath it: whithersoever it turneth, it
prospereth. 

1. “A gift is as a precious stone in the eyes of him that has it:”

a. The Hebrew word for gift is a bribe, or a gift given as a bribe.

b. Some think if they have money, or precious stones, they can do anything with it.

c. This is true of the man who possesses it (as in this verse), or someone hoping for it.
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2. “Whithersoever it turns, it prospers (or succeeds).”

a. This is not necessarily what will actually happen.

b. This may be what is going through the mind of the possessor.   

i. Notice that this whole statement is modified by “in the eyes of him that has it.”

ii. Bribes are and can be a powerful tool in men of high places, including judges.

17:9     He that covereth a transgression seeketh love; but he that repeateth a matter separateth
very friends. 

1. “He that covers a transgression seeks love;”

a. “Covers a transgression” is speaking of covering over (concealing) an offence.

b. He hides the sin hoping that the one he is trying to protect will love in exchange.

2. “But he that repeats a matter separates very friends.”

a. “Very” in this sentence means chief, or close.

b. By repeating a matter he may separate close or intimate friends.

c. It seems that some people cannot keep from telling everything they know.

17:10 A reproof entereth more into a wise man than an hundred stripes into a fool. 

1. “A reproof (rebuke) enters more (impresses more, enters deeper) into a wise man (a man
of discernment, or understanding),”

2. “Than an hundred stripes (lashes, blows) into a fool.”

a. A rod, if correctly applied, might be an instrument of knowledge, and cures laziness,
and points the person in the right direction.

b. A word is enough for the wise, but a fool never seems to understand, even if struck a
hundred times.

17:11 An evil man seeketh only rebellion: therefore a cruel messenger shall be sent against him. 

1. “An evil man seeks only rebellion:”

a. This man wants only what HE wants.   So, he rebels.   He is bent on rebellion.

b. One might turn the sentence around to read, “A rebellious man seeks only evil.”

2. “Therefore a cruel messenger (an official, one without pity) shall be sent against him.”

a. In the East the King was supreme in authority, and one had better respect him.

b. In the New Testament the LORD is coming back, and he will take vengeance on those
who “know not God,” and upon those who “obey not the gospel.” II Thessalonians 1:7f

17:12 Let a bear robbed of her whelps meet a man, rather than a fool in his folly. 

1. “Let a bear robbed of her whelps meet a man,”

a. Many of us know the danger of a bear when she thinks her cubs are in danger.

b. At this point would not be a good time to be walking by the bear.

c. One must read the rest of the verse to see what is being illustrated.

2. “Rather than a fool in his folly.”
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a. So, it would be better to meet the she-bear, over meeting a fool in his folly.

b. The she-bear could only take your physical life; the fool by his folly (foolishness) can
cause your spirit to be lost for all eternity.

17:13 Whoso rewardeth evil for good, evil shall not depart from his house. 

1. Whoever rewards (returns, pays back) evil for good....

2. Evil will not depart from his house.

a. This is a good illustration of you reap what you sow.   Galatians 6:7

b. If you pay goodness with ingratitude, pay kindness with unkindness, evil for good, etc.,
then you may expect evil not to depart from your house.

17:14   The beginning of strife is as when one letteth out water: therefore leave off contention,
before it be meddled with. 

1. “The beginning of strife is as when one lets out water:”

a. This must be like a crack in a dam, or a hole in the garden hose.   If something is not
done immediately, the crack or hole gets larger and larger, until it cannot be stopped.

b. Contention, quarreling, disputing may start small, but it may grow and grow until it
cannot be stopped.

2. “Therefore leave off contention, before it be meddled with.”

a. Contention, if not left off, will inevitably grow (maybe into a terrible quarrel).

b. “Meddled with” means a dispute or quarrel (and the quarrel becomes obstinate). 

17:15   He that justifieth the wicked, and he that condemneth the just, even they both are
abomination to the LORD. 

1. “He that justifies the wicked, and he that condemns the just,”

a. Justifying the wicked, mean one is acquitting or not condemning the wicked.  In a
judicial sense, it means “to declare righteous.”

b. Condemning means declaring wrong the just (righteous, innocent).

2. “Even they both are abomination (disgusting, detestable) to the LORD.”

a. To declare the wicked to be righteous is wrong (disgusting to the LORD).

b. To condemn the righteous as being unrighteous is wrong (detestable to the LORD).

17:16   Wherefore is there a price in the hand of a fool to get wisdom, seeing he hath no heart to
it? 

1. “Wherefore is there a price in the hand of a fool to get wisdom,”

a. Why would one have to pay a price for wisdom?

b. There are all kinds of mediums, fortune tellers, diviners, observers of times, witches,
enchanters, charmers, consulters with familiar spirits, wizards, or necromancers (these
are people who claim to speak with the dead) and they charge for their services.

c. The Bible condemns all of these as charlatans.   cf. Deuteronomy 18:10,11
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2. “Seeing he has no heart to it?”  

a. Some think this statement makes no sense (non-sensible).

b. “Why should a fool have money in his hand to buy wisdom when he has no sense?”

– This is the translation of the ESV.

 

17:17 A friend loveth at all times, and a brother is born for adversity. 

1. “A friend loves at all times,”

a. There probably is no greater relationship than a tried and true friend.

b. There are fair weather friends, but a true friend will love through good and bad times.

2. “And a brother is born for adversity.”

a. “Adversity” has different flavors to its meaning: anguish, distress, trouble, etc.

b. A true friend always loves, but if he loves as a brother in bad times, it is as if he had
been born for the help he can deliver in these difficult and distressful times.

17:18   A man void of understanding striketh hands, and becometh surety in the presence of his
friend. 

1. “A man void of understanding (void of good sense) strikes hands,”

a. In olden times, as today, striking hands (shaking hands) was used to seal the deal.

b. Sometimes a man does not understand what this means, or the risk that is involved, in
some agreements.

2. “And becomes surety in the presence of his friend.”

a. Suppose he shook hands and became a surety (either puts up security, or becomes
liable for the contract) to his friend (or neighbor).

b. “In the presence of his friend” means he became the guarantor (security) in behalf of
his friend or whomever, and in the presence of his friend.   (Some translate this “for his
friend.”)

17:19 He loveth transgression that loveth strife: and he that exalteth his gate seeketh destruction. 

1. “He loves transgression that loves strife:”

a. If a man loves strife (a quarrel), then he loves transgression.   Strife, itself, is a
transgression, as well as the source of many transgressions.

b. If a mans loves strife, he loves sin.   It is no wonder that he loves transgressions!

2. “And he that exalts his gate seeks destruction.”

a. Maybe this would be more expressive if we translated it “he who builds his gate high
invites for himself destruction.”  (“Gate” is somewhat a figure for his own personal
gratifications and goals.)

i. He loves strife, and this means that in law he loves lawsuits.

ii. In religion, he loves controversy.   Etc., etc.

iii. This type of attitude always causes a down hill slide – destruction.

b. This also implies that he is somewhat boastful and arrogant, which always invites
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destruction.   Some believe this arrogance is bringing destruction upon itself.

c. It is possible to translate the word “gate” as gateway or door.  The NASB says, “He
that raises his door seeks destruction.”

17:20   He that hath a froward heart findeth no good: and he that hath a perverse tongue falleth
into mischief. 

1. “He that has a froward heart finds no good:”

a. If one has a crooked or wayward mind he does not prosper.

b. One cannot have a double-minded heart (mind), and prosper.   

i. He finds no good, because he is selfish and thinks only of himself.

ii. He thinks and decides selfishly for the moment, and not out of principle.

2. “And he that has a perverse tongue falls into mischief.”

a. The same thing is true here as in the first clause of this verse.

b. One who has a perverse tongue (deceitful, perverted, crooked) falls into mischief.

17:21 He that begetteth a fool doeth it to his sorrow: and the father of a fool hath no joy. 

1. “He that begets a fool does it to his sorrow:”

a. If one has a son that is a fool, he often brings on himself grief.

b. No parent should want a child who is a fool (Hebrew, stupid or silly).

2. “And the father of a fool has no joy.”

a. This second word for fool in this verse is different from the first word.   This word
means in addition to stupid “wicked,” “vile.”

b. To a very great extent, the way one teaches and trains a child determines what kind of
a child he or she will become.

17:22 A merry heart doeth good like a medicine: but a broken spirit drieth the bones. 

1. “A merry heart does good like a medicine:”

a. A merry heart is a cheerful, joyful heart.

b. The right medicine makes one well, and maybe even saves one’s life.

c. The Syriac and Chaldee translates this “A merry heart does good to the body.”

2. “But a broken spirit dries the bones.”

a. Psychologists have demonstrated the truthfulness of this verse.

b. A depressed, crushed, broken spirit dries up the bones.   (Bones are put for the central
support of a healthy body.)

c. Nothing does more harm to the body than does grief, anxiety, fretfulness, bad temper,
and all other negative attitudes in this category.

17:23 A wicked man taketh a gift out of the bosom to pervert the ways of judgment. 

1. This is speaking of taking a bribe in secret to pervert (change) the outcome of justice.

2. The Hebrew word for “gift” may mean a bribe.   
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a. “Out of the bosom” means he receives it in secret.   

b. “To pervert the ways of judgment” means to corrupt or cause deviation from the right
way, or from the truth, or from the outcome of justice.

17:24   Wisdom is before him that hath understanding; but the eyes of a fool are in the ends of the
earth. 

1. “Wisdom is before him that has understanding;”

a. This means that a discerning (understanding) man keeps wisdom before him (in his
view, in his presence).   Wisdom is always within the reach of anyone.

b. If a man is wise, he will always put godly wisdom before his mind.

2. “But the eyes of a fool are in the ends of the earth.”

a. This contrast has to do with the decisions of a fool.

b. There is no telling what he will do or decide.   His eyes are in the ends of the earth, i.e.,
his eyes wander everywhere (to the ends of the earth).

c. He always seems to be searching for something that will satisfy the desires of the flesh.

17:25 A foolish son is a grief to his father, and bitterness to her that bare him. 

1. This verse is about what a foolish son does to his father and mother.

2. A foolish son is a grief to his father, because he squanders time, energy and worth, and as
a result he brings grief to his father.  The Hebrew word “grief” also signifies anger.

3. He is bitterness to his mother because he has no consideration, or sympathy for her.

a. It may be that the mother is bitter because she allowed his indulgence.

b. Bitterness is a deeper sorrow, or emotion, than is grief.

17:26 Also to punish the just is not good, nor to strike princes for equity. 

1. This verse is about taking the wrong actions.

2. It is not a good thing to punish the righteous, or to fine the innocent.

3. Also, it is not a good thing to strike (flog, smite) princes (officials, or nobles) for their
honesty (integrity, uprightness).

17:27   He that hath knowledge spareth his words: and a man of understanding is of an excellent
spirit. 

1. “He that has knowledge spares his words:”

a. A man who has the capacity to restrain his words is indeed wise (knowledgeable).

b. It is not like this man to lose control and say passionate, boastful and babbling words.

2. “And a man of understanding is of an excellent spirit.”

a. A man of understanding has a calm (cool) and noble spirit. 

b. He does not easily lose his temper.   cf. James 1:19

17:28   Even a fool, when he holdeth his peace, is counted wise: and he that shutteth his lips is
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esteemed a man of understanding. 

1. “Even a fool, when he holds his peace, is counted wise:”

a. This most certainly emphasizes how important it is to most always hold your peace.

b. Even when a fool holds his peace (keeps silent) he is considered wise.

2. “And he that shuts his lips is esteemed a man of understanding. 

a. The one who keeps his mouth shut is esteemed (thought to be a man of understanding).

b. For understanding some translators use the word prudent (meaning wise).

Chapter 18

18:1     Through desire a man, having separated himself, seeketh and intermeddleth with all
wisdom. 

1. This separation from God comes about by a man’s own desire.  

a. There are no words for “from God” in the verse.   

b. Some think it could be “from a friend,” or “from what is right.”

c. Regardless, the desire to do this is his own desire.

2. “Intermeddleth” means to be obstinate and to mix, mingle, or meddle with the affairs of
others.

a. This difficult verse, on the one hand, is explained as one who separates himself from
others to seek his own desires, and that against all wise counsel.  cf. The NASB

i. “Desire” is defined negatively as greed, lust, satisfaction.

ii. This desire is applied to people (like the Pharisees) who are self-willed, and have a
self-seeking desire of wisdom.

b. On the other hand, the verse is regarded as a man who separates himself from foolish
and unlearned people, seeks what is worthy to be desired, mingled with wisdom.  (The
Jewish commentators generally agree with this view.)

18:2 A fool hath no delight in understanding, but that his heart may discover itself. 

1. “A fool (one stupid or foolish) has no delight in understanding,”

a. A fool has no pleasure, even desire, in understanding (in wisdom, reason).

b. Many believe this is a form of egotism.

2. “But that his heart may discover itself.”

a. All he seems to be interested in is revealing his own mind (talking about himself).

b. This is the kind of person that delights in revealing his own ideas (opinions).

18:3 When the wicked cometh, then cometh also contempt, and with ignominy reproach. 

1. When wickedness comes, it brings with it contempt (disrespect, he despises, scorn).

2. With ignominy (dishonor, shame) comes reproach (disgrace, scorn, censure).

3. It may be difficult to understand, but a wicked man is despised by other wicked men.
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18:4     The words of a man's mouth are as deep waters, and the wellspring of wisdom as a
flowing brook. 

1. “The words of a man’s mouth are as deep waters,”

a. I am assuming these words are wise and discreet, and according to true knowledge.

b. If that is the case, the words are deep (difficult to fathom, or maybe plenteous, and it
does not seem to matter how much is used, there is always more).

c. So it is with words of wisdom.   There are always more words of wisdom.

2. “And the wellspring of wisdom as a flowing brook.”

a. The wellspring or fountain of wisdom is like a flowing, bubbling brook.  

b. This wisdom is like fresh, sparkling, and pure water, and it never ceases.

18:5 It is not good to accept the person of the wicked, to overthrow the righteous in judgment. 

1. “It is not good to accept the person of the wicked,”

a. One cannot be partial to the wicked, and accept his person.

b. In fact, one cannot accept a wicked person in his wickedness at all.

2. “To overthrow the righteous in judgment.”

a. One of the reasons for accepting the wicked is to overthrow the righteous in judgment.

b. If one did this he would deprive the righteous of justice, and that is simply wrong.

18:6 A fool's lips enter into contention, and his mouth calleth for strokes. 

1. “A fool’s lips enter into contention,”

a. “Contention” means a fool’s lips (his words) causes strife.

b. I have seen foolish people cause a lot of strife (big time trouble) with their words.

2. “And his mouth calls for strokes.”

a. It would seem clear that the contentiousness of his mouth causes him to have strokes.

b. “Strokes” has been variously translated as “beating,” “blows,” “stripes.”

18:7 A fool's mouth is his destruction, and his lips are the snare of his soul. 

1. “A fool’s mouth is his destruction,”

a. Verse six explains more what a fool’s mouth does to others, whereas this verse tells
more what a fool’s mouth does to the fool.

b. This talks about his own destruction, or ruin, his undoing.

2. “And his lips are the snare of his soul.”

a. His mouth becomes a snare (a trap) to his soul.

b. “His soul” means “a breathing creature, so his breath of life is in danger of being
trapped.

18:8     The words of a talebearer are as wounds, and they go down into the innermost parts of the
belly. 

1. “The words of a talebearer are as wounds,”
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a. A talebearer is a whisperer, or a gossip.   We usually think of such a person as a busy-
body, or as somebody who is a double-tongued slanderer (a choice morsel).

b. The Hebrew lexicon says the word “wounds” means to burn, or rankle.

c. Some take the word “wounds” to mean “dainties.”   They use it to describe the
eagerness (greediness) with which people swallow the gossip of scandal.

2. “And they go down into the innermost parts of the belly.”

a. These word affect the innermost parts of one’s body.

b. Notice the progression: first, contention (vs. 6), then strokes (blows) (vs. 6), then
destruction (vs. 7), and now, wounds that burn as they go down into the innermost
parts of the body.   (They affect the whole body system.)

18:9 He also that is slothful in his work is brother to him that is a great waster. 

1. To be slothful in work means to be slack, or neglectful.  

a. This person may allow materials to go to waste.  

b. An idle heart is the devil’s workshop.

2. This is why he is called a brother to him that is a great waster.   

a. More literally, “to him who is a lord of wasting.”   

b. He is a brother to him who destroys.

18:10 The name of the LORD is a strong tower: the righteous runneth into it, and is safe. 

1. “The name of the LORD is a strong tower:”

a. The name of the LORD indicates the LORD himself is a strong tower.

b. A strong tower is a place of refuge, a place of safety.

c. This is like being in the church.   Church membership is a spiritual covenant
relationship, which is, if maintained, a great refuge, a place of spiritual safety.

2. “The righteous runs into it, and is safe.”

a. The righteous would signify the strong.

b. In our day (as then) it takes strong convictions to stand against sin, and for the moral
and religious teachings of God.   But when we do, we are safe.

18:11 The rich man's wealth is his strong city, and as an high wall in his own conceit. 

1. “The rich man’s wealth is his strong city,”

a. The rich man thinks he is strong because he is wealthy.   His strength (?) is in his
wealth.

b. Another way to say this is “the fortified city of a rich man is his wealth.”

i. The figure here is from the ancients who built their cities with a wall protecting
them from outsiders who might try to harm them.

ii. The wealth of a rich man is viewed in the same way.

2. “And as an high wall in his own conceit.”

a. He feels protected by his wealth, but it is his own conceit or imagination that allows
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him to feel this way.

b. The same Hebrew word for ‘high,” is translated “safe” in the previous verse.  

i. The word means to make lofty, meaning inaccessible.

ii. However, this is only in his mind.   It is not true.

18:12 Before destruction the heart of man is haughty, and before honour is humility. 

1. “Before destruction the heart of man is haughty,”

a. Before destruction would better be understood, “before downfall, or ruin.”

b. This is because being haughty (proud, lofty) is very often responsible for a downfall.

2. “And before honor is humility.”

a. First is humility, and then comes honor.   It is never the reverse of this.   Humility is a
forerunner of honor (splendor, something glorious).

b. Humility is put in contrast to being overly proud, meaning haughty.

18:13 He that answereth a matter before he heareth it, it is folly and shame unto him. 

1. “He that answers a matter before he hears it,”

a. Only a know-it-all would answer a matter before listening.

b. “Before he hears it” basically means before he understands what the problem is.

2. “It is folly and shame unto him.”

a. Such an action usually comes from an individual who is egocentric.

b. This verse assigns two attitudes to such a mode of action:

i. It is folly (foolishness, silliness).  In practical terms it is absurd.

ii. It is shame (dishonor, disgrace, reproach).

c. Self importance usually has no place in trying to understand a matter.

18:14 The spirit of a man will sustain his infirmity; but a wounded spirit who can bear? 

1. “The spirit of a man will sustain his infirmity;”

a. One of the meanings of the word “spirit” is mind.

b. It is amazing what the mind will enable the body to sustain (be able to bear).

2. “But a wounded spirit who can bear?”

a. But if the mind is wounded (smitten, broken) one might not be able to have its help.

b. If one has a wounded mind, or conscience, or sin has shot the soul (life), there is
nowhere to turn for salvation, except to God.   God can do amazing things!

18:15 The heart of the prudent getteth knowledge; and the ear of the wise seeketh knowledge. 

1. “The heart of the prudent gets knowledge;”

a. The prudent are the wise, the understanding.

b. They are the ones who obtain knowledge.   That is because they understand and are
aware of the value of knowledge, so they get (acquire) it.

2. “And the ear of the wise seeks knowledge.”
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a. The ear is always ready to hear that which might improve their knowledge.

b. Notice that these ears seek out knowledge.  

i. These are always seeking and maybe craving knowledge.

ii. How much more commendable could this possibly be?

18:16 A man's gift maketh room for him, and bringeth him before great men. 

1. This seems to be a reference to the practice of presenting gifts to kings, and high officials
when coming into their presence.   It often opens the way to see great men.

2. A wonderful gift might indeed bring him before great (powerful) men.  It is given as a
reward (some even say a bribe) for the one agreeing to admit him into his presence.

3. This also invaded the mind of those who wanted to come before the altar of God.

18:17   He that is first in his own cause seemeth just; but his neighbour cometh and searcheth him. 

1. “He that is first in his own cause seems just;”

a. If this man is first to present or plead his case, it will seem right.

b. It is just the way it is that a man would embellish the good, and perhaps leave out
anything that might be negative toward his case.

c. But it is not the case that he is the only one who can present his case.   Read on.

2. “But his neighbor comes and searches him.”

a. His neighbor now has the right to speak from his point of view.

b. He “searches” him.   This means he questions him, or examines him (we might say he
cross-examines him).   Now, his case might not seem so just.

18:18 The lot causeth contentions to cease, and parteth between the mighty. 

1. The “lot” has to do with the practice of casting lots to settle matters.

2. When the lot is cast contentions cease. 

3. That is, it puts an end to strife, because it settles the dispute.

4. It keeps the opponents apart.   One side, or both sides, may be describe by “the mighty.”

18:19   A brother offended is harder to be won than a strong city: and their contentions are like the
bars of a castle. 

1. “A brother offended is harder to be won than a strong city:”

a. An offended brother is more unyielding than a strong fortified city.

b. Some think the idea of this clause is that an offended brother resists more vehemently 
than a fortified city (could, or would, if it were attacked from without).

c. Some think the offense comes from a (spiritual) brother.

d. I have observed that when there is an offense among kinfolks, or among brothers in the
faith, there is the strongest and fiercest offense, maybe more so than disagreements of
people in the world.

2. “And their contentions are like the bars of a castle.”
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a. It is hard to penetrate the bars that guard the gates of the entrance into a castle.

b. And it is just as hard to penetrate the hearts of some people, even people of God.

c. We need to learn to compromise on opinions, and never compromise on God’s Word.

18:20   A man's belly shall be satisfied with the fruit of his mouth; and with the increase of his lips
shall he be filled. 

1. “A man’s belly shall be satisfied with the fruit of his mouth;”

a. The belly here is put for a man’s conscience.   cf. 20:27

b. A man’s moral self (his conscience) shall be satisfied (filled) by the fruit of the mouth.

2. “And with the increase of his lips shall he be filled.”

a. With the increase (harvest, product, even consequences) of his words he shall be filled.

b. The fruit of the mouth here is to be understood as good fruit.

c. In view of this great care must be taken of the words that come from our lips.

18:21   Death and life are in the power of the tongue: and they that love it shall eat the fruit
thereof. 

1. “Death and life are in the power of the tongue:”

a. There is no question in my mind that the tongue has the power of life and death.

b. I have witnessed people getting sick because of criticism.  I have seen the
determination of people who were encouraged by many people.

2. “And they that love it shall eat the fruit thereof.”

a. Which ever road they love (words of life or death) will eat the fruit of it (life or death).

b. Jesus taught, “by your words you will be justified, and by your word you will be
condemned.”  – Matthew 12:37.   This might be called the fruit of mankind.   

18:22 Whoso findeth a wife findeth a good thing, and obtaineth favour of the LORD. 

1. “Whoso finds a wife finds a good thing,”

a. It is good because it is the Lord’s will and way.

b. Implicit in this statement is whoever finds a good wife finds a good thing.   We all
know that there are bad women (wives), just as there are bad men (husbands).

c. We all need to find companions who will help us go to heaven.

2. “And obtains favor of the LORD.”

a. God’s will is that a man leave his father and mother and cleave to his wife.

b. God’s will for the procreation of the human race is to take place within the family.

c. This is certainly one of the reasons one obtains (secures) favor with the LORD.

18:23 The poor useth intreaties; but the rich answereth roughly. 

1. “The poor uses entreaties;”

a. To entreat someone is to get or secure something from someone.

b. The poor uses entreaties (supplications) to receive things needed.
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2. “But the rich answers roughly.”

a. Most people I know would share and do whatever is in their power to help the poor.

b. There are some that are rich who respond roughly (vehemently or harshly) to the poor
who are asking for help.   This attitude is not going to help.

18:24   A man that hath friends must shew himself friendly: and there is a friend that sticketh
closer than a brother. 

1. “A man that has friends must show himself friendly:”

a. I do not know of any person who does not want some friends.

b. Think of all the hope, cheer, support, help, comfort, etc., that friends offer.

c. But to have friends, one must show himself friendly.   Friendship is like a plant, but a
plant requires cultivation to make it grow.

2. “And there is a friend that sticks closer than a brother.”

a. Who is this friend that sticks (cleaves) closer than a brother?

b. It is one who will stick with and by you through good times, and bad times.

c. Those who are your friends only in good times, are called “fair weather friends.”

Chapter 19

19:1     Better is the poor that walketh in his integrity, than he that is perverse in his lips, and is a
fool. 

1. “Better is the poor that walks in his integrity,”

a. This verse is about the worth of a poor righteous over others described in the verse.

b. There is a qualifier: “that walks in his integrity” (complete, honest, morally sound).

2. “Than he that is perverse in his lips, and is a fool.”

a. “Than he that is perverse” means crooked, false, distorted.

b. “In his lips” means with his tongue (mouth, words).

c. Such a person is a fool (one that is stupid, silly, foolish).

19:2     Also, that the soul be without knowledge, it is not good; and he that hasteth with his feet
sinneth. 

1. “Also, that the soul be without knowledge, it is not good;”

a. Some turn the sentence around: “it is not good for a person to be without knowledge.”

b. The person who does not seek knowledge will not attain it.

c. This verse certainly teaches that to be without knowledge is not good for the soul.

2. “And he that hastes with his feet sins.”

a. Most understand this as one who is in such a hurry that he errs, or misses the way.

b. The idea is that one who hurries may miss the mark.  It is very important for God’s
people to methodically and cautiously live so as not to miss the way.

c. Ask yourself, “Is knowledge good?”   “Is it wise to not be acquainted with the one who
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made you?”  “Who knows you better than anyone else?”   Etc.

d. Take time to know your own soul, and the needs of your soul.

19:3 The foolishness of man perverteth his way: and his heart fretteth against the LORD. 

1. “The foolishness of man perverts his way:”

a. The silliness, the folly of man perverts his way.  The LORD’S ways are overturned.

b. “Perverts” basically means to wrench.  Practically it means to subvert, to overthrow.

2. “And his heart frets against the LORD.”

a. His heart frets means to boil up, to be angry, mad, even resentful.

b. And on the basis of this he is angry (his heart rages) against the LORD.

c. This should not be because the calamities of man are of his own making.

d. Man, in our time, is really good at blaming their evils on someone (anyone) else.

19:4 Wealth maketh many friends; but the poor is separated from his neighbour. 

1. “Wealth makes many friends;”

a. It is surprising sometimes to know how many friends are added, or brought by wealth.

b. Most want wealthy people to be their friends.

2. “But the poor is separated from his neighbor.”

a. Many of the poor man’s friends will desert him, if they were friends in the first place.

b. Many make friends on the basis of the possibilities of how much they possibly might
do for them in various circumstances.

c. The poor man’s friends desert him (separated from, avoiding him).

19:5 A false witness shall not be unpunished, and he that speaketh lies shall not escape. 

1. “A false witness shall not be unpunished,”

a. This could be anyone, but we usually think of a false witness as one who lies under
oath.

b. Whether under oath, or not, a false witness (one who lies) will be punished.

2. “And he that speaks lies shall not escape.”

a. Rather than a contrast, this clause uses different words for the same truth.

b. A person who lies will not escape the wrath of God.   cf. Revelation 21:8.

19:6     Many will intreat the favour of the prince: and every man is a friend to him that giveth
gifts. 

1. “Many will entreat the favor of the prince:”

a. The prince is the ruler, or it might even be any generous or liberal man.

b. “Entreat” here means beseech, or seek the favor of this generous man.

2. “And every man is a friend to him that gives gifts.”

a. Who does not want to be a friend to him that gives gifts?

b. Many court and caress the rich because of what they might give.
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c. Why, then, would we not court the favor of God who gives all things abundantly?

19:7     All the brethren of the poor do hate him: how much more do his friends go far from him?
he pursueth them with words, yet they are wanting to him. 

1. “All the brethren of the poor do hate him:”

a. “Brothers” here may mean “another like him,” a relative, etc.

b. The “brethren” of the poor hate him (to hate personally, and regard him as an enemy).

2. “How much more do his friends go far from him?”

a. If one’s own relatives hate, how much more those who are friends?

b. They go far from him means they avoid him, or abandon him.

3. “He pursues them with words, yet they are wanting to him.”

a. He pursues them (tries with words, pleads, runs after them) to win them over.

b. They are wanting to him means he cannot find them.   They are nowhere to be seen.

19:8 He that getteth wisdom loveth his own soul: he that keepeth understanding shall find good. 

1. “He that gets wisdom loves his own soul:”

a. This Hebrew word translated “wisdom” is basically the word for “heart.”

b. It is used figuratively for the feeling, will, and intellect of oneself (his own soul, life).

c. Wisdom is the faculty that seeks and finds, and this demonstrates love for himself.

2. “He that keeps understanding shall find good.”

a. When one “keeps” understanding, we mean he guards, protects, attends to it.

b. “Understanding” is the intelligence to use reason, discretion, or wisdom.

c. If a person does this he cannot help but find good (God, men, women, things).

19:9 A false witness shall not be unpunished, and he that speaketh lies shall perish. 

1. “A false witness shall not be unpunished,”

a. One cannot read this book and not understand God’s hatred for liars.

b. This emphasizes again what was said in verse five.

2. “And he that speaks lies shall perish.”

a. There is no question that God hates the words of people who do not tell the truth.

b. This means that such people will perish eternally in a devil’s hell.

19:10 Delight is not seemly for a fool; much less for a servant to have rule over princes. 

1. “Delight is not seemly for a fool;”

a. This means that delight (luxury) is not fitting for a fool. 

b. Some emphasize that it is not fitting for a fool to live in luxury.

2. “Much less for a servant to have rule over princes.”

a. This actually means it is worse for a slave to rule over princes (the head person or the
one who has the rule over others, such as the captain, general, or governor).

b. The ruler is to rule over the subjects, not the subjects rule over the ruler.
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19:11 The discretion of a man deferreth his anger; and it is his glory to pass over a transgression. 

1. “The discretion of a man defers his anger;”

a. If a man has discretion this means he has wisdom, or good sense.

b. This good sense causes a man to restrain, or put off (away) his anger.

c. A wise man is slow to anger, as the Lord himself.   cf. Psalm 103:8

2. “And it is his glory to pass over a transgression.”

a. This decision would be glorious, like an ornament is glorious.

b. So it is to the man’s glory or credit to overlook a transgression (sin, trespass).

c. A wise man will observe the two rules about anger in this verse.

19:12 The king's wrath is as the roaring of a lion; but his favour is as dew upon the grass. 

1. “The king’s wrath is as the roaring of a lion;”

a. The king’s wrath is his rage, which fits well with being like a roaring lion.

b. The king’s wrath (his terror) is compared to the roar of a lion, the king of animals.

c. This is very descriptive of many kings in that day.

2. “But his favor is as dew upon the grass.”

a. His favor is refreshing, like dew on the grass.

b. The point of this contrast is very apparent.

c. We should even more respect the authority and rule of the King of kings.  We do not
wish to incur his wrath, but his favor (which favor is as dew on the grass).

19:13   A foolish son is the calamity of his father: and the contentions of a wife are a continual
dropping. 

1. “A foolish son is the calamity of his father:”

a. A stupid or silly son is the destruction (ruin) of his father.

b. Think of the many sorrows that a foolish son is able to cause his father.

2. “And the contentions of a wife are a continual dropping.”

a. A contentious wife is a quarrelsome, brawling wife.   She must have everything her
way, and is usually very negative.

b. This contentiousness is compared to a continual dripping (as in a leaky house).

c. One can fix a leaky house, but you cannot fix such a wife.   If she is fixed, she must do
it herself.

19:14 House and riches are the inheritance of fathers: and a prudent wife is from the LORD. 

1. “House and riches are the inheritance of fathers:”

a. A father may have a house free of debt, and a sum of money, all ready to be inherited.

b. One of the problems is that a child can run through all of that in a hurry.

2. “And a prudent wife is from the LORD.”

a. One may inherit houses and riches from his father, and only indirectly from the LORD.

b. A prudent wife is the direct result of the LORD.   Prudence is not inherited.
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i. She could have learned prudence from parents who taught her the LORD’S way.

ii. Or she could have learned it by studying God’s word.

c. A prudent person is a wise, circumspect, and considerate person.

19:15 Slothfulness casteth into a deep sleep; and an idle soul shall suffer hunger. 

1. “Slothfulness casts into a deep sleep;”

a. “Slothfulness” is another word for laziness. It is indolence.

b. Since slothfulness and indolence means taking it easy, avoiding exertion, it is easy to
see why the verse says it will cast one into a deep sleep.

2. “And an idle soul shall suffer hunger.”

a. An idle soul might be termed a shiftless man.

b. He is idle, and does not work.   It is easy to see why he suffers hunger.

c. Paul taught, “If any would not work, neither should he eat.”  II Thessalonians 3:10

19:16   He that keepeth the commandment keepeth his own soul; but he that despiseth his ways
shall die. 

1. “He that keeps the commandment keeps his own soul;”

a. There is so much emphasis in the Bible on keeping (obeying) the commandments. 
Matthew 7:21; Hebrews 5:8,9; II John 5:2,3; Deuteronomy 11:13f; Revelation 22:10.

b. How anyone ever came up with the idea of salvation by faith only, is beyond me!

c. Obedience keeps your own soul (if one obeys God’s instructions, he guards his life).

2. “But he that despises his ways shall die.”

a. There can be no question about what happens if one despises God’s commandments.

b. The Lord is coming back some day to take vengeance on those who know not God,
and who obey not the gospel of our Lord Jesus Christ.   II Thessalonians 1:7-9

c. Verse 9 of II Thessalonians says these will be punished with an everlasting destruction. 
In other words, those who do not keep the commandments will die.

19:17   He that hath pity upon the poor lendeth unto the LORD; and that which he hath given will
he pay him again. 

1. He that has pity upon the poor lends unto the LORD;”

a. One who has pity (is kind and gracious) on the poor lends (abides with, joins or
cleaves) to the LORD.

b. God regards help given to his people, as a gift given to him.

2. “And that which he has given will he pay him again.”

a. The nice thing about giving to the poor, is that the Lord will repay us (no doubt with
interest).

b. We do not have to wonder if God will keep his promise.   He always does!

19:18 Chasten thy son while there is hope, and let not thy soul spare for his crying. 
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1. “Chasten thy son while there is hope,”

a. Chasten means to discipline.   Many of the translations use this word in this verse.

b. “While there is hope” indicates that there will come a time when you will no longer be
able to discipline.   That time for many is when one is young.

2. “And let not thy soul spare for his crying.”

a. No parent can keep from being moved by a child’s weeping (tears).

b. But your child’s salvation in eternity is more important than tears, or crying.

c. By giving in to his crying you might be sentencing him to death.

d. This is the reason for the ESV saying, “do not set your heart on putting him to death.”

19:19   A man of great wrath shall suffer punishment: for if thou deliver him, yet thou must do it
again. 

1. “A man of great wrath shall suffer punishment:”

a. “Great wrath” is being hot-tempered, or having great anger. 

b. There might be punishment in the here and now, but especially in eternity.

2. “For if thou deliver him, yet thou must do it again.”

a. “If you deliver him, or rescue him, that is, from the consequences of his hot temper, he
will manifest his wrath again, and you will need to rescue him again.

b. Nearly all the translations indicate that there must be intervening or he will never
overcome his great wrath.

19:20 Hear counsel, and receive instruction, that thou mayest be wise in thy latter end. 

1. All people need to listen to the counsel (advice, the purpose and plan) of God, and receive
instruction (chastisement, warning, correction) from him.

2. The purpose is that you may be wise in the latter end.

a. “The latter end” is toward the end of life and when for all practical purposes the next
thing facing you is the judgment.

b. Some translate this “the time to come,” and others “that you may be wise in the days to
come,” or that “in the end you will be wise.”

19:21   There are many devices in a man's heart; nevertheless the counsel of the LORD, that shall
stand. 

1. “There are many devices in a man’s heart;”

a. Many are the ideas and plans (means, purposes, thoughts) of a man’s heart.

b. I have never seen so many “how to books” that spout man’s plans for life.

2. “Nevertheless the counsel of the LORD, that shall stand.”

a. Regardless of the plans of men, only the counsel of the LORD shall stand.

b. It is only the LORD’S plan that will prevail, or stand.

c. I have never understood why there are so many attempts to circumvent the only plan
that will save a man!    ONLY the Lord’s plan will stand!
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19:22 The desire of a man is his kindness: and a poor man is better than a liar. 

1. “The desire of a man is his kindness:”

a. What is really desired in a man is kindness (unfailing love, piety toward God and
man).

b. This kind of attitude is actually what makes a man desirable (what is wished for,
wanted, even craved).

2. “And a poor man is better than a liar.”

a. That is, it is better to be poor than a liar.   God hates lying.   cf. Revelation 21:8

b. A man can be poor and go to heaven, but if he is a liar, it will not matter whether he is
rich or poor, he will not be able to enter into heaven.

19:23   The fear of the LORD tendeth to life: and he that hath it shall abide satisfied; he shall not
be visited with evil. 

1. “The fear of the LORD tends to life:”

a. The fear of the LORD is the moral reverence and respect shown to him.

b. This reverence is what points a man to the LORD, and to life.

2. “And he that has it shall abide satisfied;”

a. One who has this fear (reverence) shall live a satisfied life.  What can hurt him?

b. A satisfied life is a pleasantly full life, because it is one dedicated to the LORD.

3. “He shall not be visited with evil.”

a. “Visited with evil” means he will not be charged with evil, or he will not be touched
with evil.   God will protect him, and save him in heaven.

b. He will not be punished with evil as those who live a wicked life will.

19:24   A slothful man hideth his hand in his bosom, and will not so much as bring it to his mouth
again. 

1. “A slothful man hides his hands in his bosom,”

a. A slothful man is a sluggard man, an indolent, and lazy man.

b. “Hides his hand in his bosom” may mean that he is pretending that he is physically
disabled and cannot work.   Maybe his hands are cold and he is trying to warm them.

c. Some indicate that “bosom” should be translated “dish.”

2. “And will not so much as bring it to his mouth again.”

a. He is so lazy that he will not bring his hands out of his bosom (or dish) to feed himself.

b. Many are not this lazy, but are the next thing to it.

19:25   Smite a scorner, and the simple will beware: and reprove one that hath understanding, and
he will understand knowledge. 

1. “Smite a scorner, and the simple will beware:”

a. Smite or strike a scorner (scoffer, or mocker), and the simple will beware.

b. This is the principle that when discipline is administered, others will see it and will
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beware (will learn prudence, or learn to discipline oneself).

2. “And reprove one that has understanding, and he will understand knowledge.”

a. This part of the verse continues the same type of reasoning.

b. Reprove (rebuke) a man who has understanding, and he will gain from it.

c. The gain, according to the verse, is gaining and understanding knowledge.

19:26   He that wasteth his father, and chaseth away his mother, is a son that causeth shame, and
bringeth reproach. 

1. “He that wastes his father, and chases away his mother,

a. Wasting one’s father means assaulting (doing violence) and perhaps robbing him.

b. Chasing away one’s mother means driving her out or away.   He no longer wishes to be
disciplined by her or listen to her advice.

2. “Is a son that causes shame, and brings reproach.”

a. He is now on his own, and he is doing what he want to do.

b. His lifestyle causes shame, and brings reproach.  In some ways bringing shame and
reproach on himself and his family is the same thing.

i. Shame is disgrace or dishonor.

ii. Reproach is causing an occasion to be discredited, blamed, censured, disgraced.

19:27 Cease, my son, to hear the instruction that causeth to err from the words of knowledge. 

1. Some people refuse to be taught, or to hear instruction.

2. Spiritually speaking, this commandment says cease, stop doing this.

3. This verse says that if you refuse to hear instruction, that will cause you to err from the
words of knowledge.

a. If you do not know these words, you need to be instructed.

b. If you continue to refuse to hear instruction, you may stray, or fall away, from the
words of knowledge that you do know.   We must not ignore further instruction.

19:28 An ungodly witness scorneth judgment: and the mouth of the wicked devoureth iniquity. 

1. “An ungodly witness scorns judgment:”

a. An ungodly witness is a false and corrupt witness.   He is worthless to truth.

b. This type of witness scorns or mocks or scoffs at judgment (justice).

2. “And the mouth of the wicked devours iniquity.”

a. This is a statement about someone who swallows or gulps down evil, in the same way

 one might physically gulp down a drink, or food.

b. He loves evil, and he not only swallows it himself but spreads it to others.

19:29 Judgments are prepared for scorners, and stripes for the back of fools. 

 1. “Judgments” are laws or penalties that have been enacted especially for scorners.

a. The Hebrew word for “judgments” means the sentence or infliction of the judgment.
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b. A scorner is one who mocks or scoffs at the law (whatever the judgment is).

2. Stripes are for the back of fools.

a. “Stripes” is a word for the blows or strokes of the whip that is being used.

b. These stripes are for the backs of fools (ones who are foolish, or silly).  These are the
scorners for whom the judgments have been enacted in the first place.

Chapter 20

20:1 Wine is a mocker, strong drink is raging: and whosoever is deceived thereby is not wise. 

1. “Wine is a mocker, strong drink is raging:”

a. A mocker is someone who literally makes a mouth at, scoffs, holds in derision.   This
is directed toward God and man.

b. Wine, meaning fermented wine, causes people to be this way.

c. Strong drink is raging, that is, it turns a man into a riotous brawler.  

i. It makes men act in tumultuous violence.   

ii. Why would anyone take into their body something that makes them act like that?

d. Strong drink would be any alcoholic beverage from whatever source.

e. Wine and strong drink are personified to show what they make men do.

2. “And whosoever is deceived thereby is not wise.”

a. Not only are those who drink strong drink deceived, but they do not follow wisdom.

b. Someone said, “when wine (strong drink) goes in, the mind goes out.”

c. The folly of this course of action is clear: after being warned of the consequences of
this sin, a person is not wise to go ahead and indulge in it anyway.

20:2     The fear of a king is as the roaring of a lion: whoso provoketh him to anger sinneth against
his own soul. 

1. The fear of a king is as the roaring of a lion:”

a. Fear means dread, terror because of the possible wrath that could be heaped upon one.

b. A king is someone in this royal position that must be respected for his position.

c. This fear is compared to the roaring of a lion.   (It is a fearful roar.)

2. “Whoso provokes him to anger sins against his own soul.”

a. Provoke means to arouse or stir up his anger.   cf. 19:12.

b. Whoever does this sins against his own soul (life).

c. If this is the consequence of an earthly king, what about provoking to anger the King
of kings?   cf. Psalm 2:12; I Timothy 6:15

20:3 It is an honour for a man to cease from strife: but every fool will be meddling. 

1. “It is an honor for a man to cease from strife:”

a. This means it is to a man’s honor to avoid (stay away from, cease) strife.

b. “Strife” means bitter conflict, quarreling, discord.  Some people glory in this sort of
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conduct.

c. It is an honor to be peaceful.

2. “But every fool will be meddling.”

a. A foolish person will meddle.  Many translations use the word quarrel for meddling.

b. “Meddle” means to quarrel, or to interfere or involve oneself in a matter without the
right or invitation to do so.   cf. 17:14

20:4     The sluggard will not plow by reason of the cold; therefore shall he beg in harvest, and
have nothing. 

1. “The sluggard will not plow by reason of the cold;”

a. A sluggard is an indolent, or slothful man.   He is habitually lazy.

b. By reason of the cold, or when it turns cold (after autumn, or when winter sets in).

c. It is not often very cold in this part of winter in Palestine.

d. In Palestine farmers begin to get the ground ready toward the end of September, and
beyond, and sow their wheat in the middle of October.

2. “Therefore shall he beg in harvest, and have nothing.”

a. If one does not get ready for planting, he cannot harvest.

b. If he has nothing to harvest, he is forced to beg or starve to death.

c. The Hebrews had a saying, “If one does not prepare on the day before the Sabbath, he
will not eat on the Sabbath.”

20:5     Counsel in the heart of man is like deep water; but a man of understanding will draw it
out. 

1. “Counsel in the heart of man is like deep water;”

a. Counsel is advice (purpose, plan) in the heart of a wise man.

b. The metaphor of “deep water” is that the deep water for the thirsty man is a fine thing.

c. A wise man seeks advice, like a thirsty man thinks of the deep water.

2. “But a man of understanding will draw it out.”

a. But a man cannot just think of the refreshing water in the deep well.

b. If he is wise and understanding (having reason, wisdom, intelligence) he will draw it
out.   Regardless of how much you dream of it in the well, it is of no value there.

20:6 Most men will proclaim every one his own goodness: but a faithful man who can find? 

1. “Most men will proclaim every one his own goodness:”

a. Many proclaim their own goodness (like loyalty, loving kindness, etc.).

b. The Pharisee who proclaimed his own beneficence is an example of this.  Luke 18:11

2. “But a faithful man who can find?”

a. Who can find a faithful (trustworthy, a “follow-through”) man?

b. We need people who will act (follow through) on what they profess.

c. Too many in our world profess, but do not perform!
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20:7 The just man walketh in his integrity: his children are blessed after him. 

1. “The just man walks in his integrity:”

a. The just man (or righteous, lawful man) walks in integrity (honest, forthright life).

b. “Integrity” has to do with moral innocence, complete uprightness.

c. “Walks” is a figure for living and leading a blameless life.

2. “His children are blessed after him.”

a. The children are blessed because they have been given a godly example to follow.

b. “Blessed” can also be translated happy.

c. Compare this with children who have no example, are not taught anything of value,
and so they just exist, if they live to see adulthood, or old age.

20:8 A king that sitteth in the throne of judgment scattereth away all evil with his eyes. 

1. This verse is about a king who sits on the throne of judgment to judge justice.

2. He judges what is right, and passes sentence on the basis of the law.

3. He scatters away (winnows, disperses) all evil with his eyes.

a. He determines what is evil and what is right and eliminates evil, just as a farmer
separated the wheat from the chaff.

b. With his eyes could mean with his presence, or that with his eyes he examines the
evidence, and rules against what is wrong, or evil.

c. The judge before whom we will stand on the great judgment day, is not corrupted, is
completely fair, and his judgments will be altogether according to justice.

20:9 Who can say, I have made my heart clean, I am pure from my sin? 

1. Who will be able to say I have made (cleansed) my heart clean (pure)?

2. Or, who can say I am pure (clean) from my sin (or, I am without sin)?

20:10 Divers weights, and divers measures, both of them are alike abomination to the LORD. 

1. “Divers” means different.

a. Suppose the weights of the man buying did not weigh enough.   But, the man selling
had weights that weighed too much.  (So, one stone for buying, another for selling.)

b. The same argument could be made with respect to measures.

2. Early on in this country there was found a serious disparity in weights and measures.  

a. This led to the Bureau of Standards, weights and measures division, studying and
presenting work that would standardize weights and measures.

b. Jesus helped this problem in his day by saying, “Give, and it shall be given unto you;
good measure, pressed down, and shaken together, and running over, shall men give
into your bosom. For with the same measure that ye mete withal it shall be measured to
you again.”   Luke 6:38

3. Whether you cheat as a seller, or as a buyer, both are an abomination (morally disgusting,
abhorring) to the LORD.
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20:11 Even a child is known by his doings, whether his work be pure, and whether it be right. 

1. This is like saying a child is known by his actions.   Plus, a child’s actions tell us what
kind of parents are raising him.

2. We see a child’s work (actions) as pure; so, we know he was taught pureness and holiness.

3. We see a child’s righteousness (his conduct); so, we know he was taught what is right, and
pleasing to the law, whether that law be the law of the land, or the law of God.

4. In a real sense we know both about the child, and his parents.

20:12 The hearing ear, and the seeing eye, the LORD hath made even both of them. 

1. Since the LORD made both the ears and eyes, they ought to be used correctly.  

a. Some people admit that the LORD made our senses, but do not realize he will hold us
accountable for how we use them.

b. He both sees and hears all things.   Psalm 94:9

2. One cannot always avoid hearing some things, or seeing some things, but to the extent that
we can control it, we should.

20:13   Love not sleep, lest thou come to poverty; open thine eyes, and thou shalt be satisfied with
bread. 

1. “Love not sleep, lest you come to poverty;”

a. I know of people who love to sleep so much they may sleep to noon, or beyond.

b. The NIV is particularly good here: “Do not love sleep or you will grow poor.”

c. We need to get up, and go to work.   Because people will not do this, they are living in
poverty (poor conditions), or they are expecting someone else to support them.

2. “Open your eyes, and you shall be satisfied with bread.”

a. Open your eyes and see what all can be done.

b. If you see and seize the opportunities, you will not go hungry, but will be filled with
whatever is needed to do away with hunger.   (Bread or food will satisfy you).

20:14 It is naught, it is naught, saith the buyer: but when he is gone his way, then he boasteth. 

1. “It is naught, it is naught, says the buyer:”

a. There are several ways to translate this idea: “It is no good, it is no good,” “bad, bad,”
“it is worthless, it is worthless,” “it is good for nothing.”

b. This has to do with depreciating (decrying, detracting) what one wants to buy, in order
to get it at a lower price.

2. “But when he is gone his way, then he boasts.”

a. Then when the deal is done and he has bought the item at a lower price, he brags about
what a good deal (bargain) he has made (or purchased).

b. It certainly borders on dishonesty to run down a product to get it at a cheaper price, and
then brag about what a good deal you made.
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20:15 There is gold, and a multitude of rubies: but the lips of knowledge are a precious jewel. 

1. “There is gold, and a multitude of rubies:”

a. This verse seems to present a contrast.

b. On the one hand one has gold, and an abundance of rubies.

2. “But the lips of knowledge are a precious jewel.”

a. On the other hand the “lips of knowledge are precious jewels.”

b. This means that people who are speaking from real knowledge are priceless (this
speaking is termed a precious jewel, or literally “a vessel of preciousness”).

3. The point being made is that things like silver and gold are valuable, but speaking that
comes from real and true knowledge is more valuable.

20:16   Take his garment that is surety for a stranger: and take a pledge of him for a strange
woman. 

1. “Take his garment that is surety for a stranger:”

a. A surety is like a bond or guaranty (a security against not paying).

b. The garment becomes the security that the stranger will pay.

c. Some take the “for” in “for a stranger” in the sense of “in behalf of the stranger.”

2. “And take a pledge of him for a strange woman.”

a. This may be taken in two different ways:

i. The Hebrew word can mean a foreigner or a strange (unknown) person.  This word
may literally mean that this person comes from another place.

ii. It also may mean an adulteress (a wayward woman).   Compare the history of
Tamar in Genesis 38:17ff.   (The one providing security for such a woman could
possibly be in league with this woman.)

b. The NASB and the ESV take this to mean a foreigner.

20:17 Bread of deceit is sweet to a man; but afterwards his mouth shall be filled with gravel. 

1. “Bread of deceit is sweet to a man;”

a. This bread to eat has obviously been gotten by deceit (falsehood), or fraud.

b. The figure means that we might find some things to be sweet at the time.

2. “But afterwards his mouth shall be filled with gravel.”

a. Later the consequences may be like a mouth full of gravel – not a pleasant experience.

b. There are many ways that a man reaps what he sows.   Anything obtained by falsehood
will eventually come back to bite the person.

20:18 Every purpose is established by counsel: and with good advice make war. 

1. “Every purpose is established by counsel:”

a. If one is planning something, it needs to be confirmed by good counsel (advice).

b. A person planning something important should always seek good advice.

2. “And with good advice make war.”
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a. If one is going to make war over some issue, he had better seek good advice.

b. Whether the war is personal, or national, good advice is absolutely vital.

c. The first order for any action, is to sit down and count the cost.

20:19   He that goeth about as a talebearer revealeth secrets: therefore meddle not with him that
flattereth with his lips. 

1. “He that goes about as a talebearer reveals secrets:”

a. If it truly is a secret, and it is revealed, one is betraying confidence.

b. Depending on the situation, it very well could be slander.

c. A good counselor never reveals what is said in the counseling session.

2. “Therefore meddle not with him that flatters with his lips.”

a. To meddle is to involve oneself unwarrantedly: to meddle in someone's private affairs.

b. The best way to avoid this is not to associate with gossips, and by all means avoid
anyone who talks too much.  (Some or most of what they say is wrong anyway!)

20:20 Whoso curseth his father or his mother, his lamp shall be put out in obscure darkness. 

1. “Whoso curses his father or his mother,”

a. It is almost incomprehensible that one would curse his father or mother.

b. To curse here is to make light of, bring into contempt, curse, etc.

c. The next part of this verse tells the consequences.

2. “His lamp shall be put out in obscure darkness.”

a. This means his light will be put out and he will be in black or pitch darkness.

b. This indicates that there will be no light at all.

c. Remember, a person under the law who cursed parents was put to death, Leviticus 20:9
and Exodus 21:17.   God regards this as a serious sin.   We must too.

20:21   An inheritance may be gotten hastily at the beginning; but the end thereof shall not be
blessed. 

1. “An inheritance may be gotten hastily at the beginning;”

a. This is an inheritance that is quickly or hurriedly (and maybe easily) gained.

b. This may imply that the inheritance was gotten by greedy and unjust means.

c. One could not wait to get his hands on the inheritance.  I cannot begin to tell you how
many I have known that inherited a large sum, and within a very short time had either
spent it all or lost it all.

2. “But the end thereof shall not be blessed.”

a. There is not a happy end.   When the inheritance is spent, poverty is then faced.

b. It is as if this inheritance had a curse upon it, with which our version seems to agree.

c. One old version reads, “An inheritance, abominated (namely, by the Lord) at the
beginning...” is compared with “shall not be blessed” in this clause.    
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20:22 Say not thou, I will recompense evil; but wait on the LORD, and he shall save thee. 

1. “Say not thou, I will recompense evil;”

a. This means, “do not say, I will repay you for this wrong.”

b. This seems to be getting into the realm of what God (his will) is supposed to do.

2. “But wait on the LORD, and he shall save thee.”

a. If one will wait for the LORD, he will save (rescue) you, or deliver you.

b. Paul alludes to this: “Vengeance is mine; I will repay, saith the Lord.”   Romans 12:19

c. Do not try to take the LORD’S job; he will make the judgments, and they are sure.

d. While you are waiting, pray for your enemy.  He might have a conversion.

20:23 Divers weights are an abomination unto the LORD; and a false balance is not good. 

1. “Divers weights are an abomination to the LORD;”

a. This is also discussed in this chapter in verse 10.

b. Divers weights (different, several) are an abomination (morally disgusting, abhorrent).

2. “And a false balance is not good.”

a. This is all about weights and balances that are not true.

b. There was no Bureau of Standards in that day, which made it easier to cheat.

c. This is a serious matter with the LORD, which accounts for the attention given to it.

20:24 Man's goings are of the LORD; how can a man then understand his own way? 

1. “Man’s goings are of the LORD;”

a. Who saves us? God or man?   Who gave us a plan of salvation?  God or man?

b. The answer is obvious!  God is the answer.  Our steps are to be guided by him.

c. The NASB says our steps are “ordained by the LORD.

2. “How can a man then understand his own way?”

a. Since our steps are ordered by the LORD, how can we understand?

b. We cannot understand God’s ways, so why do we think we can understand our ways?

c. This is why we should walk by faith (not by opinion, or man’s reasoning), and allow
God to guide us to heaven.   He is the only one who knows the way.   cf. John 14:6

20:25 It is a snare to the man who devoureth that which is holy, and after vows to make enquiry. 

1. “It is a snare to the man who devours that which is holy,”

a. This verse is talking about something that has been consecrated to the Lord (an animal,
for example).

b. It would be a snare, a trap, for a man to devour (if an animal, to eat up ravenously) that 

which had been dedicated to the Lord.   That was forbidden.

c. Many things could be dedicated to the Lord, and one would not want to use that for
one’s own personal purposes, and use.   This might be something belonging to the
Lord, or to his worship, or devoted to him.

2. “And after vows to make enquiry.”
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a. Some translate this, “and after the vows (later) consider his vows” (that is, whether he
ought to keep the ones he had already made).

b. Making enquiry might also involve whether he can or should fulfill his vows. This is
something that must be settled before making vows, not afterward.

20:26 A wise king scattereth the wicked, and bringeth the wheel over them. 

1. Scattering the wicked is like getting rid of the chaff from the wheat.  Some translations
even speak of winnowing out the wicked.

2. The king threshes them in anger, because of their wickedness.

3. Bringing the wheel over them is speaking of the threshing wheel being brought down over
them, and threshing them.   (This separates the chaff from the grains – with this he is
speaking of separating the wicked from the good).

20:27 The spirit of man is the candle of the LORD, searching all the inward parts of the belly. 

1. “The spirit of man is the candle of the LORD,”

a. The spirit of man is his life, particularly his mind.

b. A man’s mind can be enlightened by learning the knowledge of the LORD, which
teaches him right from wrong, truth from error, etc.

2. “Searching all the inward parts of the belly.”

a. This is an expression representing searching the innermost parts of one’s soul (life).

b. This conscience, which springs from the candle (light) of the LORD, if it has been
taught correctly, helps distinguish good from evil.

20:28 Mercy and truth preserve the king: and his throne is upholden by mercy. 

1. “Mercy and truth preserve the king:”

a. Mercy is loving kindness, and truth which manifests itself in faithfulness preserves
(guards, maintains, obeys) the king.

b. Mercy and truth are the brightest and best jewels in God’s crown.

2. “And his throne is upholden by mercy.”

a. What upholds the throne of God is his mercy (his loving kindness).   He shows mercy
toward unloving, and unthankful people, and we must do the same.

b. There is no way to comprehend the kindness of God.  

i. This is hard to understand since there are so many God haters in our world.  

ii. And all God wants is for man to be saved and be in the majesty of heaven.

20:29 The glory of young men is their strength: and the beauty of old men is the gray head. 

1. “The glory of young men is their strength:”

a. An outstanding quality of young men is their vigor and stamina. 

b. This is why much depends on young men.   It is not their wisdom, but their strength,
that is so valuable.
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c. When young men use their strength wisely, it is indeed glorious.

2. “And the beauty of old men is the gray head.”

a. The gray head suggests to our mind wisdom and experience, plus wise counsel, all of
which are great qualities.

b. There is such a great place in the church today for both young and old men – young
men for their strength, and old men for their wisdom and counsel.

20:30 The blueness of a wound cleanseth away evil: so do stripes the inward parts of the belly. 

1. “The blueness of a wound cleans away evil:”

a. Blueness means the bruise, stripe, wounded area.

b. This cleans away evil in the sense that discipline that requires stripes removes the
desire to do more evil, and causes reform in the mind of the sinner.

c. The Hebrews writer says, “Now no chastening for the present seems to be joyous, but
grievous: nevertheless afterward it yields the peaceable fruit of righteousness unto
them which are exercised thereby.”  – Hebrews 12:11

2. “So do stripes the inward parts of the belly.”

a. Severe discipline tends to do a great amount of good.  The inward parts of the belly is
put for the inmost part of the life and soul of an individual.

b. Some translations say, “beatings purge the innermost parts of our being.”   The idea is
that stripes reach the innermost parts of one’s life to discipline and correct us.  

 Chapter 21

21:1     The king's heart is in the hand of the LORD, as the rivers of water: he turneth it
whithersoever he will. 

1. “The king’s heart is in the hand of the LORD, as the rivers of water:”

a. The LORD directs the heart of the true king.   What a blessing!

b. He does it in the same way he channels the rivers as they run toward the ocean.

2. “He turns it whithersoever he will.”

a. This may be an allusion to the canals that are cut wherever the farmer wills.

b. However, here it is the LORD that turns the heart of the king according to his will.   A
good example is that of Cyrus in Ezra 1:1-4.

21:2 Every way of a man is right in his own eyes: but the LORD pondereth the hearts. 

1. The biggest problem with mankind is here stated.  There are two major problems:

a. Man tries to figure out the way for his life according to his own thoughts and feelings,
that is, what is right in his (the man’s) own eyes.

b. Man thinks that God would not condemn him for whatever makes man happy.   Read
carefully and digest what the last clause in this verse says.

2. It is the LORD that ponders (weighs, tries, directs) the hearts.
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a. It is not in man that walks to direct his steps.   Jeremiah 10:23

b. Paul said we walk by faith and not by sight (outward appearance)   II Corinthians 5:7

c. Man cannot formulate his own faith by what appears to him to be the best direction.

21:3 To do justice and judgment is more acceptable to the LORD than sacrifice. 

1. To do justice is to do righteousness.   That is, to do what is right.   Only the LORD
determines what is wrong and what is right.

2. To do judgment is to respect the due order, the righteous ordinances of the LORD.

3. To do this is more acceptable to the LORD than sacrifice.  A perfect example is that which
Samuel said to Saul in I Samuel 15:23:   “For rebellion is as the sin of witchcraft, and
stubbornness is as iniquity and idolatry.   Because thou hast rejected the word of the
LORD, he hath also rejected thee from being king.”

21:4 An high look, and a proud heart, and the plowing of the wicked, is sin. 

1. An high look is a haughty (self-exalted) look.

2. A proud heart is a heart that is prideful, to the point of being arrogant (conceited).

3. The plowing of the wicked has two possible meanings:

a. Plowing may mean the fallow field, or tillage.   If this is the meaning then “the broad
lands of the wicked are evil.”

b. Plowing may mean the lamp.   If this is the meaning it signifies their “outwardly bright
prosperity is sinful.”   Remember these are wicked people.

21:5     The thoughts of the diligent tend only to plenteousness; but of every one that is hasty only
to want. 

1. “The thoughts of the diligent tend only to plenteousness;”

a. The ideas in this verse compose a contrast of results.

b. On the one hand there are the thoughts of the diligent (undue haste) means that the
plans of those in a hurry is for profit, to take advantage.

2. “But of every one that is hasty only to want.”   

a. The contrast is between the results, because what is hoped for in this hastiness is not
what is received.

b. A person who is hasty will wind up in want (i.e., poor, in poverty, and in need).

3. These thoughts certainly indicate the need of planning, and giving thought to what one is
hoping to accomplish.   

a. This is true in both the physical and spiritual realms.

b. Planning is most important if you are going to heaven (maybe not true if you are lost).

21:6     The getting of treasures by a lying tongue is a vanity tossed to and fro of them that seek
death. 

1. There have been many fortunes made (acquired, secured) by a lying tongue.
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2. However, there is an emptiness, a vainness, a life void of real meaning by acquiring things
by means of a lying tongue.

3. These types of actions will toss one to and fro, and in the end one had rather die than live.

a. These last words are translated by others “is fleeting vapor, the pursuit of death.”

b. Is it not strange that more people who pursue these types of dreams take their life, than
others who had (have) little of this world’s goods.

c. Late at night and into early morning I have spent many hours trying to tell someone
that they should not take their life, and even not to take someone else’s life.

21:7 The robbery of the wicked shall destroy them; because they refuse to do judgment. 

1. “The robbery of the wicked shall destroy them;”

a. The NASB translates this: “The violence of the wicked will drag them away.”

b. Robbery is wasting, spoiling, and even destruction.  The wicked will do anything!

c. In the end the wicked will be destroyed (chew them up, like a cow chewing the cud).

2. “Because they refuse to do judgment.”   (They refuse to act with justice.)

a. Another way of saying this is that they refuse to do what is just.   cf. ESV

b. Beware your sins will find you out.   Numbers 32:23

21:8 The way of man is froward and strange: but as for the pure, his work is right. 

1. “The way of man is froward and strange:”

a. The man here is a guilty man, an evil man.

b. He is froward, very perverse, which means guilty of wickedness.

c. He is also strange which means he should bear the guilt; he is in a criminal class.

2. “But as for the pure, his work is right.”

a. The contrast of the froward and strange man is a man that is pure, and does right.

b. This man is pure, meaning his conduct is that of an innocent man.  Pure is clean.

c. The work (his conduct, what he does, practices) is right (upright, straight).

21:9     It is better to dwell in a corner of the housetop, than with a brawling woman in a wide
house. 

1. Living in a corner of the housetop is living on the roof (probably flat), which is not good.

2. But it is better than living with a brawling woman in a wide house.

a. A brawling woman is a contentious woman with which you must share the house.

b. A wide house is a charming house, one that pleases the senses to a high degree.

21:10 The soul of the wicked desireth evil: his neighbour findeth no favour in his eyes. 

1. “The soul of the wicked desires evil:”

a. The life of evil people craves or seeks evil activities.

b. The eternal part of man is engrossed in wanting (longing, lusting after) evil.

2. “His neighbor finds no favor in his eyes.”
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a. This man finds no way to show mercy or have pity upon a friend or neighbor.

b. His love of evil spares not even neighborly friendship.   cf. James 2:16

21:11   When the scorner is punished, the simple is made wise: and when the wise is instructed,
he receiveth knowledge. 

1. “When the scorner is punished, the simple is made wise:”

a. A scorner is a mocker, a scoffer.

b. Compare 19:25.

2. “And when the wise is instructed, he receives knowledge.”

a. There are two ways the wise might learn from this punishment:

i. Punishment (the penalty of wrongdoing) is viewed negatively by the onlooker, and
he says “I don’t want that” because what he sees is not something to be desired.

ii. The actual punishment for wrongdoing is meant to be a deterrent, and often is.

b. He receives this knowledge and instruction, and becomes wise, or one might say
because he is wise, he allows himself to be instructed, and becomes knowledgeable.

21:12   The righteous man wisely considereth the house of the wicked: but God overthroweth the
wicked for their wickedness. 

1. “The righteous man wisely considers the house of the wicked:”

a. Because the righteous man is able to be instructed, he takes note of the house of the
wicked.

b. He sees that the wicked man’s house has very little happiness, plus all the trouble with
which he is faced, and the fact that God is unhappy with this lifestyle.

2. “But God overthrows the wicked for their wickedness.”

a. If we could just understand that God is going to overthrow (causing the ruin of) the
wicked, it might make a difference in our own lives.

b. This casting down to ruin is not something that might be; the overthrow is certain.

21:13   Whoso stoppeth his ears at the cry of the poor, he also shall cry himself, but shall not be
heard. 

1. It is hard to understand how uncaring one is to shut his ears to the cry of the poor.

2. Especially is this true for one wanting clothes for protection, or food to alleviate hunger.

3. There is a penalty for shutting one’s ears.   That is, he also will cry, but he will not be
heard (or whatever he is asking, or crying for, will not be answered).   cf. James 2:13

21:14 A gift in secret pacifieth anger: and a reward in the bosom strong wrath. 

1. “A gift in secret pacifies anger:”

a. This is a gift given in secret.

b. Such a gift pacifies (turns away) anger.

2. “And a reward in the bosom strong wrath.”
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a. That is, the gift is received in the same secret way that it is given.

b. The verb in the first clause also is indicated here.  That is, a reward in the bosom
(secretly received) pacifies strong wrath, or great wrath.

21:15 It is joy to the just to do judgment: but destruction shall be to the workers of iniquity. 

1. “It is joy to the just to do judgment:”

a. Joy is in the heart of the righteous when justice is done (when true religion is
practiced).

b. There probably is nothing that can produce more joy than doing the right thing.

2. “But destruction shall be to the workers of iniquity.”

a. Destruction is ruin, dismay, terror.   The NASB uses the word terror.

b. Every worker of iniquity (wickedness, evil) will result in ruin.

21:16   The man that wandereth out of the way of understanding shall remain in the congregation
of the dead. 

1. To wander out of the way of understanding is to stray away from it, leave it.

2. Such a person will remain in the congregation (assembly) of the dead, that is, in the
assembly of the lost, or in the company of the dead that did not do right (in hades).

21:17 He that loveth pleasure shall be a poor man: he that loveth wine and oil shall not be rich. 

1. “He that loves pleasure shall be a poor man:”

a. I know people who work hard all week in order to live in mirth and pleasure all
weekend.

b. As a result these people are poor.

c. I know of others whose whole life is mirth and pleasure; they have nothing, and never
did have anything because they were too busy having fun.

2. “He that loves wine and oil shall not be rich.”

a. I know a man who could be rich, but nearly every dollar he might make is used to buy
an alcoholic beverage.

b. As long as he has this habit he will never be rich.

c. The oil in this verse is probably perfumed olive oil.

21:18 The wicked shall be a ransom for the righteous, and the transgressor for the upright. 

1. “The wicked shall be a ransom for the righteous,”

a. A ransom is a redemption price.  In what sense?   

b. The judgments of God are often used to cut off the wicked to keep them from
destroying the righteous.

2. “And the transgressor for the upright.”  (The treacherous in the place of the righteous.)

a. Often the transgressor falls into the traps that were made for the righteous.

b. They become, so to speak, the scapegoats for the righteous.
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c. Haman, in the story of Esther, is a great example.

21:19 It is better to dwell in the wilderness, than with a contentious and an angry woman. 

1. In the wilderness means in a desert land (indicating by oneself).

2. The other alternative is to dwell with a contentious (quarrelsome) and angry (ill-tempered,
and vexing) woman.

21:20   There is treasure to be desired and oil in the dwelling of the wise; but a foolish man
spendeth it up. 

1. “There is treasure to be desired and oil in the dwelling of the wise;”

a. The treasure (whatever was valuable) could even be foodstuff laid up for use, and other
items that would be found in the house of the wise.

b. Oil was a staple commodity of Canaan and the house who had plenty of it was wise.

2. “But a foolish man spends it up.”

a. This expression may indicate that the foolish man devours all that he has.

b. In our time we talk about money burning a hole in someone’s pocket.  This is the way
it was with the valuables (treasure) of that day and time.

21:21 He that followeth after righteousness and mercy findeth life, righteousness, and honour. 

1. If a man follows after two things in this verse...:

a. After righteousness.   This is what is right, morally virtuous, and just (seeks justice).

b. And after mercy.  This is loving kindness, piety toward God, compassionate treatment
toward others.   This concept is often associated with grace, love, clemency, and lenity.

2. ...Then he will find three things mentioned in this verse:

a. Life.  Many times associated with strength, and vitality.  This is a good life here on
earth, and a most wonderful life in heaven.

b. Righteousness.   This is what is right, moral virtue, justice, spiritual prosperity.

c. Honor.   This is glory, splendor, or anything honorable.

21:22   A wise man scaleth the city of the mighty, and casteth down the strength of the confidence
thereof. 

1. Scaling (going up, or over) the city is attacking the city of the powerful by scaling the
walls.  

2. If successful he casts down the strength (pulls down the strongholds) of the confidence
(they have trust in the walls) thereof.

a. The wise man may use counsel and wisdom rather than conflict.

b. Many times this is more effective in resolving the conflict than actual war.

21:23 Whoso keepeth his mouth and his tongue keepeth his soul from troubles. 

1. Think of all the expressions of condemnation of the mouth and words in Scripture.
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2. There is no question that the mouth has started many wars in the world’s history between
individuals, families, and even nations.

3. Keeping (guarding, watching) the mouth and tongue (put for words uttered) has kept many
people out of trouble.

21:24 Proud and haughty scorner is his name, who dealeth in proud wrath. 

1. Three words are used in this verse to describe him:

a. “Proud” means presumptuous and arrogant.

b. “Haughty” means too much pride.  Having too much self-esteem, overbearing.

c. “Scorner” means to look on with derision, mocker, scoffer (one who disdains).

2. This man deals in proud wrath.  He deals with overbearing pride.

a. The NASB translates this: “Who acts with insolent pride.”

b. More literally this means he deals in the wrath of pride.

c. An example of proud wrath is Haman whose pride and anger got the best of him
because Mordecai would not bow down to him.   Esther 3:5

21:25 The desire of the slothful killeth him; for his hands refuse to labour. 

1. “The desire of the slothful kills him;”

a. A slothful man is the kind of man who eats, drinks, and wants all of the necessities of
life, but is too lazy to work at anything in life to attain them.

b. Because he is lazy and his hands refuse to work, it kills him (puts him to death).

2. “For his hands refuse to labor.”

a. This is the reason for the death mentioned in the previous clause.

b. Notice that his death is not caused because his hands cannot work, but because they
refuse to labor (work).   What else could one expect?

21:26 He coveteth greedily all the day long: but the righteous giveth and spareth not. 

1. “He covets greedily all the day long:”

a. He covets means he wishes for, he desires, he lusts after.

b. The adverb “greedily” tells how deeply he desires.   He has a strong, keen and deep the
desire for the things of life.

c. Also, this desire is all the day long – it is constant.

2. “But the righteous gives and spares not.”

a. Righteous people are ready to give when the need arises.

b. He will spare not (does not hold back) whenever there is a need.

21:27   The sacrifice of the wicked is abomination: how much more, when he bringeth it with a
wicked mind? 

1. “The sacrifice of the wicked is abomination:”

a. The sacrifice is an abomination because it is the wrong sacrifice, or it is sacrificed to
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be seen, or for some other evil purpose.

b. Abomination means it is disgusting to the LORD.   It is abhorrent to him.

2. “How much more, when he brings it with a wicked mind?”

a. This is the stated reason in the verse as to why the sacrifice is an abomination.

b. He is bringing the sacrifice with an evil mind.  

i. Maybe he has a blind or weak and sick animal that he wants to get rid of.

ii. There are so many reasons why he might be sacrificing with an evil mind.

21:28 A false witness shall perish: but the man that heareth speaketh constantly. 

1. “A false witness shall perish:”

a. I am amazed at the number of verses that condemn lying.

b. There are so many, even in this book.   The LORD hates lying – Proverbs 6:17

c. A person who lies, or is a false witness, will perish (in an everlasting destruction).

2. “But the man that hears speaks constantly.”

a. There are different ideas about this part of the verse:

i. One idea is that this is a man who listens to the liar.  (NIV)

ii. Another is that this is a man who listens to the truth.   (NASB)

iii. The ESV says, “but the word of a man who hears will endure.”   This could be
understood as either one of the above ideas.

21:29 A wicked man hardeneth his face: but as for the upright, he directeth his way. 

1. “A wicked man hardens his face:”

a. If a man wants to put up a bold face, he makes a furrow in his brow, and has a squinch
over his face, and in his eyes, and looks very serious, straight and firm.

b. He wants to have his way, and fixes his face to have it.

2. “But as for the upright, he directs his way.”

a. This is the caution and steps taken by a good man.

b. The upright man gives thought to his steps and ways.

21:30 There is no wisdom nor understanding nor counsel against the LORD. 

1. There are three thing in this verse that cannot stand against the LORD:

a. Wisdom.   Nothing can supplant the LORD’S wisdom, and there is no wisdom in
addition to the LORD’S wisdom.

b. Understanding.   The LORD perfectly understands and there is no additional
information that will help us in our understanding of the LORD’S way.

c. Counsel.   The LORD’S counsel is sound, good and fair and is never wrong.

2. Nothing can be added to, and nothing can set aside that the LORD has spoken.

21:31 The horse is prepared against the day of battle: but safety is of the LORD. 

1. “The horse is prepared against the day of battle:”
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a. In Solomon’s day all wars were fought by men on horse back, or on foot.

b. The horse is made ready for whenever the battle takes place.

2. “But safety is of the LORD.”

a. If the LORD is on your side, you are safe.   If not, then you are not safe.

b. This is because victory and deliverance rests or belongs with the LORD.

Chapter 22

22:1     A good name is rather to be chosen than great riches, and loving favour rather than silver
and gold. 

1. “A good name is rather to be chosen than great riches,”

a. A good name (a man’s word) is more desirable than great wealth.

b. A good or excellent name is one’s reputation (the way others look at you).

2. “And loving favor rather than silver and gold.”

a. Loving favor is graciousness, and kindness.

b. There are many rich men who do not have a good name, or reputation.

c. A man’s word (particularly a man of character) will mean more to others than a bank
full of money (silver and gold).

22:2 The rich and poor meet together: the LORD is the maker of them all. 

1. “The rich and the poor meet together:”

a. The rich and the poor have a common bond (or have this in common).

b. The rich and the poor need each other:

i. The rich man needs the labor of the poor man to work and produce profits.

ii. The poor man needs the pay of the rich man to feed himself and his family.

2. “The LORD is the maker of them all.”

a. For sure, they have in common the fact they were both made by the LORD.

b. God loves them both, and wants both to do right.

22:3     A prudent man foreseeth the evil, and hideth himself: but the simple pass on, and are
punished. 

1. “A prudent man foresees the evil, and hides himself:”

a. A prudent man is a wise man capable of conducting himself in a judicious manner.

b. This is why he can foresee evil (or sees danger before it happens).

c. As a result he hides himself.   That is, he takes refuge.

d. We cannot eliminate spiritual danger, but we can hide beneath the everlasting wings of
the God of heaven, by knowing the scriptures and taking refuge in them.   cf. Matthew
23:37; Psalm 57:1; 36:7, etc.

e. If God could protect the Israelites from the Egyptians, he can protect us.  Exodus 19:4

2. “But the simple pass on, and are punished.”
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a. The simple (the naive, the simple, foolish) pass on, and are punished.

b. That is, they are not wise enough to protect themselves and are punished by their
silliness.   They have failed to read the guide lines for living!

c. In the end, if we have not lived by the LORD’S ways, we will be punished eternally.

22:4 By humility and the fear of the LORD are riches, and honour, and life. 

1. It is impossible to separate humility and fear (reverence) of the LORD.  

2. Compared to the divine majesty, we are nothing.

3. By humility and the fear of the LORD are three things:

a. Riches.   This is wealth, but not necessarily earthly wealth, but spiritual riches.

b. Honor.   This involves the honor of being a child of God, and living for him.

c. Life.   This means a greater and happier life here, and eternal life after this life.

22:5     Thorns and snares are in the way of the froward: he that doth keep his soul shall be far
from them. 

1. “Thorns and snares are in the way of the froward:”

a. The froward are the wicked (false, crooked and perverse people).

b. These thorns and snares are in the path of these wicked people.

i. Thorns are prickly and going through them is like going through a cactus-hedge.

ii. Snares are anything that might entangle one, and make progress difficult.

iii. Obviously the difficulties of some ways of life are meant by these expressions.

2. “He that doth keep his soul shall be far from them.”

a. The ones that keeps (guards, protects) his soul (life) shall be far from them.

b. This means that one is careful and protective of his heart, and life.

c. I own some land with some thorn bushes that have some of the largest, longest,
sharpest thorns I have ever seen.   I stay away from them, and so it is with life.

22:6 Train up a child in the way he should go: and when he is old, he will not depart from it. 

1. “Train up a child in the way he should go:”

a. Train means to initiate, dedicate, or consecrate (anything, but in the case, a child) to
the LORD, and to his service.    This would be “in the way he should go.”

b. This means there must be an abundance of education (teaching), as well as providing
an example that cannot be missed.

2. “And when he is old, he will not depart from it.”

a. When he is old, he will still remember what he was taught and shown.

b. It is so very important that a child start practicing what is right from the beginning.

c. I do not believe this causes the impossibility of apostasy.  

i. When a child is grown he still has to make decisions, and some decide to do
wrong.

ii. It may be that we left something out of our teaching, or the child is confronted with
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some of Satan’s powerful wicked influences and succumbs.

22:7 The rich ruleth over the poor, and the borrower is servant to the lender. 

1. The rich ruling over the poor with an iron-clad grip is nothing new in our society.

2. The borrower is also under the grip of the lender.

a. There are too many who sell their freedom, for a little too much luxury.

b. Both of these clauses cry out “Avoid borrowing!”  Do not lose your independence.

22:8 He that soweth iniquity shall reap vanity: and the rod of his anger shall fail. 

1. “He that sows iniquity (evil, unrighteousness, perverseness) shall reap vanity (calamity or
futility):”

a. Since one reaps what he sows, if he sows evil, there is no alternative but to reap
emptiness, vanity.   II Corinthians 9:7; Galatians 6:7

b. It is the same principle that we all recognize as true in farming.  If you sow weeds, you
cannot expect to reap corn, or wheat.

2. “And the rod of his anger shall fail.”

a. The rod of his anger is understood as “the rod of his fury (his wrath),”

b. This approach will fail (perish, be destroyed).

c. The rod of his anger is understood to mean that with which he smites others.  Compare
Isaiah 14:6.   

i. This is no doubt speaking about the abuse of power.

ii. The rod of authority cannot be turned into the rod of anger.

iii. Men cannot rule by passion and self-gratification.

22:9 He that hath a bountiful eye shall be blessed; for he giveth of his bread to the poor. 

1. “He that has a bountiful eye shall be blessed;”

a. “A bountiful eye” means that this is a generous person.   He has a merciful and
charitable heart.

b. This is the kind of person that will be blessed.  This person will be praised.

c. It is not the stingy, selfish person, but the generous person that will be blessed.

2. “For he gives of his bread to the poor.”

a. This is the stated reason why this person will be blessed, or praised.

b. There will always be poor people.   Mark 14:7

22:10 Cast out the scorner, and contention shall go out; yea, strife and reproach shall cease. 

1. “Cast out the scorner, and contention shall go out;”

a. Cast out, or drive out, the scorner (scoffer, mocker).

b. As a result contention (quarrels, discord) shall go out (or will cease, will end).

2. “Yea, strife and reproach shall cease.”

a. “Strife” is discord, quarreling, conflict, antagonism.
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b. “Reproach” means to find fault with, blame, censure.

c. When you do what the first clause states, the sins listed here will cease (will end).

22:11 He that loveth pureness of heart, for the grace of his lips the king shall be his friend. 

1. He that loves pureness of heart means a heart that is not contaminated with hypocrisy, or
self seeking, or any sin.

2. Pureness means free from admixtures of spiritual contaminates, pollutants.

3. Grace of his lips means his speech is gracious.   If he manifests this graciousness toward
the king, he will receive the friendship of the king.

22:12   The eyes of the LORD preserve knowledge, and he overthroweth the words of the
transgressor. 

1. “The eyes of the LORD preserve (keep watch, or guard over, protects) knowledge.”

2. “And he overthrows (subverts, overturns) the words of the transgressor.”

a. This is speaking of the just vengeance of God toward the unfaithful.

  b. The Hebrew word transgressor means treacherous or unfaithful.

c. He will defeat all the treacherous designs of false and unfaithful men.

22:13 The slothful man saith, There is a lion without, I shall be slain in the streets. 

1. The slothful man is an indolent, sluggard, lazy type man.

2. The lazy man says “there is a lion without (outside).”

a. He is lazy and says he is afraid of all kinds of imaginary enemies that he congers up.

b. He even imagines that he will be killed in the streets if he goes to town.

c. All of these are excuses, because he is lazy and does not want to do anything.

22:14   The mouth of strange women is a deep pit: he that is abhorred of the LORD shall fall
therein. 

1. “The mouth of strange women is a deep pit:”

a. A strange woman is an adulteress.  She uses her mouth to entangle a man.  

b. She can cause you to fall into a deep pit (which means a huge amount of trouble).

2. “He that is abhorred (enraged, angry, indignant) of the LORD shall fall therein.”

a. Falling into a deep pit is nothing compared to be abhorred of the LORD.

b. “For a whore is a deep ditch; and a strange woman is a narrow pit.”  Proverbs 23:27

22:15   Foolishness is bound in the heart of a child; but the rod of correction shall drive it far from
him. 

1. “Foolishness is bound in the heart of a child;”

a. Foolishness is folly and silliness.  In this context it leads to sin.

b. Without proper teaching there is an inclination to speak and act in a foolish way.

2. “But the rod of correction shall drive it far from him.”



155

a. There is a remedy.   It is the rod of correction.

b. We do not like the rod of correction, and we do not want it, but according to Scripture,
there is a time when we need to use it (some psychologists not withstanding).

i. We are not talking about abuse, or injury.

ii. Do not be afraid to use the rod of correction.  It will drive foolishness far from him.

iii. I am so thankful that my parents used a paddle on me – it seemed like every day.  
It never physically hurt me, nor did it repress my inner being.  cf. Hebrews 12:6ff

22:16   He that oppresseth the poor to increase his riches, and he that giveth to the rich, shall
surely come to want. 

1. There are two methods stated in this verse that will get one into trouble:

a. “He that oppresses the poor to increase his riches,”

i. Oppressing the poor is deceiving, defrauding them, cheating or robbing them.  

ii. The root meaning is to press upon, to violate them.

iii. The stated reason is to increase one’s riches.  How sad it is to do this!

b. “And he that gives to the rich,

i. Why would one want to give to the rich?   The motive has to be selfish, and some
think this is bribing the rich.

ii. Perhaps he does it to receive honor, or to bolster his reputation among the rich.

2. The result or end of such actions is to come to want.   

i. This indicates deficiency, therefore impoverishment.   

ii. Want can indicate being poor, being in need and in poverty.

22:17   Bow down thine ear, and hear the words of the wise, and apply thine heart unto my
knowledge. 

1. This has to be one of the most important passages in the Holy Scripture.

2. Bow down one’s ear means to humble oneself and listen to the words of the wise.

a. Listen means to pay attention to the words of the wise.  Give serious attention.

b. There is never a time when it not important to pay attention to wisdom.

3. And apply one’s heart to knowledge, that is, to the LORD’S teaching.

a. Notice the words “apply one’s heart.”  This means one must meditate upon, and give
serious attention to the teaching of heaven.

b. One may think about many things, but never cease thinking on the LORD’S ways.

22:18   For it is a pleasant thing if thou keep them within thee; they shall withal be fitted in thy
lips. 

1. “For it is a pleasant thing if you keep them within you;”

a. Life is much happier when one keeps the word of heaven in his mind.

b. There is profit to be gained by keeping the Word of truth laid up in one’s heart.

2. “They shall withal be fitted in thy lips.”
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a. This means that the Word may be ready to be spoken when the opportunity arises.

b. If you keep the Word of truth (laid up) in you, you are always ready to teach others.

22:19 That thy trust may be in the LORD, I have made known to thee this day, even to thee. 

1. Our trust should be, and must be, in the LORD.   This is the purpose of these words.

2. The LORD has made known his will.   The “thee” (you) would be Solomon first, and then
through Solomon to all of us.

3. Everything the LORD does is for our benefit, and edification.

22:20 Have not I written to thee excellent things in counsels and knowledge, 

1. In this and the next verse, there are four aspects to the revealing of the LORD’S will (these
are called “excellent things.”)

2. Two of these are in this verse:

a. Counsels.   These words of advice and wisdom are written so that you might have the
information you need, and know what you ought to do.

b. Knowledge.   This means that you might perceive with your senses what is true, and be
able to experience in your own life these teachings.

22:21   That I might make thee know the certainty of the words of truth; that thou mightest answer
the words of truth to them that send unto thee? 

1. The LORD has revealed his teachings and his way so that you “know the certainty of the
words of truth.”   These words are not only true, but they are reliable, and they came from
God.

2. Another aspect is “that you might answer the words of truth to them that send to you.”

a. People can have all kinds of questions, and the LORD wants us to be able to answer
correctly and truthfully.

b. Some of these questions are surely “what is this teaching?”   “Will it truly save?” 
“What reasoning shows conclusively that this is the word of God?”   Etc.

22:22 Rob not the poor, because he is poor: neither oppress the afflicted in the gate: 

1. “Rob not the poor, because he is poor:”

a. It is so easy to exploit the poor, because he does not have the means to defend himself.

b. Their helplessness makes them an easy target, but you must give them a fair hearing. 

2. “Neither oppress the afflicted in the gate:”

a. Oppress is from a root to bruise, or to crumble.

b. The KJV translates this word as to beat or break in pieces, crush, destroy, and smite.

c. Some translate this “do not crush the afflicted in court,” because court was held in
many instances at the gate.  (The afflicted are the lowly, needy, and poor.)

22:23   For the LORD will plead their cause, and spoil the soul of those that spoiled them. 
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1. The reason for verse 22 is that the LORD will plead their cause.  If he pleads their cause,
who do you think will win?   Plead means the LORD will defend them.

2. “And spoil the soul of those that spoiled them.”

a. Spoil means to plunder, to rob.

b. The NASB translates this: “And take the life of those who rob them.”

22:24 Make no friendship with an angry man; and with a furious man thou shalt not go: 

1. “Make no friendship with an angry man;”

a. An angry man is hot-tempered man, or one given to anger.

b. A main reason for this is that friendship has a way of influencing one.

c. We also tend to take the side of a friend, and so that presents a danger.

2. “And with a furious man thou shalt not go:”

a. Do not associate yourself with someone who is easily made angry.

b. We tend to learn the ways and pick up the habits of our associates.

c. The thought continues into the next verse.

22:25 Lest thou learn his ways, and get a snare to thy soul. 

1. Two points are made about associating and being friends with a hot-tempered person.

2. One is that we tend to learn his ways.   We become like him.

3. Another is we get a snare to our soul.   That is we get ourselves ensnared.

22:26 Be not thou one of them that strike hands, or of them that are sureties for debts. 

1. Do not make a pledge, or we might say do not shake hands with the kinds of people that
have been discussed.

2. Be careful about putting up security (become a guarantor) for people’s debts (burdens).  

3. This is especially true with people of the character we have been discussing.

22:27 If thou hast nothing to pay, why should he take away thy bed from under thee? 

1. If you do not have the means to pay for the debts of others, you might have the very bed
you are sleeping on taken away from you.

2. Why should this happen to you, if you would simply use a little caution.

22:28 Remove not the ancient landmark, which thy fathers have set. 

1. Removing a landmark was and is to this day, a no no.

2. This is a law given many years before Solomon’s day.   cf. Deuteronomy 19:14

3. Among nearly all people, even among pagans, this is a recognized law.

22:29   Seest thou a man diligent in his business? he shall stand before kings; he shall not stand
before mean men. 

1. “Seest thou a man diligent in his business?”
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a. All of us know men (owners) who are diligent in their business.

b. Diligent means skillful, busy, industrious. 

2. “He shall stand before kings;”

a. The kings would want someone of this calabur.  They seek such to serve them.

b. In fact, many businesses have failed because the operators were not diligent.  

3. “He shall not stand before mean men.” 

a. A man diligent in business will be recognized by good men, but not by mean men.

b. He will not serve before obscure men, because good men have already hired him.

Chapter 23

23:1 When thou sittest to eat with a ruler, consider diligently what is before thee: 

1. When you are eating (dining) with a ruler, consider (note carefully) what is before you.

2. This may be because you could be tempted to eat the dainties to excess (that is, one should
not eat like a pig).   Note the words “what is before you.”

3. Or, it might be that you need to consider with whom you are eating.  

23:2 And put a knife to thy throat, if thou be a man given to appetite. 

1. This sounds like number 2. in the above verse.

2. “Put a knife to your throat” is not a command to do that, but if you do not consider
diligently what is before you, this is what you might wind up doing.  (Note the colon at the
end of verse 1.   This verse is a continuation of the sentence and thought of verse 1.)

3. This is not necessarily that he is about to cut his throat, but a way of cautioning himself
not to overeat, etc. (to keep himself in fear).  This would be better than to fall into excess
because of a lack of self-restraint.

23:3 Be not desirous of his dainties: for they are deceitful meat. 

1. Be not desirous (or crave) of his dainties (delicacies).

2. “They are deceitful meat” means it is deceptive food.  In what sense?

a. In the first place, they do not provide the value to the body that good solid food does.

b. If the body is not used to this rich food, too much could make one sick.

c. In addition, if too much food with wine is consumed, one might talk too much to his
own ruin.

23:4 Labour not to be rich: cease from thine own wisdom. 

1. Laboring to be rich is not a good motivation for work.

a. We should labor to provide all things needful in an honest way.

b. Plus, those who become rich tend to neglect the poor.

2. Cease from your own wisdom, and show restraint.

a. Those who depend on their own thoughts and ways invariably get into trouble.
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b. This amounts to saying, “cease from your own counsel.”    The Lord is the better
counsel.   It is said that he is “wonderful in counsel.”   Isaiah 28:29

c. No man knows enough to direct his own steps.    Jeremiah 10:23

23:5     Wilt thou set thine eyes upon that which is not? for riches certainly make themselves
wings; they fly away as an eagle toward heaven. 

1. “Wilt thou set thine eyes upon that which is not?”

a. The idea of this question is that one sets his eyes upon riches (or just gives them a
glance), and they are gone.

b. How fast riches come and go!   It is like one look and they are there; turn around look
again and they are gone (they are not – meaning they suddenly vanish).

2. “For riches certainly make themselves wings; they fly away as an eagle toward heaven.”

a. It is as if riches have sprouted wings.   Riches are like that.

b. And the riches fly away about as fast as an eagle can start and fly toward the heavens.

23:6 Eat thou not the bread of him that hath an evil eye, neither desire thou his dainty meats: 

1. Do not eat the food of a man that has an evil eye (meaning a selfish, stingy man).

2. Do not desire (crave) his dainty meats (his delicacies):

23:7     For as he thinketh in his heart, so is he: Eat and drink, saith he to thee; but his heart is not
with thee. 

1. “For as he thinks in his heart, so is he:”

a. The word “thinks” has an aspect about its meaning that indicates that the man is
thinking about the cost.

b. Since he is selfish and stingy, he is acting like he feels in his heart.

2. “Eat and drink, saith he to thee; but his heart is not with thee.”

a. He says for you to “eat and drink.”

b. But that is not how he feels in his heart.  In fact, he may be calculating the cost of what
you are eating and drinking.   If you eat very much he will despise you.

23:8 The morsel which thou hast eaten shalt thou vomit up, and lose thy sweet words. 

1. When you see what selfish a man is thinking, you will vomit up what you have eaten.

2. You will also lose your sweet words, because those words will now be ruined.

23:9 Speak not in the ears of a fool: for he will despise the wisdom of thy words. 

1. “Speak not in the ears of a fool:”

a. Do not speak to a fool, because it is useless.  The words would be wasted.

b. The fool is someone who knows it all, or does not want to be bothered.

c. Do not waste your time and your words.

2. “For he will despise the wisdom of thy words.”
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a. He will despise the wisdom of your words, because you are not using words that
coincide with how he feels.

b. Much like a scorner, he willfully turns you off and tunes you out.

23:10 Remove not the old landmark; and enter not into the fields of the fatherless: 

1. We commented on this very expression in 22:28.

2. Nearly every society has made laws against removing or tampering with landmarks.

3. “Enter not into the fields of the fatherless” probably means do not encroach on such fields,
because one really has no business in these fields without permission.

23:11 For their redeemer is mighty; he shall plead their cause with thee. 

1. “For their redeemer is mighty;”

a. “Their” refers to the fatherless (orphans) of verse 10.   cf. Leviticus 25:25

b. This is speaking of the person who redeems the land (we might say estate) on behalf of
the ones (family, children) to whom it rightfully belongs (or has been taken away).

c. If they have no one to redeem their land, etc., God is the great redeemer.

2. “He shall plead their cause with thee.”

a. If someone, for example, removed the old landmark, and took what was not his, and
the children have no one to represent them, then God took over.

a. God is the mighty redeemer.   He becomes the near kinsman.

b. Christ has become a great redeemer for us today, who have been alienated from God.

23:12 Apply thine heart unto instruction, and thine ears to the words of knowledge. 

1. There are two things in this passage that a person of wisdom is to do:

a. Apply (put to use, appropriate) our hearts to instruction.   

i. This could be a parent instructing a child, or God instruction any of us.   

ii. We should cause anyone to enter instruction (teaching, correction).

b. We should apply our ears to the words of knowledge.   Above all else, this means to
listen to the words of wisdom from the one who is all wise.

2. If people would take this advice, think what a different world this would be.

23:13   Withhold not correction from the child: for if thou beatest him with the rod, he shall not
die. 

1. “Withhold not correction from the child:”

a. It is a sin to not correct a child.

b. Correction could be instruction (teaching, training).   But it could be much more.

2. “For if you beat him with a rod, he shall not die.”   He may think he is, but he will not die.

a. A parent may argue that beating a child (we are not speaking of wounding a child) will 
hurt him, but the penitentiaries are full of inmates who were not disciplined growing
up, and many of them are hurting.   I personally know some of them.
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b. And the pen is nothing compared to the hurt that such could have in eternity in a
devil’s hell that burns with fire and brimstone.

c. Read and let sink in the next verse:

23:14 Thou shalt beat him with the rod, and shalt deliver his soul from hell. 

1. “Thou shalt beat him with the rod,”

a. Some versions say punish him with the rod (a branch for punishing).   

b. Beat has a different connotation today than it did in 1611 when the KJV was made.

c. Some think this is too harsh, but remember this is an imperative statement.

2. “And shalt deliver his soul from hell.”

a. This is the result of the discipline aforementioned.

b. What a terrible fate parents are pushing their children into when they do not correct.

c. The Hebrew word “hell” is mostly the same as the Greek “hades,” and more
specifically the part of hades for lost souls (tartarus).

23:15 My son, if thine heart be wise, my heart shall rejoice, even mine. 

1. Having a wise heart and living by the principles of wisdom is what the LORD wants.

2. My heart (Solomon’s, reflecting the LORD’s heart), even mine (his own), will rejoice (be
glad). 

23:16 Yea, my reins shall rejoice, when thy lips speak right things. 

1. The “reins” means heart, or the inmost being will rejoice.   When?

2. It will rejoice when the lips speak what is right.   Things in harmony with the LORD.

3. Verses 15 and 16 begins in the heart, and is expressed by the mouth.  The crowning
moment is when it is confessed and is practiced in one’s life.

23:17 Let not thine heart envy sinners: but be thou in the fear of the LORD all the day long. 

1. “Let not thine heart envy sinners:”

a. “Envy” means the discontent at the good fortune (success) of another’s success,
advantage because of education, possessions, etc.

b. Here the envy is directed toward sinners.   One is thinking of what they have, maybe
not realizing how they got what they have (by hard work, or dishonest dealings).

2. “But be thou in the fear of the LORD all the day long.”

a. The contrast is away from sinners, and toward the respect and reverence of the LORD.

b. This respect is to be active “all day long” (every hour of every day, of every year).

23:18 For surely there is an end; and thine expectation shall not be cut off. 

1. “For surely there is an end;”

a. No one can deny that there is an end of life.   We see it end every day with someone.

b. The end here is the future with God in heaven.
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c. There is another life after this one.   It is so much better.

2. “And thine expectation shall not be cut off.”

a. A desire with the expectation of receiving what is desired is the meaning of hope.

b. For the believer this expectation (hope) can never be cut off (taken away).

c. This statement is filled with confidence.

23:19 Hear thou, my son, and be wise, and guide thine heart in the way. 

1. There are three exhortations in this verse:

a. Hear.   Hear means to listen. This is a big-time problem in the 21  century.st

b. Be wise.   Wisdom is the opposite of foolishness.

c. Guide your heart in the way.   This is a proactive statement.   (Proactive means to
initiate change rather than reacting to events.)

2. Notice that not one of these encouragements is expendable.

23:20   Be not among winebibbers; among riotous eaters of flesh: 

1. “Be not among winebibbers;”

a. We have already learned that “wine is a mocker, strong drink is raging:”   20:1

b. Now we are clearly told not to join in (associate) with those who drink wine.

2. “Among riotous eaters of flesh:”

a. These seem to be those who gorge themselves with meat.   They are gluttons.  In fact,
this word is sometimes translated glutton.  cf. the next verse, and Deuteronomy 21:20.

b. These are not eaters of flesh, but “riotous” eaters of flesh.

23:21   For the drunkard and the glutton shall come to poverty: and drowsiness shall clothe a man
with rags. 

1. “For the drunkard and the glutton shall come to poverty:”

a. This is the result of the sin taught against in the previous verse.

b. Both the drunkard, and the glutton will wind up with nothing.  I know some of them,
and indeed they are in poverty.

2. “And drowsiness shall clothe a man with rags.”

a. Drowsiness, whether from strong drink, or laziness, will not clothe a man.

b. The items mentioned in this verse and verse 20 destroy reputations and are wasteful.
How can these be right?

23:22 Hearken unto thy father that begat thee, and despise not thy mother when she is old. 

1. “Hearken unto thy father that begat thee,”

a. Listen to your father.  He is the one who gave you life.

b. He is older and knows better the pitfalls of life.  It is hard for young people to realize
this truth, but fathers are in a better position to give sound advice.

2. “And despise not thy mother when she is old.”
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a. It is easy to despise one who is old.  They are sometimes cranky, doting, and
burdensome.

b. The point here is that you must still honor and respect your mother.  

c. The circumstances listed in a. do not lessen the responsibility and duty of children.

23:23 Buy the truth, and sell it not; also wisdom, and instruction, and understanding. 

1. There are four things we are to buy (get, attain, purchase) listed in this verse.

a. The truth.   The truth makes free; Jesus is the truth today; the word of God is the truth;
we are sanctified through the truth; we are to obey the truth, etc.

b. Wisdom.    Wisdom is the judgment and skill that is so clearly presented in the Bible. 
It is a knowledge of what is true and right coupled with insight and just judgment.

c. Instruction.   The Hebrew word involves chastisement, correction, warning, restraint,
as well as teaching (imparting knowledge).

d. Understanding.  This is knowing the meaning of something.  The Bible is full of things
that God has revealed wherein we can know the meaning, but it takes much study.

2. These factors are a must.  No child of God can do without even one of them.

23:24   The father of the righteous shall greatly rejoice: and he that begetteth a wise child shall
have joy of him. 

1. “The father of the righteous shall greatly rejoice:”

a. The father who has children who are righteous has reason to be glad.

b. How bitter for a father to have children who stray from the old paths. cf. Jeremiah 6:16

2. “And he that begets a wise child shall have joy of him.”

a. What a delight to raise a wise child who respects what is right.

b. But he must have the right teaching (including training) and example.  Otherwise, it
will be bitter, and not a joy.

23:25   Thy father and thy mother shall be glad, and she that bare thee shall rejoice. 

1. A wise child will cause both father and mother to be glad.

2. Special emphasis is given to the rejoicing of a mother who bore a wise child.

3. Children need to realize the truth and joy of verses 24 and 25.

23:26   My son, give me thine heart, and let thine eyes observe my ways. 

1. This is the prayer of every righteous father toward his son.   This could also be the desire
of our Father in heaven toward every one of his children.

2. “Let your eyes observe my ways.”   This is a prayer which reflects that the father is not
afraid of his son seeing his example, and also following his example.

3. Think of how God the father is not afraid of the world observing the ways of his son,
Jesus.   Jesus was a perfect being, and the whole world should be proud of him.
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23:27   For a whore is a deep ditch; and a strange woman is a narrow pit. 

1. “For a whore is a deep ditch;”

a. Some translations say that a prostitute is a deep pit.  

i. A pit was used to trap animals whose skins and meat could be used by people.

ii. In the same way a prostitute can be such a deep pit for a human being.

b. For the word “whore” most modern versions use harlot, prostitute, or strange woman.

2. “And a strange woman is a narrow pit.”

a. A strange woman is an adulterous woman.   She is someone’s wife.

b. This wayward woman is a narrow pit (like falling into a well).

23:28   She also lieth in wait as for a prey, and increaseth the transgressors among men. 

1. This is a further description of this wayward woman (wife).

2. She lies in wait as for a prey, that is, the prey has no idea until it is too late as to what is
happening.   Much like the trap that is set for animals.

3. What she wants to do is a sin, and anyone caught up in this sin is a transgressor.  So, the
more she is successful in her temptations the more sin is increased among men.

23:29   Who hath woe? who hath sorrow? who hath contentions? who hath babbling? who hath
wounds without cause? who hath redness of eyes? 

1. A series of questions designed to make one think:

a. Who has woe?   We usually associate grief and sorrow with this word.   It is a
miserable and sorrowful state of affliction.

b. Who has sorrow?   A good definition of sorrow is distress, and also sadness, or regret.

c. Who has contentions?   A desire to brawl.   Causing arguments, altercations, etc.

d. Who has babbling?   It means in the context here to talk foolishly, chatter, blab.

e. Who has wounds without cause?  This means wounded without a reason, wounded for
nothing, and so in vain.

f. Who has redness of eyes?   Who has not seen the red eyes (blearedness) of an
alcoholic?

2. I have seen all of this in those who drink alcohol.   The next verse makes it clear that these
problems are cause by alcohol.

23:30 They that tarry long at the wine; they that go to seek mixed wine. 

1. This is the answer to the questions in the previous verse.

2. These drink wine, and the former verse describes the result.

3. The longer they stay at the wine, the more severe the problems mentioned above.

4. Mixed wine is mixed with water or juice, or spices of some kind.

23:31   Look not thou upon the wine when it is red, when it giveth his colour in the cup, when it
moveth itself aright. 
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1. This verse cautions a person to avoid the pitfalls of strong drink.

2. There are three times that a person should not look on wine:

a. When it is red.   Red is a very desirable color.

b. When it gives color in the cup.   Literally the word color means literally the eye.  Here
it probably means the outward appearance – the brightness, or beaded bubbles.

c. When it moves itself aright.   This is either speaking of the smooth way it goes down
as one is drinking, or to the clear stream as it is poured from the wineskin.  Some
versions translate this “when it goes down smoothly.”

3. What the above is saying is: do not allow the color, the odor, or the sparkle (smoothness)
of the wine to cause you to want to drink it.

23:32   At the last it biteth like a serpent, and stingeth like an adder. 

1. This verse shows the result of imbibing strong drink.

2. There are two readily understandable results of this alcohol:

a. It finally bites like a snake.   It sometimes strikes and bites before you know what is
happening.

b. And it stings like an adder (a viper).  This is a type of snake that may be very hurtful
and venomous, even to being very deadly.   So is alcohol.

23:33 Thine eyes shall behold strange women, and thine heart shall utter perverse things. 

1. When one is drunk he sees adulterous women, perhaps in his imagination, or actually he
may seek out such women at which to look, or both.  It is impossible to separate being
drunk from evil concupiscence (strongly desiring something, specifically sexual lust).

2. Your heart (meaning your mind) will cause you to utter contrary things – things that
deviate from what is true, right and correct.

23:34   Yea, thou shalt be as he that lieth down in the midst of the sea, or as he that lieth upon the
top of a mast. 

1. This seems to utterly disregard one’s life.   This may portray a man who is drunk climbing
high upon the ship and going to sleep and falling into the sea and drowning.

2. This may particularly be true of someone lying down on the top of the mast, or mast pole.

3. This is how crazy a man who is drunk might act.  He has opened himself to disaster.

4. I do not need to take into my body anything that makes me act like what has been
described.

23:35   They have stricken me, shalt thou say, and I was not sick; they have beaten me, and I felt it
not: when shall I awake? I will seek it yet again. 

1. “They have stricken me, shalt thou say, and I was not sick;”

a. This drunk man will say “they struck me” and “I was not sick” (or it did not hurt me,
or I did not get sick.)
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b. He is so drunk he does not know what is happening to him.

c. I think it is like those Paul described in Ephesians 4:19; they are past feeling.

2. “They have beaten me, and I felt it not: when shall I awake?   I will seek it yet again.”

a. Because he is drunk, he feels like he has been beaten and abused, and he feels full of
pain; yet, he has not had any of these things to happen to him.

b. And you know what?   This drunk will go out and get drunk all over again.

Chapter 24

24:1 Be not thou envious against evil men, neither desire to be with them. 

1. This is a command to not be envious or longing or desirous of what evil men have, or what
they think they have.   

a. However, one is only able to see them from the outside.

b. Inside, as evil men, they are morally bad, full of mischief, misery, and sorrow.

2. Why would one want to associate with such?   So do not desire (wish) to be with them.

24:2  For their heart studieth destruction, and their lips talk of mischief. 

1. Their heart (mind) studies (plots, ponders, imagines) destruction (violence, ravaging).

2. Their lips (language) talk (speak) of mischief (perverseness, wickedness, trouble).

24:3 Through wisdom is an house builded; and by understanding it is established: 

1. When one thinks of how important the foundation of a house is, the walls, and the roof, if
it is built properly, will take a great amount of wisdom.

2. One has to have understanding (knowledge, reason, intelligence) to establish it (make it
sure and stable).

3. This needs to be said because the house (maybe a figure of our lives and family) of the
wicked will fall.

24:4  And by knowledge shall the chambers be filled with all precious and pleasant riches. 

1. By knowledge the rooms are filled with helpful and needful items.

a. This may be a figure for our lives to be built by the knowledge of God and our duty to
him.

b. By wisdom our lives are to be filled with helpful and needful items.

2. Precious and pleasant riches are understood as valuable and delightful or beautiful items.

a. These are items that are beautiful and valuable, such as our soul and life.

b. This may be talking about true riches of one’s life and duty to one’s fellow man.

24:5 A wise man is strong; yea, a man of knowledge increaseth strength. 

1. A wise man is strong, or has great power, because he is rooted and grounded in strength.

2. Compare Ecclesiastes 9:14ff.
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3. A man of knowledge increases his power.

24:6     For by wise counsel thou shalt make thy war: and in multitude of counsellors there is
safety. 

1. One has to make sure that he has wise counsel for wise counsel, if the quarrel gets to the
place of war (a battle, or fight).

2. Furthermore, if the quarrel gets to the place of a fight, one is much better off with many
counselors.   The reason for this is that many might offset one who has bad advice.

24:7 Wisdom is too high for a fool: he openeth not his mouth in the gate. 

1. The fool cannot attain that height of wisdom.   The reason is that he is a fool (silly, foolish,
and silly), and a fool cannot reach that high.

2. He does not open his mouth, because he has nothing to say, or maybe he knows better.

24:8 He that deviseth to do evil shall be called a mischievous person. 

1. Devising to do evil is plotting, or practicing some kind of chicanery to do something evil.

2. This person is a mischievous (in this context an evil or wicked) person.

24:9 The thought of foolishness is sin: and the scorner is an abomination to men. 

1. The thought (scheme, plans, thought up ideas) of foolishness (the same idea as fool) is sin.

2. The scorner (mocker, scoffer) is an abomination (his thoughts are detestable).

24:10 If thou faint in the day of adversity, thy strength is small. 

1. God wants his people to be strong, so that regardless of what comes along they survive.

2. The day of adversity is the day of trouble (distress).

3. If we faint when trouble comes then our strength is too small.   However, we can always
go to him who gives might to those who have no strength.   cf. Isaiah 40:29

24:11   If thou forbear to deliver them that are drawn unto death, and those that are ready to be
slain; 

1. This is speaking of rescuing those who are drawn (led away ) to death.

2. Hold back those who are stumbling toward being killed.

3. The implication is that if you do not stand up for those who are about to be put to death,
you will be guilty of their blood.

24:12   If thou sayest, Behold, we knew it not; doth not he that pondereth the heart consider it?
and he that keepeth thy soul, doth not he know it? and shall not he render to every man according
to his works? 

1. One may argue that he did not know about it, but that will be exposed.  It is too late to
plead ignorance.
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2. God who ponders (carefully weighs the mind) the heart considers it (and knows what the
truth is).

3. Another argument is, the one who keeps your soul (guards your life) knows, so God is not
fooled.  He knows when you are not shouldering your responsibility.

4. Rewarding you according to your works will not be pleasant for those who did not care
about justice, and would not testify to the truth.

24:13   My son, eat thou honey, because it is good; and the honeycomb, which is sweet to thy
taste: 

1. “My son, eat thou honey, because it is good;”    That is an absolutely true statement!

2. “And the honeycomb, which is sweet to thy taste.”   I have tasted the honey in the
honeycomb, right out of the hollow tree my dad had cut, and I can give firsthand testimony
that it is about the best thing one could put in the mouth.

24:14   So shall the knowledge of wisdom be unto thy soul: when thou hast found it, then there
shall be a reward, and thy expectation shall not be cut off. 

1. I have for many years tasted of Christianity, and it is better than honey, and the
honeycomb.    “So” (In like manner) is an adverb that says the knowledge of wisdom to
our life is a likeness to that sweet honey.

2. When you find that “knowledge of wisdom,” there shall be a reward (hope for you).

3. And your expectation (hope) shall not be cut off (destroyed).  What a great statement!

24:15   Lay not wait, O wicked man, against the dwelling of the righteous; spoil not his resting
place: 

1. This is lying in wait like a criminal would, against a righteous man’s house.   This is a
prohibitive statement.   We cannot do this and be pleasing to God.

2. We are prohibited from raiding and destroying his resting place.  The home and the private
rest that one can have in his own house is a sacred matter.   We must not interfere with it.

24:16   For a just man falleth seven times, and riseth up again: but the wicked shall fall into
mischief. 

1. “For a just man falls seven times, and rises up again:”

a. A just man is a righteous (lawful, just) man.

b. We all make mistakes, even the just man, but he rises up again, and again.

2. “But the wicked shall fall into mischief.”

a. Notice it is not said that he rises from this mischief (this evil wickedness).

b. This is why I hate to see young people get off on the wrong lifestyle, or to see
members of the body fall away into the world.   It is so difficult to retrieve them.

24:17 Rejoice not when thine enemy falleth, and let not thine heart be glad when he stumbleth: 

1. It always hurts when people stumble, and when they fall.
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2. The world rejoices to see this evil or wickedness being committed.

3. Paul wrote about the people of the world: “Who knowing the judgment of God, that they
which commit such things are worthy of death, not only do the same, but have pleasure in
them that do them.”   (Emphasis mine)   Romans 1:32

24:18 Lest the LORD see it, and it displease him, and he turn away his wrath from him. 

1. This verse is the reaction of the LORD over those who rejoice when people stumble or
fall.   The first word, “lest,” means he does not want to see it, but if he does what will then
happen.

2. Three things that will happen are stated in this verse:

a. The LORD will see it, that is, the awful rejoicing of wickedness.

b. It will displease the LORD, that is he will disapprove of the evil.

c. He will not turn away his wrath from him, means that person will be lost.

3. If we do not participate in evil, nor rejoice in those who do, the LORD will turn away his
wrath toward us.

24:19 Fret not thyself because of evil men, neither be thou envious at the wicked; 

1. “Fret not thyself because of evil men,”

a. “Fret not” means do not let it eat away at you, or irritate or worry you.

b. We cannot fret, but we can grieve over the world’s condition with its evil men.

2. “Neither be thou envious at the wicked;”

a. This is a repeat of what Solomon has cautioned us about before.   This is an oft
repeated phenomenon in this book.

b. To be envious at the wicked, is to have “a feeling of discontent with regard to
another’s advantages, successes, possessions, etc.”  (– a dictionary definition.)

24:20 For there shall be no reward to the evil man; the candle of the wicked shall be put out. 

1. “For there shall be no reward to the evil man;”

a. He might be a good man in some ways, but if he practices evil there will be no reward.

b. There is no such thing as a wonderful, glorious, happy place for the evil man.

2. “The candle of the wicked shall be put out.”

a. This is like saying the light of the candle (or lamp) shall be snuffed out.

b. His state means he will have no prosperity, or posterity, but will be in a state of misery.

c. One commentator wrote, “the wicked shall be, but they shall not be HAPPY.”

24:21   My son, fear thou the LORD and the king: and meddle not with them that are given to
change: 

1. “My son, fear thou the LORD and the king:

a. We live in a world that has so many who disrespect good things, and have no
reverence for the LORD.
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b. We need to fear both the LORD God, and the king (the ruler).   I Peter 2:17

i. There must be reverence for the LORD, respecting his position and his law.

ii. One can disagree with the ruler, but we must respect the law, and the position.

iii. We cannot be rebellious agitators; rather builders, and teachers of truth.

2. “And meddle not with them that are given to change:”

a. “Meddle not” means do no join with, or associate with those who are given to change.

b. We are living in a time when (even in the church) we have change agents.   They say
we need to have a different paradigm (a different form).   Some change agents are
saying that there is not even a form in the New Testament.    cf. Romans 6:17,18

c. This is a dangerous spirit to allow to infect our mind.   We are not smarter than God!

24:22 For their calamity shall rise suddenly; and who knoweth the ruin of them both? 

1. “For their calamity shall rise suddenly;”

a. “Their” refers to the LORD and the king.

b. Their calamity (oppression, misfortune, ruin, destruction) refers to the lack of
reverence for the LORD, and lack of respect for the king.

2. “And who knows the ruin of them both?”

a. Who knows the extent of their ruin (misfortune, destruction)?

b. It is a serious matter to disrespect the LORD and the king.

24:23   These things also belong to the wise. It is not good to have respect of persons in judgment. 

1. “These things also belong to the wise.”

a. “These also are sayings of the wise” is the translation of the NASB.

b. These ways of the LORD also apply to the wise (they are for everybody).

c. Some think this statement is saying that this is also what wise people say, or this is
what wise people have written.

2. “It is not good to have respect of persons in judgment.”

a. One will always get into trouble if judgment is perverted.  It should never be so!

b. One cannot be partial, or because of a bribe, pervert justice.

24:24   He that saith unto the wicked, Thou art righteous; him shall the people curse, nations shall
abhor him: 

1. “He that says to the wicked, Thou art righteous;”

a. We simply cannot claim that the guilty are innocent.

b. We should never encourage wicked people in their evil ways or practices.

2. “Him shall the people curse, nations shall abhor him.”

a. The people will curse him, and the nations abhor him (denounce, or be enraged).

b. Some people are fools (Psalm 14:1), but not everybody.

24:25 But to them that rebuke him shall be delight, and a good blessing shall come upon them. 
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1. If one rebukes the wicked man, the outcome will be delight.

2. This delight is on the part of the righteous people, and on the part of the LORD.

3. As a result, a good and rich blessing will be theirs.  (It will come upon them.)

24:26 Every man shall kiss his lips that giveth a right answer. 

1. I think “kiss his lips” means every man wins the heart of those to whom a right answer is
given.  Righteousness and truth is priceless.

2. It also could mean he (the one who gives a right answer) would be treated with respect and
affection.   He would certainly gain their hearts.

24:27   Prepare thy work without, and make it fit for thyself in the field; and afterwards build
thine house. 

1. This first section is like saying “get your outside work finished, and your fields ready.”

2. Then, at last, you can build your house.

3. Some think this refers to getting settled with outside work and field work, and then one
can start his family, and have a good foundation on which to start raising his family.

24:28 Be not a witness against thy neighbour without cause; and deceive not with thy lips. 

1. One simply cannot be a witness against someone without a cause.   He might not like his
neighbor, or the neighbor did not respond like we wanted.

2. One simply cannot use one’s mouth to lie and deceive.  Yes, one can do that, but there will
be a price to pay for such wickedness, and lies.

24:29   Say not, I will do so to him as he hath done to me: I will render to the man according to his
work. 

1. One cannot have the attitude to get back at someone, to retaliate.

2. The principle of righteousness is, “do to others as you would have them do to you,” and
this is in spite of the fact that they may not be doing you right.

3. You cannot say “I will render to the man according to his work.”   This means I will pay
him back in kind, or I will pay him back for what he did to me.

4. God will render justice to both parties for their actions.

24:30 I went by the field of the slothful, and by the vineyard of the man void of understanding; 

1. “I went by (past) the field of the slothful (the lazy).

2. He went by the vineyard of the man void of understanding; (the thought continues in the
next verse).

3. Commentators think this may be an apologue (a parable, or a moral allegory).

24:31   And, lo, it was all grown over with thorns, and nettles had covered the face thereof, and
the stone wall thereof was broken down. 
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1. There are three things in this verse that speaks to the man’s laziness, and lack of
understanding:

a. The vineyard or field was grown over with thorns, which indicates he has not taken
care of the grounds, or field.

b. Nettles (or we might say weeds) had covered the face of the ground.

c. The stone wall was broken down.   This wall was used for protection, and marked the
boundary of the land.  If this was not cared for, it would eventually fall down in places.

2. A lazy man’s spiritual life could be exactly like this.  This is why the next verse is critical.

24:32 Then I saw, and considered it well: I looked upon it, and received instruction. 

1. I saw, and considered it well, or carefully (he applied his heart to what he observed).

2. As he seriously contemplated what he saw, he learned a critical lesson from what he saw.

a. The wise man learned what he must do to prevent the mistakes that this owner had
made.   One big lesson is, do not be lazy.

b. Fools may not ever be able to learn from the wise, but the wise can always learn from
the fools.

24:33 Yet a little sleep, a little slumber, a little folding of the hands to sleep: 

1. This is a verse that shows how poverty may come upon the slothful.

2. There are three things stated here:

a. Yet a little sleep.   Stay in the bed rather than working the fields.

b. A little slumber.   One is drowsy, sleepy, so take time off.

c. A little folding of the hands to sleep.   Take plenty of time to rest.

24:34   So shall thy poverty come as one that travelleth; and thy want as an armed man. 

1. “So” means this is what happens to the man described in the previous verse.

2. Poverty (need, even destitution) will come to him.

3. Two examples are described of what one who winds up in poverty might do:

a. A traveling man.   He very well might run out of food and drink.

b. An armed man.  If he gets hungry and thirsty, he might brandish a sword (a gun today)
to get what he needs.

Chapter 25

25:1 These are also proverbs of Solomon, which the men of Hezekiah king of Judah copied out. 

1. In some of the old MSS Bibles this verse is the last verse of the previous chapter.

2. Some authorities believe the proverbs that are from here to the end of the book were
copied from someone who had written them down as Solomon’s writings (proverbs).

3. The men of Hezekiah, king of Judah, were the ones responsible for adding these to
Solomon’s work in the previous 24 chapters.   (It is the feeling of some that the men of
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Hezekiah were men like Shebna, Isaiah, Micah and other inspired men.)

4. It is important to know that Hezekiah reigned 270 years after the death of Solomon.

25:2 It is the glory of God to conceal a thing: but the honour of kings is to search out a matter. 

1. “It is the glory of God to conceal a thing:”

a. God knows everything.   Some things he has concealed from humans.   

i. Some things we can find out, but only by diligent study.

ii. We have to study to understand some things, and then only partially understand.

b. The secret things belong to God, and the revealed things belong to us, that we might do
all the will of God.   Deuteronomy 29:29

2. “But the honor of kings is to search out a matter.”

a. For the king to understand, he must search through all the evidence on the matter.

b. Then, when he has all the pertinent information, he can make an informed judgment.

c. God does not have to do this.  He already knows.   cf. Romans 11:33

3. So it is with us.    We have to study to show ourselves approved to God.  II Timothy 2:15

25:3 The heaven for height, and the earth for depth, and the heart of kings is unsearchable. 

1. How far one could go up in space is unfathomable for the human mind.

2. The same is true of the depth of the earth.

3. In the same way the heart (or mind) of kings is unsearchable.

a. The common man cannot fathom the workings of government.

b. It would be like trying to figure out how high one could go.

c. Now, try to search out the mind of God; the searchers after knowledge cannot do it.

25:4 Take away the dross from the silver, and there shall come forth a vessel for the finer. 

1. If one removes the dross (scum, waste matter), one has the pure silver left.

2. When the dross is removed, one has a finer vessel (the silversmith has a purer metal to
fashion a vessel).

3. In terms of the government under the king, one cannot have the best government until all
the evil and wickedness is removed.

25:5     Take away the wicked from before the king, and his throne shall be established in
righteousness. 

1. This verse helps us to understand the idea being expressed in the former verse.

2. Just as the dross is removed from the silver to have the pure substance, the wicked and bad
counselors must be removed from the government to have one of righteousness.

3. The king here might represent various kinds of government.

4. When the government only has wise and good counselors (lawmakers), then one can say
“we have a righteous (just) government.”
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25:6 Put not forth thyself in the presence of the king, and stand not in the place of great men: 

1. “Put not forth thyself” means do not exalt yourself, or claim honor, before the king.

2. Do not put yourself up as one of the “great men.”   (Or try to take the place of a great man,
or to assume a position one has no right to hold.)

a. Men need to learn their place, particularly in regard to being before God.

b. We have no business trying to tell God how great we are.

25:7     For better it is that it be said unto thee, Come up hither; than that thou shouldest be put
lower in the presence of the prince whom thine eyes have seen. 

1. “For better it is that it be said unto thee, Come up hither;”

a. It is better to present oneself as humble, lowly and reverent before one’s superiors.

b. It would be embarrassing to be put down.   Luke 14:10

2. “Than that thou should be put lower in presence of the prince whom thine eyes have seen.”

a. In order to keep this from happening, one must not pretend humility and modesty.

b. To be humiliated in front of a prince (nobleman) would be devastating.

25:8     Go not forth hastily to strive, lest thou know not what to do in the end thereof, when thy
neighbour hath put thee to shame. 

1. To strive hastily means to bring charges (maybe go to court), and you are ill prepared.

2. If you are not certain of the outcome, and the government rules against you, you might
wish you had been more certain, or taken another approach.

3. If you strive (wrangle, even to the point of court action), and you lose, you will be put to
shame.   So, one needs to know the basis of an action before taking such action.

25:9 Debate thy cause with thy neighbour himself; and discover not a secret to another: 

1. “Debate thy cause with thy neighbor himself;”

a. Even if the cause is right, it is better to deal directly with your neighbor.

b. One needs to use considerable caution, because naturally, most of us consider our own
cause just, but we possibly could be prejudiced.

2. “And discover not a secret to another:”

a. One does not needlessly betray another man’s confidence.

b. Or, we do not need to betray the confidence (secret) that another man (neighbor) has
revealed to us.

3. Considering the cost, time, and possibility of lawyers twisting the matter, etc., it makes
sense to try to work it out, or come to some kind of understanding, without going to court.

25:10 Lest he that heareth it put thee to shame, and thine infamy turn not away. 

1. If the court rules against you, the judge who hears the case, may shame (reproach) you.

2. Your infamy (bad reputation, or the evil report, or decision) will never go away.

3. Under Christianity, the law has no flaws, our attorney (Christ) is absolutely just, and so the
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decision is based upon truth and justice, and not man’s opinions.

25:11 A word fitly spoken is like apples of gold in pictures of silver. 

1. A word fitly spoken is one aptly spoken in the right circumstances and is like wheels that
run smoothly, and well.

2. These words are like apples of gold in pictures of silver.   

a. These are beautiful filigree (delicate ornamental work) baskets of silver are filled with
apples of gold.

    b. A word spoken fitly (judiciously and opportunely) is as much in its place, as the golden
apples in these filigree silver baskets.

25:12   As an earring of gold, and an ornament of fine gold, so is a wise reprover upon an obedient
ear. 

1. An earring of gold, and an ornament of fine gold, is something beautiful.

2. In the same way is a wise man’s rebuke (reproof) to an ear that listens (an obedient ear).

25:13   As the cold of snow in the time of harvest, so is a faithful messenger to them that send
him: for he refresheth the soul of his masters. 

1. “As the cold of snow in the time of harvest, so is a faithful messenger to them that send
him.”

a. This could be referring to snow stored in a underground snow and ice house, and is
then used during the harvest time.   How refreshing that would be!

b. Or, this could be saying that a faithful messenger is like (or as) the cold of snow in the
harvest time.

c. A faithful messenger is a trustworthy messenger to the ones sending him.

2. “For he refreshes the soul of his masters.”

a. He refreshes the soul (life or spirit) of his masters.

b. The word refreshes means he turns them back again to the feeling they had when they
started working in the harvest – refreshed, and invigorated as when they began the day.

25:14 Whoso boasteth himself of a false gift is like clouds and wind without rain. 

1. This is one who boasts of giving a gift that he did not give.

2. When this is the case, he is like clouds and wind that promise rain, but there is none.

25:15 By long forbearing is a prince persuaded, and a soft tongue breaketh the bone. 

1. If one is patient he may persuade the prince (ruler).

2. A soft or gentle word can break a bone.

a. This is like the proverb, “a soft answer turns away wrath.”

b. An angry word does nothing but makes matters worse.
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25:16   Hast thou found honey? eat so much as is sufficient for thee, lest thou be filled therewith,
and vomit it. 

1. If you find honey, eat just enough, but not too much.   Eat what you need!

a. Since honey is a symbol of pleasure, the lesson is clear.

b. The immoderate use of most things should be avoided.

2. If you eat too much, you will be filled up, and you will vomit it up.

a. There is no doubt that moderation is one idea here.

b. The system cannot handle too much of most things, but especially something as sweet
as honey.

25:17 Withdraw thy foot from thy neighbour's house; lest he be weary of thee, and so hate thee. 

1. “Withdraw thy foot from thy neighbor’s house;”

a. One can visit a neighbor too much and too long.

b. Some do not realize that a neighbor may not want you to visit that much.

2. “Lest he be weary of thee, and so hate thee.”

a. This is a confirmation of why you should not visit too much.

b. It is possible that they may become weary (tired) of you to the point of hating you.

3. One of the nicest things in life is that one cannot be on God’s doorstep too much.

25:18   A man that beareth false witness against his neighbour is a maul, and a sword, and a sharp
arrow. 

1. A false witness is someone telling or testifying to something that is not true.

2. Such a false witness is described in three ways in this verse:

a. A maul.   A maul is a club, or even a heavy sledge hammer.

b. A sword.   This is a cutting instrument, including a knife, dagger, or sword.

c. And a sharp arrow.   A sharp missile that will pierce, wound, and maybe even kill.

3. This sharp and direct description shows just how terrible bearing false witness is.

25:19   Confidence in an unfaithful man in time of trouble is like a broken tooth, and a foot out of
joint. 

1. One would hope that the man on whom he relies is faithful.  There could be big time
trouble for us if the man on whom we rely is unfaithful (unreliable).

2. When there is need for faithfulness in testimony, and it is unfaithful, the hurt is described
in two ways in this verse:

a. It is like a broken tooth.   Most of us have experienced a bad tooth, and we know how
it hurts.

b. It is like a foot out of joint.   It is hard to get around on a lame or unsteady foot.

3. When we needed reliability, there was none.   However, if we rely on God, and good
honest people, we will not have this problem.   I have every confidence.
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25:20   As he that taketh away a garment in cold weather, and as vinegar upon nitre, so is he that
singeth songs to an heavy heart. 

1. Those with a heavy heart (a heart of great sorrow) are comforted by sympathy, and             
condolence, and not by songs, especially joyous songs.

a. The idea is that you do not encourage or comfort by trying to be merry with such a one.

b. It is much better to take actions that assuage or relieve their grief, rather than adding to
their grief.

2. So trying to cheer one up by songs is like taking your coat off on a cold day.   It is not the
action to take.

3. It is also like pouring vinegar upon nitre (like soda).  Pouring vinegar upon nitre (sodium
nitrate or potassium nitrate) will ruin or spoil it.  

25:21   If thine enemy be hungry, give him bread to eat; and if he be thirsty, give him water to
drink: 

1. We have a responsibility to feed the hungry, even if he is an enemy.

2. We need also to give water to drink to the man (even an enemy) who is thirsty.

3. These sentiments are quoted by Paul in Romans 12:20.   Paul adds, “in doing this you will
heap coals of fire on his head,” as here stated in the next verse.

25:22 For thou shalt heap coals of fire upon his head, and the LORD shall reward thee. 

1. What would this accomplish?   

a. The high priest had coals of fire on the censer, and when he put incense on it, it went
up for a sweet smelling savor to God.

b. “Burning coals” may be indicative of pain (shame, remorse).   So, the way for some to
come to true repentance is to do them good.

c. If doing this does not change men, then nothing will.  There seems to be no other way.

2. “And the LORD shall reward thee.”

a. He will reward you because you have done what the LORD suggested.

b. You have done good for his evil, and that is never wrong.   cf. Romans 12:21

25:23 The north wind driveth away rain: so doth an angry countenance a backbiting tongue. 

1. “The north wind drives away rain:”

a. This is a weather phenomenon.

b. The better translation is that the north wind brings forth rain.

c. The Hebrew word can mean either drives away, or brings forth.   The latter is better.

2. “So does an angry countenance a backbiting tongue.”

a. So, or in the same way, an angry countenance brings forth a backbiting tongue.

b. A sly backbiting tongue is brought forth because of an angry look.

25:24   It is better to dwell in the corner of the housetop, than with a brawling woman and in a
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wide house. 

1. This is a repeat of the thought in 21:9.

2. Living in a corner of the housetop is living on the roof (probably flat), which is not good.

3. But it is better than living with a brawling woman in a wide house.

a. A brawling woman is a contentious woman with which you must share the house.

b. A wide house is a charming house, one that pleases the senses to a high degree.

25:25 As cold waters to a thirsty soul, so is good news from a far country. 

1. Every one has experienced what a cool or cold drink of water means to one who is thirsty.

2. “So is good news from a far country.”   How many people in our modern war-torn world
who have friends and relatives in that area are exceedingly anxious to hear from them?

3. When we hear good news from them, it is like a refreshing drink of cold water.

25:26   A righteous man falling down before the wicked is as a troubled fountain, and a corrupt
spring. 

1. The righteous man who falls down (or yields) before the wicked is as a troubled fountain.

2. To see this instead of steadfastness is like a troubled fountain, and a corrupt spring.

a. A troubled fountain is one that is foul, or spoiled.  This could be from many reasons.

b. A corrupt spring is one that is ruined, and again, possibly from many reasons.  It could
be poisoned, or a dead animal in it, etc.

25:27 It is not good to eat much honey: so for men to search their own glory is not glory. 

1. “It is not good to eat much honey:”

a. We have discussed this to some extent in verse 16.

b. It is good to eat honey, but not good to eat much honey.  Too much will make one sick.

2. “So for men to search their own glory is not glory.”

a. Searching one’s own glory seems to be in the same category.

b. Searching for one’s own glory is not glory.   Or, it is not honorable to seek one’s own
honor.   

i. Most would agree that it is good to be honored, but do not seek it as such.

ii. It is actually more glorious to be honored for that which was not sought.

25:28   He that hath no rule over his own spirit is like a city that is broken down, and without
walls. 

1. A person who has no rule over his own spirit (no self-control) is like a city that is broken
down, and without walls.

2. It is amazing how many people there are who have no rule (control) over their own spirit.

3. A city that is broken down, and without wall cannot defend itself.

4. A person who cannot control his anger, lusts, cravings, etc., cannot defend himself.
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Chapter 26

26:1 As snow in summer, and as rain in harvest, so honour is not seemly for a fool. 

1. It is not the right time, or it is out of place to have snow in the summer time.

2. It is also difficult if we have rain at harvest time.  It is not a suitable time for rain.

3. In like manner honor is not seemly (right, merited) for a fool (a silly or stupid person).

a. No such honor is suitable or fitting for the time.

b. For a fool to be honored, is not only unbecoming, but the general public would not
welcome it.

26:2 As the bird by wandering, as the swallow by flying, so the curse causeless shall not come. 

1. “As the bird by wandering,” means like a bird (maybe like a sparrow) flitting and
fluttering around.

2. And “as the swallow by flying,” means as it flies around, maybe darting here and there, it
may become weary or faint.

3. So the curse causeless (without cause) shall not come.   

a. So people who seemingly live without a purpose or plan are in trouble, just as a curse
without a cause comes to rest (or like the bird it does not alight).

b. The English people had a saying, “curses, like chickens, always come home to roost.”

26:3 A whip for the horse, a bridle for the ass, and a rod for the fool's back. 

1. This is saying that correction for the fool is as suitable as the examples mentioned here.

2. “A whip for the horse,” is a much needed item, and also a bridle, and those two things will
keep a horse in line, and he will do what the plowman wishes.

3. “A bridle for the ass (donkey),” is the same as the horse.

4. “A rod for the fool’s back.”   Why would we not think that correction is needed for a fool?

a. This will keep him from rushing into sinful activity that will not only hurt him, but
very well may cost him his eternal spirit in a devil’s hell forever.

b. This will make him a valuable citizen in the community.

c. This will cause him to reverence God, and respect his fellow human beings.

26:4 Answer not a fool according to his folly, lest thou also be like unto him. 

1. The reason we should not answer a fool according to his folly is lest we be like him.

2. We simply cannot lower ourselves to his tactics:

a. If the fool taunts us, we cannot taunt back.

b. If he sneers or scoffs at us, we cannot answer in kind.

c. If he curses us, we cannot curse back.

d. If he boasts, lies, etc., and we answer in kind, we are no better than the fool.

3. If we answer in kind, we are just as bad as he is.  The last part of the verse governs what
the first part means.
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26:5  Answer a fool according to his folly, lest he be wise in his own conceit. 

1. This does not contradict the preceding verse, but depending on the kind of argument the
fool uses, one must answer accordingly.

2. If the fool offers an argument, you have need to answer it on an intellectual basis.

a. If you do not answer at all, he may think that his argument cannot be answered.

b. This is the reason for “lest he be wise in his own conceit.”   Or, lest he be wise in his
own eyes.

3. False principles and arguments can and should be answered.   

a. Nothing will answer one’s own “wise conceit” better than to have his false arguments
turned against him.

b. If the glory and honor of God is at stake, one must be answered.

26:6 He that sendeth a message by the hand of a fool cutteth off the feet, and drinketh damage. 

1. Sending a message by the hand of a fool is a terrible idea, or action.

2. The seriousness of this action is seen in that to which it is compared:

a. It is as bad as one cutting off his feet.   What damage has been done by the presence
(feet) of those who preach their own ideas, and opinions, rather than God’s word!

b. Or, it is as bad as one drinking violence.   It is just as bad to drink poison, as to send a
message by the hands of one (a fool) who changes the message in favor of his own
foolish ideas.

26:7  The legs of the lame are not equal: so is a parable in the mouth of fools. 

1. The legs of the lame may be useless to the lame man.   He cannot walk as others do.

2. The same is true of a parable in the mouth of fools.

a. It is amazing what damage has been done to scriptural parables, and figurative
language.  People have pressed the most unbelievable notions on such language.

b. Outside of doctrinal damage, probably the most maligned book ever is the book of
Revelation.  I cannot believe the damage that has been done to a book of apocalyptic
literature, as has been done to this book.

26:8  As he that bindeth a stone in a sling, so is he that giveth honour to a fool. 

1. It is just not the reasonable and healthy thing to do to bind a stone in a sling.

a. The margin, as well as other translators, think this should be translated, “he that puts a
precious stone in an heap of stones.”  (This is like throwing a diamond, or ruby, into a
pile of ordinary stones or rocks.)

b. The point being made is that it is just as much out of place to give honor to a fool.

2. We might state or express it, that it is just as unreasonable to give honor to a fool.

26:9 As a thorn goeth up into the hand of a drunkard, so is a parable in the mouth of fools. 

1. As unsteady as a drunkard is, if he handles a thorn or thornbush, he may have one pierce
his hand.
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2. As unwise as a drunkard handling a thornbush, just as unwise is a parable in the mouth of
a fool.  He will certainly pierce the truth.

26:10 The great God that formed all things both rewardeth the fool, and rewardeth transgressors. 

1. It is not up to us to give fools and transgressors what they deserve.

2. The great God that created all things will do that.   

a. The word “God” is not in the original Hebrew.   

b. The word “great” can be translated “the great God,” or “the great one, or man.”

c. However, since “formed” may mean “bring forth,” it is reasonable to think that our
present text has it right.  Who formed or brought forth all things but God?

3. He will “reward the fool,” and the “transgressors.”   “Reward” means to give in return for
whatever evil or good has been done.

4. Many translations use an entirely different approach:  “Like an archer who wounds
everyone, so is he who hires a fool or who hires those who pass by.”   NASB, NIV, ESV

26:11 As a dog returneth to his vomit, so a fool returneth to his folly.   

1. Nothing is more disgusting than a dog returning to its vomit.

2. In this verse what the dog is doing is compared to a fool returning to his foolishness.

a. In human terms, this is a very unclean thing.

b. God felt it was a proper image to express what a fool is doing when he returns to folly.

3. This proverb is used by Peter in II Peter 2:22.

26:12 Seest thou a man wise in his own conceit? there is more hope of a fool than of him. 

1. The question is asked “do you see a man wise in his own conceit?” or in his own eyes?

2. There is more hope for a fool than for him.

a. There is hope that a fool (maybe someone dull or simple) might be taught.

b. It is very unlikely to teach a “know-it-all.”   A person who thinks he already knows
everything, or at least everything he needs to know is hard to teach.

c. There is no way to reach the person who thinks he is superlatively wise, and in reality
he is so superlatively unwise.

26:13 The slothful man saith, There is a lion in the way; a lion is in the streets. 

1. The slothful man is a lazy or indolent man.

2. To say that a lion is on the way to work, or one is in the street, is an excuse tactic.

a. As someone expressed, when you do not want to do something, one excuse is as good
as another.

b. It is clear that this man hates everything that requires him to expend energy.

26:14 As the door turneth upon his hinges, so doth the slothful upon his bed. 

1. The door turns on its hinges, but that is all it does.  It cannot do anything else.
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2. The lazy man turns from one side on the bed to the other side on the bed.   

3. Unlike the door, he could get up and go to work, but he will not.   He is too lazy.

26:15 The slothful hideth his hand in his bosom; it grieveth him to bring it again to his mouth. 

1. The lazy man hides his hand in his bosom.   The word for “bosom” can also mean a bowl
or dish.   This is the better word to be used here.

2. The slothful man is so lazy it grieves him to bring it up to his mouth.  That is pretty lazy. 

3. If it is so wearisome for him to feed himself, he might as well stayed in bed.

26:16 The sluggard is wiser in his own conceit than seven men that can render a reason. 

1. “Sluggard” is the same Hebrew word as “slothful” in verse 15.

2. He has a very high opinion of his own wisdom.   It is so high, that he is filled with conceit.

3. The wisdom in his mind (conceit) outweighs seven men who are truly reasonable (or who
answer discreetly).

4. There is little hope for this man.   Compare verse 12.

26:17   He that passeth by, and meddleth with strife belonging not to him, is like one that taketh a
dog by the ears. 

1. This is a man who is only a passer-by, but he starts to meddle in someone else’s quarrel.

2. It is a situation that is none of his business, but that matters not to him.

3. The proverb says that he is like one that takes a dog by the ears.

a. This likely is saying he very well might get bitten by the dog.

b. Some dogs, especially, do not like to be picked up by the ears.

c. The point is he may be taking on more trouble than he bargained for by meddling in a 
quarrel that is none of his business.

26:18 As a mad man who casteth firebrands, arrows, and death, 

1. This verse is not the complete thought, which is continued in the next verse.

2. This verse portrays a mad man who does three things:

a. He casts firebrands.    There is no way to assess the damage he could cause.

b. He casts arrows.   The same is true with a mad man shooting arrows.

c. And death.   This is the final result of the mad man – on himself (and maybe others).

26:19 So is the man that deceiveth his neighbour, and saith, Am not I in sport? 

1. This is the application of the former verse.

2. This is like a man who deceives his neighbor and then says, “I was only kidding (joking).”

a. The problem is that most of the jesting turns out to be deadly.

b. As sportive as some jokes are it can be as ruinous as the firebrands and arrows in the
previous verse.
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26:20   Where no wood is, there the fire goeth out: so where there is no talebearer, the strife
ceaseth. 

1. In the days when the only heating fuel was wood, if one ran out of wood there was no fire.

2. In the same way if there is no talebearer (no gossip, no whisperer), the strife (contention,
quarreling) stops.

26:21 As coals are to burning coals, and wood to fire; so is a contentious man to kindle strife. 

1. Pieces of coal and wood stoke up a fire.

2. In the same way a contentious man (quarrelsome) stokes up or kindles strife .

26:22   The words of a talebearer are as wounds, and they go down into the innermost parts of the
belly. 

1. The talebearer thinks of his gossip as choice or dainty morsels.

2. The one about whom the tales are being said can be hurt deeply.

3. Affecting the innermost parts of the belly means the inner parts of the body.  

a. This means it can affect the body with deep and dangerous wounds.

b. It is amazing how emotions can be stirred up, and affect the whole body.

26:23 Burning lips and a wicked heart are like a potsherd covered with silver dross. 

1. Burning lips or fervent lips with a wicked heart means bad things are on the horizon.

2. It is like a potsherd (earthen or stoneware) covered with silver dross (a glaze of such).

(Dross is the scum or waste of molten silver.)

26:24 He that hateth dissembleth with his lips, and layeth up deceit within him; 

1. The one who hates dissembles (conceals by deception) his lips (disguises what he says).

2. The margin alternative translates “dissembleth” as “is known.”

3. His heart lays up deceit within him.   That is, his heart harbors deceit (deception, fraud and
treachery).

26:25 When he speaketh fair, believe him not: for there are seven abominations in his heart. 

1. “When he speaks fair” (or with charming words, graciously or makes his voice fair), do
not believe him.

2. For there are seven abominations in his heart.   This means his heart is completely filled
with abominations (things morally disgusting).

26:26   Whose hatred is covered by deceit, his wickedness shall be shewed before the whole
congregation. 

1. He is good at deception.  By deception he conceals his deceit (dissimulation, imposture).

2. He uses deception to conceal his deceit, but it shall be showed (revealed, uncovered,
published) before the whole congregation.
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3. As time rolls on this whole insincere friendship will disclose complete enmity. 

26:27 Whoso diggeth a pit shall fall therein: and he that rolleth a stone, it will return upon him. 

1. Whoever digs a pit will fall in it.  And the one who rolls a stone, it will come back on him.

2. This teaches that the one plotting evil will himself be overcome and swallowed up by it.

3. In other words, he will fall into the pit he dug, and the stone he was rolling will role over
him.   You reap what you sow.

26:28 A lying tongue hateth those that are afflicted by it; and a flattering mouth worketh ruin. 

1. A lying tongue hates those who are afflicted by it, or on those who are hurt (injured) by it.

2. A flattering mouth (a smooth tongue) works (accomplishes) ruin (destruction).

Chapter 27

27:1     Boast not thyself of to morrow; for thou knowest not what a day may bring forth.

1. We have in this verse a commandment, and the reason for the commandment.

2. The commandment is “boast not yourself of tomorrow.”   

a. What was true during this Old Testament period is still true today.   James 4:16,17

b. Boast means to shine, to make a show about what you are going to do tomorrow.

3. The reason this is forbidden is you do not know what a day may bring forth.

a. You might die; the end of the world might be tonight; many things might prevent you
from carrying through on your intentions.

b. This is not a reason for not preparing for tomorrow, but one must not presume that
there will be a tomorrow.   Does not the Bible say, “now is the time.”  Luke 12:19,20

27:2 Let another man praise thee, and not thine own mouth; a stranger, and not thine own lips. 

1. Self-praise is never going to go over well.  It will always sound like you are bragging.

2. For praise to mean anything, it must be independent of the one being praised.

3. A stranger may praise you, but not your own mouth.

4. Further, if we are doing the good works that we are commanded to do, everyone will take
notice, and there will be no need for us to list what all we have accomplished.

27:3 A stone is heavy, and the sand weighty; but a fool's wrath is heavier than them both. 

1. A very large stone cannot be carried by any of us, and sand is just as weighty.

2. But there is something even more weighty than both of these – a fool’s wrath.

a. A fool’s wrath could be understood as his provocation (and it is unreasoning).

b. Wrath is madness, and a fool is able to have a huge volume of it.

c. A fool has no way to govern his wrath.  He does not care what he says or does.

27:4 Wrath is cruel, and anger is outrageous; but who is able to stand before envy? 
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1. Wrath or madness is cruel (because of the fierceness of it), and anger is outrageous
(because of the deluge, or overflowing of it).

2. Who is able to stand before envy?  

a. Technically envy is a feeling of discontent over the advantages, success, or possessions
of others.   Technically jealousy is resentment against a rival, so different from envy.

b. However, the Bible often does not make this distinction.   In fact, most of the more
modern translations translate this question as jealousy.   NIV, NASB, ESV

c. The point here is that there is no way to keep others from being envious, or jealous, so
do not take your stand there, but on the basis of truth, and God’s way.

27:5 Open rebuke is better than secret love. 

1. Open rebuke (chastisement, correction) is not necessarily public rebuke.  Matthew 18:15

2. This rebuke is better than a love hidden or concealed in someone’s heart, and not
expressed openly.   Proverbs 28:23  

27:6 Faithful are the wounds of a friend; but the kisses of an enemy are deceitful. 

1. Even though it hurts, one appreciates the correction of a faithful friend.  One can trust this
kind of friendship and correction.

2. There are those whose deceitful goals are known only to them who wants to deceive you
by their kisses.   I have experienced these people all of my life.

27:7 The full soul loatheth an honeycomb; but to the hungry soul every bitter thing is sweet. 

1. If you are stuffed full, you may easily loathe (literally, tread under foot) an honeycomb.

2. One may be so hungry that anything edible, even if it is bitter, is sweet.

a. It may be bitter to renounce some practices and even some “friends.”

b. It may be bitter to repent of some former goals, and give them up, but in the end the
lifestyle of righteousness is sweet.

27:8 As a bird that wandereth from her nest, so is a man that wandereth from his place. 

1. I assume that a bird that strays from her nest, realizes it, and is concerned.

2. A man who wanders from his place (his home) surely is concerned.

3. There has to be a deeper message in this verse, and I believe it has to do with a man
leaving his place and sphere in life, and without the guidance of God.

4. Tossing to and fro is dangerous, but contentment and soundness is knowing who, where,
and what you are, and is the solid foundation that you must not leave.

27:9     Ointment and perfume rejoice the heart: so doth the sweetness of a man's friend by hearty
counsel. 

1. Perfume and ointment (incense) causes the heart to rejoice, or makes it glad.

2. In the same way sweetness is to be found in a man’s friend by hearty counsel.
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a. A good friend will advise you in the best way.  You ought to listen.

b. Some translate hearty counsel as earnest counsel, and it is sweet (pleasant) to his
friend.

27:10   Thine own friend, and thy father's friend, forsake not; neither go into thy brother's house in
the day of thy calamity: for better is a neighbour that is near than a brother far off. 

1. Do not forsake your friend who was also your father’s friend.  

a. This means he is a long time friend.  Do not forget or forsake such a friend.

b. Such a tried and true friend must not be forsaken (relinquished, left).

2. Neither should you go into your brother’s house in the day of your calamity.

a. The calamity is some sort of disaster, or ruin.

b. This seems like a strange command, were it not for the modifier, “for better is a
neighbor that is near than a brother far off.”

i. There are some friends and neighbors that are better friends than one’s family.

ii. Think of Joseph and his brothers; David and his friendship with Jonathan, etc.

27:11 My son, be wise, and make my heart glad, that I may answer him that reproacheth me. 

1. “My son, be wise, and make my heart glad,” (bring joy to my heart).

2. The reason for this command is “that I may answer him that reproaches me.”

a. A child can bring shame and disgrace on his family.

b. One example is the worthless sons of Eli (I Samuel 2:12,17,24,25; 3:13).

c. A man’s sons may act in a way as to disqualify him as an elder (I Timothy 3:4,5).

3. If one has sons that are wise, and upright, the father can answer those who reproach him
(those who try to defame the father for one reason or another).

27:12   A prudent man foreseeth the evil, and hideth himself; but the simple pass on, and are
punished. 

1. “A prudent man foresees the evil, and hides himself;”

a. A prudent (wise) foresees the evil (danger), and hides (takes refuge).

b. This is the same as was expressed in 22:3.

i. A prudent man is a wise man capable of conducting himself in a judicious manner.

ii. This is why he can foresee evil (or sees danger before it happens).

iii. As a result he hides himself.   That is, he takes refuge.

iv. We cannot eliminate spiritual danger, but we can hide beneath the everlasting
wings of the God of heaven, by knowing the scriptures and taking refuge in them.  
cf. Matthew 23:37; Psalm 57:1; 36:7, etc.

d. If God could protect the Israelites from the Egyptians, he can protect us.  Exodus 19:4

2. “But the simple pass on, and are punished.”

a. The simple (naive, simple, foolish) pass on (keep going) and are punished (they pay
the penalty).
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b. That is, they are not wise enough to protect themselves and are punished by their
silliness.   They have failed to read the guide lines for living!

c. In the end, if we have not lived by the LORD’S ways, we will be punished eternally.

27:13   Take his garment that is surety for a stranger, and take a pledge of him for a strange
woman. 

1. This means to take the garment of one who puts up security for a stranger.

2. And also hold in pledge (as a surety, security) if this is done for a wayward woman (an
adulterous woman).

3. The point is we cannot lend to those who waste their assets, because they will not be able
to pay back when the note comes due.   If you do lend, take their garment as security.

27:14   He that blesseth his friend with a loud voice, rising early in the morning, it shall be
counted a curse to him. 

1. If a man with a loud voice blesses his friend (neighbor) early in the morning, it will be
regarded as a curse to him.

2. This may be regarded as flattery, and he could be suspected of ulterior motives.

i. One need not be extravagant in praising others, even including our best friends.

ii. We need to applaud and praise those who excel, but not in a loud voice.   It will
backfire for sure.

27:15   A continual dropping in a very rainy day and a contentious woman are alike. 

1. If anyone has ever laid awake at night and heard a leak (a continual dropping), that one
knows how irritating it is.

2. In the same way a contentious woman is irritating.  

a. The adjective “contentious” means quarrelsome, one bound and determined to have
their way.   They constantly contend for their way.

b. So many times when a contentious person does not get their way they sulk (display ill
humor).   

c. The dictionary defines sulk: “to remain silent or hold oneself aloof in a sullen, ill-
humored, or offended mood.”  One may spot and know this person immediately.

27:16   Whosoever hideth her hideth the wind, and the ointment of his right hand, which
bewrayeth itself. 

1. Hiding her (the contentious woman) is like trying to hide the wind.  Another way of saying
this is, “restraining her is like restraining the wind.”

2. Ointment is oil, and trying to hold or grasp oil in one’s hand, is like trying to restrain the
wind.  It is not easy to be done!

3. “Bewrays” itself, means it cries out for it to be accomplished, but it cannot be done.  

a. It betrays itself – one thinks he can do it, but it cannot be done.

b. This is a frightening and alarming indictment of such an attitude.
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27:17 Iron sharpeneth iron; so a man sharpeneth the countenance of his friend. 

1. I use a metal file to sharpen a metal tool.   Everyone understands this.

2. This illustration is used to show how a man sharpens (or makes sharp) the countenance
(the face, expression, or appearance) of his friend.

3. As a friend you might cause another friend to dig deeply into areas of excellence in one’s
life before God, and that is what a real friend is supposed to do.

27:18   Whoso keepeth the fig tree shall eat the fruit thereof: so he that waiteth on his master shall
be honoured. 

1. The fig tree, like any other fruit tree, take much care (constant keeping or care).

2. So, the man who takes much care of his trees may expect to eat the fruit of the trees.

3. In like manner the one who waits on (looks after, cares for) his master will be honored. 
This might even come in being given a share of the fruit from the tree.

27:19 As in water face answereth to face, so the heart of man to man. 

1. When you look into water, the reflection is not of someone else.  It is your face you see.

2. In the same way the heart of a man reflects the man.  We see a likeness of ourselves.

3. If we smile to the face in the water, it smiles back, etc.   The same is true of the heart.   If
we are kind, honest, sincere to others, that same attitude will be reflected back to us.

27:20 Hell and destruction are never full; so the eyes of man are never satisfied. 

1. Hades is never full.  People are going there all the time.

2. Destruction (death personified) always has time to take one.

3. In the same way the eyes of man are never satisfied.

a. The eyes of man (lust of power and riches, desire, the glory of splendor) are never
satisfied.

b. Out of this dissatisfaction springs changing fashions, all kinds of new amusements, all
kinds of ways of getting money, etc., etc.

27:21 As the fining pot for silver, and the furnace for gold; so is a man to his praise. 

1. The fining pot (or crucible) and the furnace are the refining vessels for silver and gold.

2. These procedures get the impurities out of the silver and gold.

3. “So is a man to his praise” means that praise refines the heart and soul of a man.

4. True and honest praise may very well get rid of the flattery and baseness that is so often
heaped upon individuals and those with unethical motives.

27:22   Though thou shouldest bray a fool in a mortar among wheat with a pestle, yet will not his
foolishness depart from him. 

1. “Braying” is pounding or grinding, and pestle is the tool (implement or instrument) that is
used for the pounding of the wheat (or grain), and the mortar is the hollow place or
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container that holds the wheat.

2. The point in this verse is that if you pound a fool in a mortar (bowl, or container), yet his
foolishness will not depart from him.

a. The reason for this pounding of the grain was to get rid of the husks and impurities.

b. It seems that regardless of how much one pounds the fool to get rid of aspects of his
life that makes him a fool, it does no good.   He does not change.

c. In practical terms, all the discipline, teaching, and life experiences changes nothing.

27:23 Be thou diligent to know the state of thy flocks, and look well to thy herds. 

1. If one is going to raise cattle or sheep, one had better know their condition at all times.

2. One must pay attention to his herds.   The word “state” literally means face.   We are told
that shepherds knew their flocks so well that they knew each one by face, and called them
by name.

3. This is even true of raising children.  If you do not know their condition or you do not pay
attention to what is going on in their lives, you are in deep trouble.

27:24 For riches are not for ever: and doth the crown endure to every generation? 

1. The truth about riches is that they do not last forever.

a. Money may be stolen, lost, wasted, mismanaged, etc.

b. I know of several people who died and their estate was worth a great amount, but the
kids who inherited it “ran through it” is a short time, and it was gone.

2. The second clause is a question, but the implication is that a crown does not last to every
generation.

a. Just because one generation wore a crown (not literally) does not mean the next
generation will.

b. Just because the parents won many wonders, does not mean the children will.

c. Respectability must be earned by each generation.   It is not passed on.

27:25   The hay appeareth, and the tender grass sheweth itself, and herbs of the mountains are
gathered. 

1. Most of us are aware of hay being planted, and then coming up, and the tender grass shows
itself, and then it is cut, and baled, and hauled to barns to be fed to the farm animals.

2. In the same way the herbs of the hills are gathered.   This could involve taking the sheep
up into the mountains to take advantage of the many tender grasses that grow there.

3. When this stage of life takes place, the farmer must take great care to take advantage of it.

27:26 The lambs are for thy clothing, and the goats are the price of the field. 

1. The wool of the lambs are well known over the land for fine, warm clothing.

2. In that day and time goats were often used to pay for a plot of land, etc.

3. My father was a farmer.   He sometimes rented land and payed the rent by a portion of
what was produced on the land.   Where sheep were raised so many fleeces could be given
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as rent to the landlord.

27:27   And thou shalt have goats' milk enough for thy food, for the food of thy household, and for
the maintenance for thy maidens. 

1. Goats could be raised, and they not only used for food, but for the milk they produced.

2. It was enough for food and milk for the household, and for the servant girls that took care
of the various duties of the house.

3. And you know what?   They did all of this without all the luxuries that we think we have
to have today!  And many of them were very happy.

Chapter 28

28:1 The wicked flee when no man pursueth: but the righteous are bold as a lion. 

1. “The wicked flee when no man pursues:”

a. Why do the wicked (the guilty, the condemned, the one doing wrong) flee when no one
is pursuing them?

b. Part of the reason is that this wicked man is full of painful apprehensions.

c. It could also be the pangs of conscience.   cf. Hebrews 10:31

d. They may have secret fears of being exposed, or being caught.

2. “But the righteous are bold as a lion.”

a. The righteous have true courage, and that often makes the difference.

b. These have a good conscience and also trust in the Lord.

c. We think of the lion as the king of beasts.  He is courageous and unafraid.

28:2     For the transgression of a land many are the princes thereof: but by a man of understanding
and knowledge the state thereof shall be prolonged.

1. “For the transgression of a land many are the princes thereof:”

a. When the land (country – the people) transgresses (is rebellious) it has many rulers.

b. There are always trouble and change when the princes (rulers) are evil.

2. “But by a man of understanding and knowledge the state thereof shall be prolonged.”

a. This clause is the reverse of the first clause of this verse.  The state shall be preserved.

b. This is because of a man of understanding and knowledge.

i. “Understanding” involves the fact that he can distinguish (discern, regard) right
from wrong.

ii. “Knowledge” means he can perceive, or recognize the difference between right and
wrong.

28:3 A poor man that oppresseth the poor is like a sweeping rain which leaveth no food. 

1. A poor man (some translations use the word ruler) that oppresses the poor is despicable.

2. He is said to be like a sweeping rain which leaves no food.  
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a. While writing on this verse, the U.S. just experienced the hurricane Sandy.   

b. The devastation that has left people in the cold and hungry in the northeast is so
terrible, and sad.

c. If oppressing the poor is like this verse expresses, so sad and hurtful, we had better
think long and hard before we oppress (defraud, do violence to) anybody, particularly
the poor.

28:4 They that forsake the law praise the wicked: but such as keep the law contend with them. 

1. “They that forsake the law praise the wicked:”

a. This applies to man’s law as well as to God’s law.

b. Those who forsake the law are themselves wicked, so it is natural that they would
praise other wicked people.

2. “But such as keep the law contend with them.”

a. Those who keep the law contend with (resist, strive with) the wicked.

b. These would be the people who are contending for truth and justice.

28:5 Evil men understand not judgment: but they that seek the LORD understand all things. 

1. “Evil men understand not judgment:”

a. Evil men do not understand justice, and many think they are being persecuted for being
punished for their crimes.

b. Such people do not understand the difference between truth and falsehood, or right and
wrong.   It is no wonder they do not understand the law of God.

2. “But they that seek the LORD understand all things.”

a. To understand that men ought to seek the LORD paves the way for more seeking and
therefore more understanding.

b. Jesus taught that if anyone desires to do the will of God, he will know the teaching.  
John 7:17   One reason for this knowledge is that he will search the Scriptures.

28:6     Better is the poor that walketh in his uprightness, than he that is perverse in his ways,
though he be rich. 

1. “Better is the poor that walks in his uprightness, than he that is perverse in his ways,
though he be rich.”

a. The poor man is better because he is walking in righteousness, and is pleasing to God.

b. This man has doing right on his mind, and is on his way to heaven.

2. Compared to the poor man is the rich man that is perverse in his ways.

a. Perverse means the truth is distorted, therefore false, and crooked.

b. He is not better because he is on the false and wicked way, which will lead him to
perdition (utter ruin, spending eternity in a devil’s hell).

28:7     Whoso keepeth the law is a wise son: but he that is a companion of riotous men shameth
his father. 
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1. “Whoso keeps the law is a wise son:”

a. Whoever keeps the law is wise, a theme that is emphasized in this book.

b. Some of the translations say whoever keeps the law is a discerning (distinguishing,
seeing the difference between keeping and not keeping the law) son.

2. “But he that is a companion of riotous men shames his father.”

a. Can there be any doubt that bad religion is a shame, to family, and to God also?

b. “Riotous” means to be loose morally, worthless or prodigal.

c. Some translations use the word gluttons for riotous men.  This may be because these
men sit around eating and drinking and figuring out what other riot they might start.

28:8     He that by usury and unjust gain increaseth his substance, he shall gather it for him that
will pity the poor. 

1. Usury usually means interest, and here do doubt means exorbitant interest.

2. Usury is connected with unjust gain in order to increase substance (his wealth, material
possessions).

3. He gathers (or amasses) this increase for him who is gracious to the poor.

a. This is possibly the providence of God working to bring pity (kindness) to the poor.

b. As God punishes the wicked, he also brings mercy and goodness to the poor.

c. Wicked and evil gains have a way of passing into hands that may use them for good.

28:9 He that turneth away his ear from hearing the law, even his prayer shall be abomination. 

1. This is a powerful verse on the necessity of hearing the law.

2. If a man will not listen to the law, God will not listen to his prayer.

3. His prayer shall be abomination means it is detestable (revolting, disgusting) to God.

28:10   Whoso causeth the righteous to go astray in an evil way, he shall fall himself into his own
pit: but the upright shall have good things in possession.

1. “Whoso causeth the righteous to go astray in an evil way,”

a. It seems from a number of passages that the person who causes the righteous to go
astray will be judged more severely than others.   cf. Matthew 23:15

b. If I am lost that is bad, but to know I caused others to be lost, is doubly so.

c. However, there are people who love to see a good man fall from living right.

2. “He shall fall himself into his own pit:”

a. His own pit means his own trap.   Eventually this pit is the eternal torment.

b. In order to cause contempt on religion, he tries to pervert a man’s righteousness, but he
winds up in the very place of torment (hell) that he tried to get others to go into (that is,
into his own pit).   This might be called spiritual suicide!

3. “But the upright shall have good things in possession.” 

a. The righteous (those who are blameless) will receive a good inheritance.

b. These righteous will possess and enjoy every spiritual blessing God provides.
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28:11   The rich man is wise in his own conceit; but the poor that hath understanding searcheth
him out. 

1. “The rich man is wise in his own conceit;”

a. Many rich men are wise in their own conceit (or in their own eyes).

b. Many rich men mistake the flattery that they might receive as indicating their wisdom,
but in reality it is because of their riches, and not their wisdom.

2. “But the poor that has understanding searches him out.”

a. A poor man that has understanding (discernment) searches him out (or is able to see
through him).

b. These men are wise enough not to allow themselves to be seduced into wickedness.

28:12   When righteous men do rejoice, there is great glory: but when the wicked rise, a man is
hidden. 

1. “When righteous men do rejoice, there is great glory:”

a. “When the righteous triumph, there is great glory.”  – NASB translation.

b. The Hebrew word for rejoice comes from a root word “to jump for joy.”   It means to
rejoice, to triumph, to exult, etc.

2. “But when the wicked rise, a man is hidden.”

a. When the wicked rise to power, men go into hiding for themselves.

b. These men hide in fear, and then may be hunted out and found.

c. One might say that good people are cast into obscurity.

28:13   He that covereth his sins shall not prosper: but whoso confesseth and forsaketh them shall
have mercy. 

1. “He that covers his sins shall not prosper:”

a. The idea here is that the one who conceals his sins shall not prosper.

b. Also we need to emphasize that one will not prosper spiritually.

c. If a person is concealing his sins, he is not repenting of them, (not renouncing his sins),
and therefore he cannot be forgiven.

2. “But whoso confesses and forsakes them shall have mercy.”

a. An opposite direction is one that confesses and forsakes his sins.

b. This is the way to receive mercy.  This person repents and renounces his sins.

28:14   Happy is the man that feareth alway: but he that hardeneth his heart shall fall into
mischief. 

1. “Happy is the man that fears alway:”

a. “Happy” is also sometimes translated “blessed.”   

b. “Fear” means to be afraid, or stand in awe.  

i. Proper fear causes respect or reverence.

ii. This is all about having a reverential fear of God.
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2. “But he that hardens his heart shall fall into mischief.”

a. A hard heart will not allow the truth to penetrate, and make an impression.

b. As a result he falls into mischief (evil, displeasure, wickedness).

28:15 As a roaring lion, and a ranging bear; so is a wicked ruler over the poor people. 

1. “As a roaring lion, and a ranging bear;”

a. When poverty overcomes a people, their sufferings embitter them and they express
exasperation toward those in power.

b. These rulers express themselves like a roaring lion, or a ranging, charging bear.

2. “So is a wicked ruler over the poor people.”

a. The wicked ruler knows he can oppress the people, and no one can stop him.

b. He does not seem to realize there is One who can and will stop him.

28:16   The prince that wanteth understanding is also a great oppressor: but he that hateth
covetousness shall prolong his days. 

1. “The prince that wants understanding is also a great oppressor:”

a. The prince (ruler) calls for understanding, but shows very little himself.

b. His great oppression is without doubt why he may not get understanding.

2. “But he that hates covetousness shall prolong his days.”

a. Here is portrayed a ruler that hates covetousness or ill-gotten or unjust gain.

b. Such a person will have his days prolonged (lengthened, made long).

28:17   A man that doeth violence to the blood of any person shall flee to the pit; let no man stay
him. 

1. “A man that does violence to the blood of any person shall flee to the pit;”

a. This sounds like a man laded or tormented with the guilt of murder (human blood).

b. He will be a fugitive until he dies.

2. “Let no man stay him.”

a. To stay him is to maintain or support him.

b. One cannot be a party in acquitting a man guilty of murder.  If you do, it would seem
that you become a party to the shedding of blood.

28:18   Whoso walketh uprightly shall be saved: but he that is perverse in his ways shall fall at
once. 

1. “Whoso walks uprightly shall be saved:”

a. To walk uprightly means to live according to the rules and the love of God.

b. This must be done or else one cannot be saved according to this statement.

2. “But he that is perverse in his ways shall fall at once.”

a. Like so many of these proverbs, this second half is a contrast.

b. One who is perverse is one who is made crooked or contrary to the Law of God.
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c. This fall will come at once (one of the meanings of this expression is altogether).

28:19   He that tilleth his land shall have plenty of bread: but he that followeth after vain persons
shall have poverty enough. 

1. “He that tills his land shall have plenty of bread:”

a. If a man gets out and works the land and tills it, he will have plenty to eat.

b. The converse of this is also true.   If he does not work, he will not have plenty to eat.

2. “But he that follows after vain persons shall have poverty enough.”

a. Following after vain persons is like saying one is chasing fantasies.   

b. These are all empty pursuits, and the result is plenty of poverty.

28:20   A faithful man shall abound with blessings: but he that maketh haste to be rich shall not be
innocent. 

1. “A faithful man shall abound with blessings:”

a. “Shall abound with blessings” means he will be richly blessed.   He will abound in
blessings.

b. But one will have to be faithful to receive these manifold blessings.

2. “But he that makes haste to be rich shall not be innocent.”

a. Riches comes slowly with hard work and patience.

b. We suspect if one gets rich quickly, he is not innocent.   It happened with what we call
a get-rich-quick scheme, most of which we also label dishonest.

c. Plus this man will not go unpunished, because his scheme (his lack of innocence) was
found out (he was found guilty).

28:21 To have respect of persons is not good: for for a piece of bread that man will transgress. 

1. “To have respect of persons is not good:”

a. Most people are guilty of having respect of persons (showing partiality)   Proverbs
24:23; 18:5.

b. Peter told Cornelius, “Of a truth I perceive that God is no respecter of persons: But in
every nation he that fears him, and works righteousness, is accepted with him.   Acts
10:34,35

2. “For for a piece of bread that man will transgress.”

a. All it will take to get a man who is a respecter of persons to sin is a piece of bread.

b. Is it not sad that people will do wrong for such a little?

c. Finally, sin becomes a habit.

28:22   He that hasteth to be rich hath an evil eye, and considereth not that poverty shall come
upon him. 

1. “He that hastes to be rich has an evil eye,”

a. Nearly all the ways to get rich is hard work, patience, and time.
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b. The man who wants to be rich quickly probably has an evil eye (he is covetous, and
has his eye on something that is morally wrong or illegal).

2. “And considers not that poverty shall come upon him.”

a. He does not realize that most schemes do not work and at the end of the day, he will
have nothing.

b. So, having nothing, the man is overwhelmed with poverty.

28:23   He that rebuketh a man afterwards shall find more favour than he that flattereth with the
tongue. 

1. In the end the honest person had rather be corrected than to be flattered with lies.

2. So, the man doing the reacting would be better off to just be honest.   One does not have to
be ugly to be honest, but to simply react in kindness and warmth.

28:24   Whoso robbeth his father or his mother, and saith, It is no transgression; the same is the
companion of a destroyer. 

1. “Whoso robs his father or his mother, and says, It is no transgression;”

a. If one robs his father and mother, and says “it’s not wrong” is in trouble.

b. Either one of two things is wrong that got this son in trouble: he is either lazy, and
thinks he can live off his father and mother, or else he is incompetent in knowing how
to organize his work and business.

2. “The same is the companion of a destroyer.”

a. This is probably one of the more serious indictments for doing wrong.

b. This sin makes him a partner to one who destroys.

28:25   He that is of a proud heart stirreth up strife: but he that putteth his trust in the LORD shall
be made fat. 

1. “He that is of a proud heart stirs up strife:”

a. A man with a proud heart is an arrogant man.

b. Arrogance stirs up strife (dissension, contention, discord).

2. “But he that puts his trust in the LORD shall be made fat.”

a. Putting one’s trust in the LORD is what all people should make serious effort to do.

b. Such people will be made fat (prosper, enriched, will be blessed).

28:26 He that trusteth in his own heart is a fool: but whoso walketh wisely, he shall be delivered. 

1. “He that trusts in his own heart is a fool:”

a. It is not in man that walks to direct his own steps.  Jeremiah 10:23

b. The problem is that the world is full of arrogant people who think they know better,
and that is why there are so many fools in our world today.

2. “But whoso walks wisely, he shall be delivered.”

a. To walk wisely is to walk in the ways of God.   He knows exactly how one ought to
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walk.

b. Plus, walking with God is the only way to be delivered (to escape the consequences of
sin, also preserved, saved).

28:27   He that giveth unto the poor shall not lack: but he that hideth his eyes shall have many a
curse. 

1. “He that gives unto the poor shall not lack:”

a. Have you noticed that there is much attention given in this book to poor people.

b. Jesus said that we have the poor with us always.

c. If we take care of them, we will lack nothing (we will never have want).  We will have
many blessings.

2. “But he that hides his eyes shall have many a curse.”

a. “Hiding the eyes” is paying no attention to the needs of the poor.  He hides his eyes so
he will not see that the poor lacks anything.

b. This teaches that such a person will have many curses.

28:28 When the wicked rise, men hide themselves: but when they perish, the righteous increase. 

1. “When the wicked rise, men hide themselves:”

a. The wicked rising probably has to do with rising to power.

b. Men hide themselves for fear, because many people in power have become tyrants.

2. “But when they perish, the righteous increase.”

a. When the wicked perish (are destroyed, they are here no longer), the righteous increase
(thrive, multiply).

b. This is not only an increase in one’s own righteousness, but also in the number of
righteous people who spring up.

Chapter 29

29:1     He, that being often reproved hardeneth his neck, shall suddenly be destroyed, and that
without remedy. 

1. We sometimes call a man who hardens his neck after being reproved a stiff-necked man.

a. This means in practical terms he becomes stubborn and obstinate.

b. The Bible speaks of this in several places.   Isaiah 48:4; Jeremiah 17:23

2. This kind of person will be suddenly destroyed – without remedy.

a. More literally “destroyed” means he will be broken.

b. This is very much like the people in II Chronicles 36:16, “But they mocked the
messengers of God, and despised his words, and misused his prophets, until the wrath
of the LORD  arose against his people, till there was no remedy.”

29:2     When the righteous are in authority, the people rejoice: but when the wicked beareth rule,
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the people mourn. 

1. “When the righteous are in authority, the people rejoice:”

a. This verse is very much like the last verse of chapter 28.

b. The reaction of the people (rejoicing or mourning) is dependent upon the character of
the ones in power (the rulers).

2. “But when the wicked bears rule, the people mourn.”  This is the contrast to the previous
clause.

29:3     Whoso loveth wisdom rejoiceth his father: but he that keepeth company with harlots
spendeth his substance. 

1. “Whoso loves wisdom rejoices his father:”

a. A son whose life is conducted according to wisdom makes a father glad.

b. People who follow the wisdom of God makes our Heavenly Father glad.

2. “But he that keeps company with harlots spends his substance.”

a. Nothing will bring a man to ruin quicker than being a womanizer, or hooked on drugs,
including perhaps the worst drug of all, alcohol.

b. The prodigal son in Luke 15 is a good example of this thought.  The only good thing
about this story is that the young man came to his senses, and the father forgave him.

29:4 The king by judgment establisheth the land: but he that receiveth gifts overthroweth it. 

1. “The king by judgment establishes the land:”

a. The king establishes (makes stable) the land by justice.

b. Too many rulers in our world are interested in their own position and pockets.

2. “But he that receives gifts overthrows it.”

a. Any ruler who is happy to receive bribes will overthrow the land.

b. This ruler wants (wishes) to have offerings given to him as if he was a priest.

c. Compare the oblations offered in Ezekiel 45:13ff.

29:5 A man that flattereth his neighbour spreadeth a net for his feet. 

1. This is a verse that, in effect, says watch out for a flatterer!   It is obvious that this man has
ulterior motives.

a. This man is not passing a compliment, but some sort of deception to profit himself.

b. A flatterer is a person who professes esteem and affection which he really does not
have.

2. This man is spreading a net for his neighbor’s feet (or his steps).

a. This is being an enemy – setting a trap to profit, or even to execute a deadly deed.

b. Some take this as referring to the flatterer’s own feet.   He flatters with the hope of
receiving flattery in return.   He spreads a net for his own feet.

29:6 In the transgression of an evil man there is a snare: but the righteous doth sing and rejoice. 
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1. “In the transgression of an evil man there is a snare:”

a. To turn the sentence around we have: “An evil man is snared (trapped) by his own
sin.”

b. Moses told the Israelites, “be sure, your sin will find you out.”  Numbers 32:23

2. “But the righteous doth sing and rejoice.”

a. A righteous man sings and rejoices.

b. The righteous man has no snare, and therefore he is not going to be trapped.

29:7  The righteous considereth the cause of the poor: but the wicked regardeth not to know it. 

1. “The righteous considers the cause of the poor:”

a. The righteous considers (cares, is concerned about) the cause (the rights, the justice) of
the poor.

b. Without consideration of gain, the righteous take whatever actions are needed,

whatever trouble is necessary, to attend to the needs of the poor.

2. “But the wicked regards not to know it.”

a. There is no care or concern for the poor and their needs.

b. They do not know the needs, and do not want to know, and when they do know, they
acts as if the did not know.

20:8  Scornful men bring a city into a snare: but wise men turn away wrath. 

1. “Scornful men bring a city into a snare:”

a. The word “scornful” means mockers, scoffers.

b. Bringing a city into a snare means to stir up the city (set it aflame, figuratively
speaking).   The minds or emotions are set on fire; they are excited to sedition.

2. “But wise men turn away wrath.”

a. The contrast to this is that men who are wise turn away wrath (anger).

b. The wrath they turn away is the wrath of God toward the scornful.

29:9  If a wise man contendeth with a foolish man, whether he rage or laugh, there is no rest. 

1. As an example, suppose a wise man goes to court with a fool.

2. The result will be no rest, whether the fool rages or laughs.

a. Regardless of the approach, whether friendly or not, there is no rest.

b. The fool always has some excuse to give, some kind of accusation, some comeback.

c. This is also what some religious folks do as an excuse for not being faithful.

29:10   The bloodthirsty hate the upright: but the just seek his soul. 

1. “The bloodthirsty hate the upright:”

a. Men who shed blood, or want to shed it, are the bloodthirsty.

b. They hate the righteous, the blameless.  Perhaps they do not want to be condemned.

c. It may be because some of their “fun” might be taken away, and they do not like that.



200

2. “But the just seek his soul.”

a. The righteous are concerned about the salvation of a man’s soul.

b. They are concerned for his life, and want to save it.   Psalm 142:4

c. It is a sad fact, but all too many simply do not care.

29:11 A fool uttereth all his mind: but a wise man keepeth it in till afterwards. 

1. “A fool utters all his mind:”

a. I have heard people brag, “I just say everything that is on my mind.”

b. I am here to tell you, “that is not a compliment to you!”

c. If you do that this verse says you are a fool.

2. “But a wise man keeps it in till afterwards.”

a. A wise man does not share everything he thinks in every situation that comes along.

b. There is a time and place to vent frustrations, and a wise man waits until that time.

29:12 If a ruler hearken to lies, all his servants are wicked. 

1. If a ruler will listen (pay attention) to lies, the servants about him will certainly feed them
to him.   Whatever the ruler wants (or tolerates), his officials will feed to him.

2. If the ruler is this sort of person, his official will become wicked and accommodate him
with lies and misinformation.

3. Most do not realize that one can do as much damage to the truth by a bad example, as one
can by bad deeds.   

4. One of the greatest of sins is to listen to wicked advice.

29:13 The poor and the deceitful man meet together: the LORD lighteneth both their eyes. 

1. Perhaps made plainer if we translated this, “the poor and deceitful have this in common.”

a. Brown-Driver-Briggs define “lightens” as oppressor.

b. So, the poor (impoverished) and the deceitful (oppressor) have this in common.

2. They have this in common: The LORD is capable of supplying light to both of them.

a. It matters little which way the verse is translated because of the following point:

b. The LORD is capable of enlightening the life of any person, regardless of the
circumstances. 

29:14 The king that faithfully judgeth the poor, his throne shall be established for ever. 

1. The king that faithfully judges the poor is the one who treats them in fairness, and truth.

a. This ought to be recognized as the duty and responsibility of a ruler.

b. These must be defended and the ruler should plead for them.   cf. 31:9

2. His throne shall be established means his throne will always (continuously) be secure.

29:15   The rod and reproof give wisdom: but a child left to himself bringeth his mother to shame. 

1. “The rod and reproof give wisdom:”
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a. Who knows more about how to raise a child?  People or God?

b. The rod is the rod of correction.   

i. This rod is not used to injury a child, except to injure his pride.   

ii. This is how he is taught to do the right thing.

2. “But a child left to himself brings his mother to shame.”

a. I know of a child whose mother let him do anything he wanted.  I counseled otherwise,
but the mother did not listen.  The mother was weak and overindulgent.

b. Today that child, as a man, will spend the rest of his life in prison for killing a man, so
he could do and have what he wanted.

c. What a shame that son is to his mother!

29:16   When the wicked are multiplied, transgression increaseth: but the righteous shall see their
fall. 

1. “When the wicked are multiplied, transgression increases:”

a. We know enough about mathematics to know if there are more people committing 
wickedness, there is more sin.

b. The more wickedness that exists, the more it influences others, and so the more sin or
transgression increases.

2. “But the righteous shall see their fall.”   Psalm 59:10

a. The righteous shall see the downfall of the wicked.   If not here, then in eternity.

b. Many people (and families) fall in this life, and we see it.

c. There will be joy and thankfulness when wickedness will have been put down.

29:17 Correct thy son, and he shall give thee rest; yea, he shall give delight unto thy soul. 

1. “Correct thy son, and he shall give thee rest;”

a. “Correct” is another word for discipline.   Hebrews 12:7-11

b. This is the only way you may have rest (peace, comfort).

2. “Yea, he shall give delight to thy soul.”

a. This is the only way that delight (pleasure) can be had in your soul (life, your inner
being).

b. This cannot be if the child is let go without rebuke and correction.

29:18   Where there is no vision, the people perish: but he that keepeth the law, happy is he. 

1. “Where there is no vision (revealing to the mind), the people perish:”

a. Good teaching, correction, and example help to reveal righteousness to the mind.

b. The people perish means they cast off restraint.   People perishing will always be if the
right way is not revealed to the mind, and obedience followed.

2. “But he that keeps the law, happy is he.”

a. He not only will keep the law, but he will be happy that he kept it.

b. He is happy because he realizes how fortunate he is for having kept it.
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29:19 A servant will not be corrected by words: for though he understand he will not answer. 

1. “A servant will not be corrected by words:”

a. A servant here is a slave.  Perhaps his problem is lust (of whatever).  Words will not
get through to him.

b. Mere words is not enough to correct a servant.  He has to have more.   cf. 19:29

c. The only true and acceptable answer is obedience.

2. “For though he understand he will not answer.”

a. Understanding the words is not the problem.  Responding positively is.

b. Like training a child, to get the right answer, he has to have more.

c. Perhaps the more in at least some instances is corporal punishment.

i. In our time there are those who do not believe in corporal punishment.

ii. These people stand in direct opposition to the teaching of God.

iii. There have been thousands who followed the teaching of Dr. Spock.  However,
before he died, he admitted that he was wrong in his method.  It had not worked!

29:20 Seest thou a man that is hasty in his words? there is more hope of a fool than of him. 

1. We have long been taught, “think before you speak.”

2. Some are proud that they can speak quickly.   That might not be a compliment.

3. This verse teaches there is more hope of a fool than for such a person.

4. 19:20 teaches that there is more hope for a fool than for a man wise in his own conceit.

29:21   He that delicately bringeth up his servant from a child shall have him become his son at
the length. 

1. The word “delicately” means softly, or with pampering.

2. To bring up a son in this way is to have him be like his father.   The meaning of this word
has to do with what kind of a father this is.

i. He might become a servant, who after a time, becomes like a son.

ii. Or, if he is pampered, he might bring grief in the end.

iii. Various translations take different views, some on i, and some on ii.

29:22   An angry man stirreth up strife, and a furious man aboundeth in transgression. 

1. The truthfulness of this can be clearly seen.   

2. An angry man may very well allow his wrath to stir up strife (dissension, discord,).          
a. Wherever he goes, he influences others to be like him.

b. His anger (wrath) comes out and it cannot but help to stir up contention.

3. And a furious man (no doubt a hot-tempered man) may abound or commit many sins.

a. His fury leads him into extremes.

b. As a result he says and does many things that are labeled transgressions (sins).

29:23 A man's pride shall bring him low: but honour shall uphold the humble in spirit. 
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1. “A man’s pride shall bring him low:”

a. “Pride” is understood here as haughtiness, uplifting oneself highly above others.

b. This could be someone who exalts himself.   (They talk big, and applaud themselves.)

c. It shall (not might) bring him low which means to bring him down, or make him low.

2. “But honor shall uphold the humble in spirit.”

a. The contrast to exalting self is to be a man of honor who upholds the humble in spirit.

b. We are told that the humble shall be exalted.   Matthew 23:12

29:24   Whoso is partner with a thief hateth his own soul: he heareth cursing, and bewrayeth it
not. 

1. “Whoso is partner with a thief (one who takes what belongs to others) hates his own soul:”

a. A partner with a thief is his accomplice (an associate in guilt).

b. This man hates his own soul (or life).   At any time the law might catch up with him,
and he will be punished, or even put to death for his crimes.

2. “He hears cursing, and bewrays it not.”

a. He hears cursing (his oath, his swearing).

b. “Bewrays it not” means he does not expose, reveal, or betray it.  (He will not tell it, or
declare it.)

29:25 The fear of man bringeth a snare: but whoso putteth his trust in the LORD shall be safe. 

1. “The fear of man brings a snare:”

a. Fear is the trembling, the extreme anxiety, and even anxious care.

b. This emotion or feeling brings a snare (what bait or a lure is to a fish).  Make no
mistake about it; he brings this on himself.

2. “But whoso puts his trust in the LORD shall be safe.”

a. The contrast to this is that one who puts his trust in the LORD shall be safe.

b. If you trust in the LORD you will be kept safe, and exalted (set on high).

29:26 Many seek the ruler's favour; but every man's judgment cometh from the LORD. 

1. “Many seek the ruler’s favor;”

a. Many seek an audience with the ruler to find out what he wants (good or evil).

b. Then he does what the ruler wishes (good or evil) – because he seeks his favor.

2. “But every man’s judgment comes from the LORD.”

a. We should seek the favor of the LORD.

b. The judgment that comes from the LORD is true justice.

c. If man is to ever have justice, it will come from the LORD.

29:27   An unjust man is an abomination to the just: and he that is upright in the way is
abomination to the wicked. 

1. “An unjust man is an abomination to the just:”
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a. An unjust man is an unrighteous man.

b. He is an abomination (detestable, disgusting) to the just (the lawful, righteous man).

2. “And he that is upright in the way is abomination to the wicked.”

a. The converse of this is also true.   The righteous is an abomination to the wicked.

b. Just as the upright detest the dishonest and wicked, so the wicked detest the upright.

Chapter 30

30:1     The words of Agur the son of Jakeh, even the prophecy: the man spake unto Ithiel, even
unto Ithiel and Ucal, 

1. “The words of Agur the son of Jakeh, even the prophecy:”

a. The names in this verse are considered proper names by many (most of the English
versions take this view, as here).

b. But others consider these words as descriptive.

i. For example, the Vulgate translates this: “The words of the collector, the son of the
vomiter, the vision of the man who has God with him, and who is fortified by God
dwelling with him, saith,...”

ii. Plus, there are many other ideas about to what this refers. 

2. “The man spake unto Ithiel, even unto Ithiel and Ucal,”

a. The man “spake” is commonly an indication of a divine oracle.

b. The words are said to be a prophecy.

30:2 Surely I am more brutish than any man, and have not the understanding of a man. 

1. Brutish is translated by some as ignorant, and by others as stupid.

2. He does not have the understanding of a man.   

a. This could indicate that if he says or writes anything, it would have to come from a
higher source.

b. He might have a good secular education, but if that is all he has, he realizes that he is
completely ignorant of what God wants.

30:3  I neither learned wisdom, nor have the knowledge of the holy. 

1. This seems to be more enlightening as to what is being said by the author.

2. The wisdom he has was not learned by secular education, but from God.

3. Likewise, the knowledge of the holy, was not learned from man.  This may refer to the
“holy ones” of the past, like the patriarchs, prophets, and other holy men.

4. If you think you have knowledge and wisdom from God by secular means then consider
the following questions:

30:4     Who hath ascended up into heaven, or descended? who hath gathered the wind in his fists?
who hath bound the waters in a garment? who hath established all the ends of the earth? what is
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his name, and what is his son's name, if thou canst tell?    John 3:13

1. This verse is a series of questions designed to present the glory of God.

2. The questions:

a. Who has ascended up into heaven, or descended?

a. Has anyone ever been to heaven?   Has a person ever come down from heaven?

b. Do we know or understand anything that is going on there?

c. Today, we know of Jesus, but he had not come when these proverbs were being
written.

b. Who has gathered the wind in his fists?

a. Who has the power to control the winds.  Who has or could gather them up?

b. Only God has this power.   Compare Matthew 8:27 on God’s ability to control the
winds.   It cannot be done by man, but God can and does gather with his hands.

c. Who has bound the waters in a garment?

a. Some translate this “who has wrapped the waters in his garment (cloak)?

b. No man can hold or bind the waters in a piece of cloth.

c. Isaiah 40:12 asks the question, “who has measured the waters in the hollow of his
hand?”   Israel bound dough in their garments, Exodus 12:34.

d. Who has established all the ends of the earth?

a. Think of the boundaries of all the lands and waters of the whole earth.

b. God set the boundaries (the ends – the uttermost parts), and not man.

e. What is his name, and what is his son’s name, if you can tell?

a. Names often reflected one’s nature.

b. What does one know about the nature of his supremacy, his omnipotence, his
omnipresence, his omniscience?   Man is inept at describing God.

c. What is his son’s name?   The LXX has at this point, “the name of his sons?”

i. Notice the plural “sons.”

ii. Some believe this may refer to his holy ones, the angels.

iii. Others believe he is speaking of Jesus, yet to be revealed to man.

d. “If you can tell,” or “if you know.”  Obviously they did not know or understand.

30:5 Every word of God is pure: he is a shield unto them that put their trust in him. 

1. “Every word of God is pure:”

a. Pure means there are no contaminants in him or in his words.

b. He is flawless (he has been tested and there are no impurities in him).

2. “He is a shield unto them that put their trust in him.”

a. A shield is used as a device of protection.

b. For this shield to be effective, one must put his trust in God.

30:6 Add thou not unto his words, lest he reprove thee, and thou be found a liar. 

1. “Add not to his words” is a sentiment often spoken in the Bible.  
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2. Deuteronomy 4:2 states: “You shall not add to the word which I command you, neither
shall you diminish ought from it, that you may keep the commandments of the LORD your
God which I command you.”   cf. Revelation 22:18,19

3. If one violates this commandment God will reprove him (rebuke, correct him). 

4. Perhaps the worst thing about one who adds to his word is that he is a found to be a liar.

30:7  Two things have I required of thee; deny me them not before I die: 

1. Two things (petitions) have I asked of you, is perhaps clearer wording.

2. Deny me them not, or do not refuse me before I die.

a. He wishes to have them while he is alive in this life. 

b. He wants to have them answered before he lives the rest of his life.

30:8     Remove far from me vanity and lies: give me neither poverty nor riches; feed me with
food convenient for me: 

1. “Remove far from me vanity and lies:”

a. This request concerns the soul.

b. Vanity is self-deceiving because it is never what it appears – the world’s vain show,
sinful pleasures, our idols, false religions and what we think they offer, etc.

c. Lies, or falsehoods, are words purposefully designed to deceive.

2. “Give me neither poverty nor riches;”  

a. The reason for this is stated in the next verse.

b. He does not want the extremes, but he is satisfied with somewhere in the middle.

c. He wants food convenient (the measure that is necessary) for him.  Daily bread will be
all he really needs.

30:9     Lest I be full, and deny thee, and say, Who is the LORD? or lest I be poor, and steal, and
take the name of my God in vain. 

1. If he has riches, he might be full, and deny the LORD? 

a. If he is rich and full (plenty), he might deny needing the LORD.

b. Rich people are hard to reach because they think they have everything they need.

2. If he is poor, he might steal, and take the LORD’S name in vain.  

a. He can visualize being covetous, hiding his conduct, lying, and falling away from God.

b. He can also see himself stealing, and taking the LORD’S name in vain.

30:10 Accuse not a servant unto his master, lest he curse thee, and thou be found guilty. 

1. Do not bring a false accusation (a slander) against a servant.  He is already in affliction as
a slave, and this is just adding to his affliction.

2. The reason for not bringing such an accusation is twofold: he might curse you, and you
will be found guilty.

a. This curse might first be to God toward you, and then to others against you.
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b. If it is a false accusation, or slander, it will be found out and you will be judged guilty.

30:11 There is a generation that curseth their father, and doth not bless their mother. 

1. In the next verses there are four generations or ages that are wicked.

2. We have all seen offsprings who cursed their father.   

a. A generation is an age when this happens.  

b. Why would children who owe so much next to God, treat their parents this way?

3. Sadly, we have also seen those who did not bless (praise, give thanks for) their mother.

30:12   There is a generation that are pure in their own eyes, and yet is not washed from their
filthiness. 

1. This generation is not pure, but they (in their own eyes) think they are.  Such are often
arrogant, and many times cannot be told anything (will not take advice).

2. This wickedness is not washed (cleansed) from their filthiness (from their own filth).

One of the definitions of filth is dung, or figuratively pollution.

30:13   There is a generation, O how lofty are their eyes! and their eyelids are lifted up. 

1. Many in another age are lofty (self-exalted, haughty, presumptiously proud) in their eyes.

2. Their eyelids lifted up means they are full of vanity, pride, and insolence (arrogance,
haughty, filled with contempt, disrespectful).

30:14   There is a generation, whose teeth are as swords, and their jaw teeth as knives, to devour
the poor from off the earth, and the needy from among men. 

1. There is more figurative language in describing this fourth generation.

2. There are four aspects to this generation:

a. “Whose teeth are as swords,” means they are greedy.

b. “An their jaw teeth as knives,” means they are cruel

c. “To devour the poor from off the earth,” means they are oppressive.

d. “And the needy from among men.” means they are especially oppressive to the poor.

i. These devour the poor and needy with the greatest pleasure imaginable.

ii. This can be done literally, or with the mouth (lies, or false accusations, etc.).

30:15   The horseleach hath two daughters, crying, Give, give. There are three things that are
never satisfied, yea, four things say not, It is enough: 

1. “The horseleach hath two daughters, crying, Give, give.”

a. The horseleach is simply a blood-sucking leach.

b. Just as the leach sucks the blood out of a horse (or another animal), there are two
daughters, who suck the blood out of their parents by always crying “give, give!”

2. “There are three things that are never satisfied, yea, four things say not, It is enough:”

a. There are three things that are never satisfied.
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b. There are four things that are never satisfied.   (How do I know?)

c. Nobody is saying “four are enough.”   I do not think it would be enough if there were
six or eight or a dozen (there are many things that are not enough to satisfy some).

3. Connect this with the leaches above (daughters) that were never satisfied.

30:16   The grave; and the barren womb; the earth that is not filled with water; and the fire that
saith not, It is enough. 

1. This verse has four things that cry “it is not enough,” or is never satisfied.

a. The grave is always ready to receive more.  Sheol, or hades is always open, or ready to
receive more. 

b. The barren womb is always crying out to receive and form a new life.  Rachel is a good
example, Genesis 30:1.

c. The earth (land), especially if it is dry, seems never to be filled with water.  It is always
ready to receive more rain.

d. The fire is always ready to burn up more.  It never says enough.

2. Think of the likeness that all of these things have with the leach – never satisfied.

30:17  The eye that mocketh at his father, and despiseth to obey his mother, the ravens of the
valley shall pick it out, and the young eagles shall eat it. 

1. This is a verse about respect and obedience to parents and the consequences of not
obeying, and giving the proper respect.  (This is actually their doom.)

2. There are four aspects to this action and consequence in this verse:

a. “The eye that mocks at his father,” or rolls the eye in derision, or in scorn.

i. This is spoken against the reaction of one who curses his father.

ii. Compare verse 11: “There is a generation that curses their father.”

b. “And despises to obey his mother,” or scorns to obey – an expression of disrespect.

i. Verse 11 also says these kinds of children “do not bless their mother.”

ii. This will result in a death of shame.

c. “The ravens of the valley shall pick it out,” or peck it out.

i. “Ravens” are representative of the what buzzards, crows, etc. do to dead flesh.

ii. Except in this case, what he is eating is the plucked out eye.  I am told that birds of
prey are particularly interested in attacking the eye.

d. “And the young eagles shall eat it.”   

i. “Eagles” is sometimes translated vultures.

ii. The eye will be eaten by vultures, and will be carried for the young to eat.

3. On the teaching of this verse, compare 20:20 and Exodus 21:15-17.

30:18   There be three things which are too wonderful for me, yea, four which I know not: 

1. The word “wonderful” means too amazing, or too hard to distinguish.

2. These four things he does not know or understand are listed in the next verse.
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30:19   The way of an eagle in the air; the way of a serpent upon a rock; the way of a ship in the
midst of the sea; and the way of a man with a maid. 

1. “The way of an eagle in the air;”   

a. This causes one to wonder in amazement at the ease with which the eagle and other
birds float with the wind currents in the air.

b. However, it uses this method to search out its victim.

2. “The way of a serpent upon a rock;”   It lies there, almost as if it were dead, until a victim
gets within range of its strike.

3. “The way of a ship in the midst of the sea;”   It is continually exposed to the fury of the
winds and waves of the sea.

4. “And the way of a man with a maid.”   He uses every means and method at his disposal to
hide, and keep secret what is transpiring.

30:20   Such is the way of an adulterous woman; she eateth, and wipeth her mouth, and saith, I
have done no wickedness. 

1. The adjective or particle “such” indicates a direct relationship of the adulterous woman
and the items described in the previous verse:

a. She searches out her victim.

b. She lies in wait until her victim is within reach of striking.

c. She battles every force until she accomplishes her goal.

d. And then comes the cover-up and the denial of wrongdoing.

2. This woman commits adultery, and then eats and wipes her mouth.

3. Then she exclaims, “I have not done anything wrong!”

a. She may go to great lengths to hide her adultery.

b. She will proclaim long and loud that she is innocent.

30:21   For three things the earth is disquieted, and for four which it cannot bear: 

1. The earth is disquieted (trembles, quakes) and it cannot bear up.

2. There are four things that make up this trembling and bearing up.   

a. These four things are intolerable.

b. They are listed in the next two verses.

30:22   For a servant when he reigneth; and a fool when he is filled with meat; 

1. “For a servant when he reigns;” This is a servant (slave) becoming a king (ruler), or when
a slave reigns in great authority.   He becomes a tyrant without principles.

2. “And a fool when he is filled with meat;”  Or, a fool who is full of food and satisfied, or
overfed.  He may be intellectually weak, without support, and many cannot bear his rule.

30:23   For an odious woman when she is married; and an handmaid that is heir to her mistress. 
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3. “For an odious woman when she is married;”  Or an unloved woman who is married. 
Some think this ought to be understood as an ill-tempered woman when she is the mistress
of a family, and gets embarrassed with her duties.

4. “And an handmaid that is heir to her mistress.”  She takes the place of her mistress, or she
supplants her mistress.   When this happens, she may become insolent and then she will be
despised by others in the family.

30:24   There be four things which are little upon the earth, but they are exceeding wise: 

1. Here is the introduction of four things that are small, but very wise.

2. The instinct of these are marvelous, and transcend the most elaborate wisdom of men.

3. The list begins in the next verse:

30:25 The ants are a people not strong, yet they prepare their meat in the summer; 

1. “The ants.”

a. They are a people, meaning, they are a congregated unit.  They are unified.

b. They are not strong from a physical view, compared to other animals, or humans.

c. Yet, they are fierce and wise workers, and prepare food in the summer for the winter.

d. They are very industrious at gathering food, and have the wisdom to do it at a proper
time.

30:26   The conies are but a feeble folk, yet make they their houses in the rocks; 

2. “The conies.”   Or, “the rabbits.”

a. This seems to refer to a specific kind of rabbit that makes his home in the rocks.

b. They are weak creatures, but wise enough to make their houses in the rocks.

c. This will protect them, guard them, and provide for them a home.

30:27 The locusts have no king, yet go they forth all of them by bands; 

3. “The locusts.”

a. The locusts are little, and have no king, but they go forth in bands, like an army.

b. The margin says they go forth “gathered together.”

c. As one they are weak, but as an army they are formidable force.

30:28   The spider taketh hold with her hands, and is in kings' palaces. 

4. “The spider.”

a. The spider is an extremely industrious creature at spinning her web.

b. Her artwork is perfect, and somewhat amazing, and it catches the food needed.

c. They do this with their “hands,” including the kings’ palace.  (They are everywhere.)

30:29   There be three things which go well, yea, four are comely in going: 

1. The three things which “go well” are things that are stately in their stride (march).
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2. “Comely in going” means also stately in their walking.

3. In the next verses there is another set of emblems: these walk with beauty and majesty.

30:30   A lion which is strongest among beasts, and turneth not away for any; 

1. The lion.

a. A lion is a very strong animal among the beasts.  He is a marvelous animal.

b. He is not afraid, and does not turn away, or run away for any other being.

c. He is majestic in his walk, and he is without doubt the king of the forest.

30:31   A greyhound; an he goat also; and a king, against whom there is no rising up. 

2. A greyhound.

a. Its fleetness in a chase is marvelous.

b. It glides over the ground with such grace, and ease.

3. An he goat.

a. Everybody notices how he walks, and his status among the other animals.

b. Some suppose this to be a ram, who is both fierce and majestic at the head of the goats.

4. And a king.

a. The king surrounded by his army prevents others from rising up against him.

b. Nobody is able to pull off a successful conspiracy against him.

c. This king in the midst of his people is irresistible.

30:32   If thou hast done foolishly in lifting up thyself, or if thou hast thought evil, lay thine hand
upon thy mouth. 

1. If you have done foolishly in lifting up yourself means that you have been foolish in
exalting (advancing) yourself.   Some call this “playing the fool.”

2. If you have thought evil means you have considered, devised, or imagined evil.  The
remedy is to put your hand over your mouth.

a. Silence and repentance is much better than using the mouth to make the matter worse.

b. This really seems to be a matter of self-restraint.

30:33   Surely the churning of milk bringeth forth butter, and the wringing of the nose bringeth
forth blood: so the forcing of wrath bringeth forth strife. 

 1. Two things that are for certain are used as a lesson:

a. Churning milk to produce butter is something I have done many times growing up.

b. I have never wrung my nose, but I know if I did, it would bring forth blood.

2. Just as certain is the fact that if one forces wrath it will bring forth (produces) strife.

3. It is an interesting side note that churning, wringing, and forcing are all translated from the
same Hebrew word.
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Chapter 31

31:1 The words of king Lemuel, the prophecy that his mother taught him. 

1. We know very little about this king, unless 1.,b., is correct. 

a. His name means something like “devoted to God” or “belonging to God.”

b. Some argue that this is Solomon, but it is not certain, and some argue strenuously
against this position.

2. “Prophecy” could be translated “oracle,” and is in many translations. 

3. If this is the mother of Solomon, she might have been Bathsheba.

4. The key lesson is that this mother taught him.  That made her a wise mother.

31:2 What, my son? and what, the son of my womb? and what, the son of my vows? 

1. This appears to be the mother speaking and teaching her son.

2. She calls him her son, and “the son of my womb.”

3. Also, “the son of my vows,” which often referred to a child that was vowed, or asked for
in prayers, and was called the child of that person’s vows.

31:3 Give not thy strength unto women, nor thy ways to that which destroyeth kings. 

1. Do not give or spend your strength on women, meaning do not be inhabiting the harlot
house.   It was a curse then, and it still is.

2. Many kings and rulers have been ruined or destroyed by immoral activities.   This mother
knows how dangerous this is and warns her son against it.

3. This is probably a good argument against Lemuel being Solomon, because he had a
thousand wives and concubines.   If it is Solomon, he did not learn this lesson well.

31:4     It is not for kings, O Lemuel, it is not for kings to drink wine; nor for princes strong drink: 

1. The form used for this point is written the way it is for emphasis.

2. Lemuel is told twice in this sentence that ‘it is not for kings to drink wine.”

3. Could one imagine a drunk holding the reins of government?

31:5 Lest they drink, and forget the law, and pervert the judgment of any of the afflicted. 

1. If one got drunk, and forgot the law, he might very well pervert judgment.

2. If this happened, the oppressed might be deprived of their rights and justice would be
denied.

31:6     Give strong drink unto him that is ready to perish, and wine unto those that be of heavy
hearts. 

1. Strong drink would deaden the pain, if someone was perishing from some painful ailment,
or maybe was about to be put to death.

2. Wine might dull the pain and agony of a heavy heart, or who are in anguish.
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3. It is interesting that Jesus refused a type of drink that might have dulled the pain.  Matthew
27:34; Mark 15:23.

31:7  Let him drink, and forget his poverty, and remember his misery no more. 

1. One who drinks might forget his poverty, and not remember his misery.

2. There is no question that drinking will cause one to forget.   cf. verse 5.

31:8  Open thy mouth for the dumb in the cause of all such as are appointed to destruction. 

1. Open your mouth for the dumb means to speak up for those who cannot speak for
themselves.

2. Speak up for those who are appointed to destruction, or who are unfortunate and destitute.

3. This also includes those who do not know how to speak for themselves.

31:9  Open thy mouth, judge righteously, and plead the cause of the poor and needy. 

1. Speak up and judge righteously, or fairly

2. Plead the cause of the poor and needy means to defend their rights.

3. The poor needs someone who will administer justice for them also.

A description of a virtuous woman

31:10 Who can find a virtuous woman? for her price is far above rubies. 

1. A virtuous woman is a wife of noble character, a wife of moral excellence.

2. Her price is far above rubies, which are very expensive stones.

a. This means that this is the type of woman that has a character of genuine worth.

b. No amount of precious stones can eclipse her worth.

31:11   The heart of her husband doth safely trust in her, so that he shall have no need of spoil. 

1. The heart of her husband safely trusts her.   This means he has full confidence in her.

2. So that he shall have no need of spoil, or he will have no lack of gain.   He lacks nothing
of value.   The gain is honest gain, and there is no need of dishonest spoil.

31:12 She will do him good and not evil all the days of her life. 

1. She will do him good (bring him good) all the days they are married.

2. She will not do him evil for the same length of time.

3. This good she does him is unmixed.   It is never evil, and always good.

31:13   She seeketh wool, and flax, and worketh willingly with her hands. 

1. Several things stand out in this short verse:

a. She seeks wool, etc.   She does not wait on her husband for these materials.

b. She works.   It is obvious she is not lazy.
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c. She works willingly.   She is not lazy, and she is not under compulsion.

d. She works with her hands.   Many of the clothes in those days were made by hands.

2. All of this is a big positive on her character.

31:14   She is like the merchants' ships; she bringeth her food from afar. 

1. She is likened to merchants’ ships that brings food from distant places.

2. If something that she needs is not available locally, she has the wisdom to get it in another
place, even if that might happen to be far away.

3. She buys and probably barters for those things that are necessary.

31:15   She riseth also while it is yet night, and giveth meat to her household, and a portion to her
maidens. 

1. The first clause indicates she gets up before daylight to get the job done.

2. She provides meat (food) for her household (her family).

3. She is aware of the needs of her maidens (servant girls), and sees that they are given the
care that is needed.

31:16   She considereth a field, and buyeth it: with the fruit of her hands she planteth a vineyard. 

1. She considers (examines, gives thought to with the idea of purchasing) a field, and buys it.

a. She actually buys the field, and then, puts plants in the ground.

b. Plus in the end she harvests the fruit.

2. She does not simply purchase the field, she also works it (makes it productive).

a. She does what is needed with the fruit of her own hands.

b. Plus, she actually planted a vineyard.   She does not just examine the idea.  

31:17   She girdeth her loins with strength, and strengtheneth her arms. 

1. Girding the loins was a technique that was used to protect the body from injury.

2. Plus, it enabled the body to have more strength for active service.

3. And her arms are strong for the work that she is doing.

31:18   She perceiveth that her merchandise is good: her candle goeth not out by night. 

1. She perceives (sees, senses) that her merchandise (trading, her gain) is good.

2. Her lamp does not go out by night.   We sometimes express this as staying up until the job
is done, or maybe burning the midnight oil.

3. There can be no question that this woman works hard and means business.

31:19   She layeth her hands to the spindle, and her hands hold the distaff. 

1. She lays her hands to the spindle (distaff).

2. The spindle, or the shank of the spindle, is that by which the spindle is twirled.
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31:20   She stretcheth out her hand to the poor; yea, she reacheth forth her hands to the needy. 

1. This woman is obviously a charitable woman.  She is concerned for the poor.

2. Stretching out her hand to the poor, means a genuine offer to help the poor.

3. This last clause is using different words to show this woman is concerned for the needy.

31:21   She is not afraid of the snow for her household: for all her household are clothed with
scarlet. 

1. She is ready for the snow, if and when the snow comes, and it surely will come.

2. She is not afraid of the snow because she has planned for it.

3. She has prepared for the cold weather by providing clothes for her household.

31:22   She maketh herself coverings of tapestry; her clothing is silk and purple. 

1. “She makes herself coverings of tapestry;”

a. These coverings may be for warm clothing, or bed coverings (NIV).

b. Tapestry could be a woven covering of carpet, covering for seating, or a heavy cloth
for warmth, either worn as an article of clothing, or to sleep under.

2. “Her clothing is silk and purple” and is very nice and beautiful.

31:23   Her husband is known in the gates, when he sitteth among the elders of the land. 

1. Her husband is known (and respected) by the people who are congregated at the gates of
the city.

2. He is obviously influential in governing and leading the people.

31:24   She maketh fine linen, and selleth it; and delivereth girdles unto the merchant. 

1. She has a knack for business, because she makes a product (fine linen), and sells it.

2. She delivers girdles (sometimes called sashes, or belts, which gird up the long flowing
garments when one is working) to merchants for selling to the public.

31:25   Strength and honour are her clothing; and she shall rejoice in time to come. 

1. Her position in the community is strength and honor (dignity).

a. This means two things at least: the clothes she makes have strength.

b. And the clothes she makes have elegance.

2. In the future she rejoices at the wear, etc., of these qualities (she has no reason to be
ashamed).

31:26   She openeth her mouth with wisdom; and in her tongue is the law of kindness. 

1. “She opens her mouth with wisdom;”

a. She certainly does not say what just comes into her mind.

b. She contemplates, or gives real thought (wisdom) to what she says.

2. “And in her tongue is the law of kindness.”
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a. There is no sharp, ugly tone in what she says.  She is not only wise and intelligent, but
her attitude and her words reflect kindness.

b. Her rule for speaking is to speak truthfully and kindly.   This word reflects a piety, if
her words are spoken toward God.

31:27   She looketh well to the ways of her household, and eateth not the bread of idleness. 

1. She looks well or she watches conscientiously to the ways (affairs) of her house.

2. She is always busy.   She never lies around lamenting with a sad countenance.

3. Not eating the bread of idleness means she is always busy.   This lady is not lazy.

31:28   Her children arise up, and call her blessed; her husband also, and he praiseth her. 

1. Her children call her blessed.   

a. They realize what an asset she is to their home.

b. They realize how happy and fortunate they are to have such a mother.

2. Her husband also feels this way, and praises (boasts of) her.

3. The next verse seems to be what some of the praises of the husband are:

31:29   Many daughters have done virtuously, but thou excellest them all. 

1. This is a very high compliment.

2. “Virtuously” means noble things, worthy activity, moral practice and activity.

3. He says of her that she excels (goes beyond, surpasses) them all. What a high compliment!

31:30   Favour is deceitful, and beauty is vain: but a woman that feareth the LORD, she shall be
praised. 

1. Two things in this verse demands careful watchfulness:

a. “Favor.”   

i. In the first place, favor can be so deceptive.  

ii. Do not allow favor to pump you up to be arrogant, and allow you to think more
highly of yourself than you ought.

b. “Beauty.”   

i. Beauty is vain because (as someone said) it is only skin deep.  

ii. How many people there are who have lost their way because they highly regarded
their looks!

2. How much better for a woman to fear (reverence, morally respect) the LORD.

3. This kind of woman will be praised.   

a. The serious implication here is that this woman reverently and respectfully worships
the LORD.   

b. This is what the LORD desires.

31:31   Give her of the fruit of her hands; and let her own works praise her in the gates. 
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 1. “Give her of the fruit of her hands”

a. This means that she should be given the reward of the fruit of her hands.

b. This reward is deserved.  She has earned it.

2. “And let her own works praise her in the gates.”

a. When people pay attention to what she has accomplished they will praise her.

b. This will take place at the city gates where the people often congregate.


